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CHAPTER I
INTRODUCTION
The purpose of the present project is to investigate
the role of tradition in the method and message of the
apostle Paul.

To the Pharisees, with whom Paul had a close

connection before his conversion, tradition was an extremely
important matter.

'rhe Pharisees not only utilized the

method of tradition in handing on their teachings from one
generation to the next but also developed a distinctive
method of transmission.

As a student of Pharisaic teaching,

Paul felt that he had made good progress in acquiring the
art of "receiving" and "handing on" Jewish traditions
(Galatians 1:14).

When he became an apostle of Christ, how-

ever, he ceased acting as a Jewish traditionerl whose concern was to hand on and add to unwritten interpretations and
applications of the Torah.

His chief concern became the

risen Jesus, who appeared to him along the Damascus road and
appointed him to a different task from that which he would
have had in Judaism.

There is

no

reason to believe,

lTwo terms are currently being used to designate the
person who is an agent in the process of tradition. The
~'traditioner" appears in the Faith and Order documents and
is most often used in this paper. On the other hand, "traditionist" is preferred by Eric J. Sharpe in his translation
of Birger Gerhardsson's important work on tradition in rabbinic Judaism and early Christianity.
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howev e r, that Paul abandoned his skills as a traditioner
when he became a Christian apostle.

Rather, it is reason-

able to assume that he continued to use this method as a
preacher and teacher of his new faith, receiving, using, and
pas sing on the traditions of his new Lord and the church.
The present study s eeks to explore the question whether an
adapted form of the Jewish concept of tradition constituted
a significant part of Paul's work as a Christian apostle in
the congregation at Corinth.
The importance of the problem of tradition is a major
subject of ecumenical dialogue .

For example, at the most

recent meeting of the Ohio Theological Colloquium the discussion dealt with the problem of Scripture and tradition as
it has been treated in the Consultation of Church Union. 2
The main paper at the meeting was read by Professor James
Nelson of the United Theological Seminary, Dayton, Ohio.J
Brief responses were heard from Father Eugene Maly of Mount
Saint Mary Seminary, Cincinnati, and from Professor T.

s.

Liefeld of the Evangelical Lutheran Seminary, Columbus,

2The Consultation on Church Union grew out of a proposal made in a sermon by Eugene Carson Blake, Stated Clerk
of the United Presbyterian Church in the u.s.A., on December 4, 1960,
JProfessor Nelson's paper, entitled "Scripture and
Tradition in the Consultation on Church Union," is unpublished. It was read to a meeting of the Ohio Theological
Colloquium held at St. Charles Borromeo College Seminary,
Columbus, Ohio, on November 19, 1966.

J

Ohio.

Professor Nelson's paper offered a critique of the

matters of Scripture and tradition as they are discussed in
the Consultation on Church Union documents.4

He pointed out

that the concept of tradition th at is found in these writings is that tradition is

11

the whole life of the church."

He \'iarned that it is necessary to maintain the distinction
between tradition as the life of the church and the Holy
Spirit as the life principle of the church.
said, functions in a

11

Scripture, he

normative-cannonical 11 capacity--this

means tha t the tradition of the church should always be subject to the authority of the Scripture.

Father Maly, who

was one of the official theologians at Vatican II, drew
attention to the constitution on divine revelation, Dei
Verbum, which emphasizes the unity between _Script~e and
tradition. 5 This emphasis was one of the surprises of the
council and has stimulated a re-examination of the Roman
Catholic position on tradition and Scripture.

Special

interest currently centers in the Tridentine decree on the
subject.

The other speaker at the Colloquium, Professor

Liefeld, an official delegate to the Fourth World Conference

4consultation on Church Union, Digest of the Proceedings of the Consultation on Church Union, edited by George
L. Hunt (5 vols.; Fanwood, New Jersey, 1963--).
5An English translation of the Dogmat~c Constitution on
Divine Revelation is available in The Documents of Vatican
II, edited by Walter M. Abbott (New York: Guild Press,

1966), PP• 111-128.
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on Faith and Order at Montreal in 1963, called the Consultation on Church Union documents a new appraoch to theological
formulation and identified their concept of tradition with
the

11

paradosis of the kerygma 11 views of certain contemporary

theologians.

Liefeld observed that the term "tradition" in

the Consultation on Church Union documents and in other
Faith and Order usage often carries more meaning than the
corresponding biblical term '1tapaoocr 1.,. 6

The three panelists

at the Ohio Theological Colloquium were representative of
three major fronts on which the subject of tradition is currently being discussed in an ecumenical setting.
The problem of tradition in Paul has been limited in
the present study to an exegetical interpretation of evidence found in the Corinthian correspondence.

The findings

of the study have implications for ecumenical debate, but a
detailed comparison of conclusions with those of the Faith
and Order participants, for instance, is not attempted.

Our

study is confined to the two epistles in the New Testament
that are addressed to the church at Corinth.

The decision

to limit the problem to Corinth was made to provide a

6In three chief publications: The Old and the New in
the Church, edited by Keith R. Bridston U!.inneapolis,
Minnesota: Augsburg Publishing House, 1961); Faith and Order
Findings: The Final H.eport of the Theological Corrunissions
to the Fourth World Conference on Faith anci Order, Montreal
1963, {lli.inneapolis, Minnesota: Augsburg Publishing House,
1963) · The Fourth VJorld Conference on Faith and Order,
Montr~al 196.3, edited by p. c. Rodger and Lukas Vischer
(New York: Association Press, 1964)•
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manageable basis for the question of tradition in Paul.
Limitini the problem to the Corinthian coneregation also has
th e :h i,· <1 :1t.~1s 8 of avoidine some of the complications tha.t
a rise in attempting to come to terms with the inevitable
diff erences found in other Pauline · epistles.

Once it was

decided to select a single Pauline church for the investigation, Corinth was by far the most logical choice.

The

quantity of extant correspondence with the Corinthian congregation is the l a rgest in the New Testament.

The nature

of the content of the letters makes the Corinthian church
the best known of the Pauline congregations.

Furthermore,

the Corinthian epistles provide ample. variet.y and richness
of material for a study of Paul's use of tradition.
The present . study will deal with the topic of tradition
in the Corinthian letters under four major headings.

In the

first chapter the three chief views held by modern scholars
on the role of tradition in Paul are set forth:

the form

critical position in general, British views, and the Scandinavian schools.

The second chapter is given over to an

examination of the evidence and arguments that deal with
Paul's Jewish background, especially educational factors
that influenced his concept of tradition.

The third chapter

deals with the apostle's use of tradition in regulating
Christian life at Corinth as he met the problems of the
con6 regation.

In the fourth chapter, Paul's concept of the

gospel is related to the evidence of tradition in the

6

Corinthian epistles.

Careful examination of the passages

shows th a t guayyi~~ov has at least three distinct meanings,
one of which is that the gospel, as Paul worked with it, is
a body of tradition.

In a concluding chapter, the results

of the study are summarized and certain suggestions made for
further investigation.

CHAPTER II
PAST ESTIMATES OF PAUL'S USE OF TRADITION
Any estimate of the nature and method of tradition in
Paul's ministry is necessar~ly connected with the wider
question of the origin of the Christian tradition.

Until

recently there have been but two chief positions on the
problem of the origin and transmission of the words and
works of Jesus. 1 The one is that of the radical form
critics, as exemplified in Rudoli' Bultmann and others, and
the second is that of the more conservative British school,
expounded by

c.

H. Dodd and men of similar views.2

A third

position has been advocated of late by the Scandinavian
scholars Harlad Riesenfeld and Birger Gerhardsson.3

In this

chapter we take notice of what is distinctive about each of

lw·. D. Davies 1 "Reflections on a Scandinavian Approach
to ''i'he Gospel Tradition,'" Neotestamentica et Patristica
(Leiden: E. J. Brill, 1962), P• 14. The position of Stauffer is distinguished from the two chief views presented
here.
2Including William Manson, T.
Taylor; cf. Davi~s, P• 14, n. 4.

w.

Manson, and Vincent

Jcr. Harald Riesenfeld, The Gospel Tradition and Its
Be innin s: A Stud in the Lirni ts of ' l•'ormaeschichte 1 (London: A. R. Mowbray&; Co., 1957 ; Birger Gerhardsson, .Memory
and Manuscriot: Oral Tradition and \"Jritten Transmission in
Rabbinic Judaism and Earl Christianit , translated by
Eric J. Sharpe Lund: c. w. K. Gleerup, 1961). The views
of Gerhardsson have not been widely accepted. Cf. Davies,
PP• 14-15•
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the three current major positions in accounting for Paul's
entrance into the Christian tradition.
Rudolf Bultmann
Bultmann's view is that the kerygma was transmitted
as tradition by the Hellenistic church.

The process began

in the work of Christian preachers who brought their message
to people.4

Originally, it was the same simple message

that Jesus preached, a message of radical obedience to God
and unconditioned love to one's fellowman.5

But the various

needs of the community soon began to affect the content
and form of the message.

The preachers found it necessary

to supply information about the One who first called men
to faithful obedience. 6 The message from Jesus was therefore supplemented with the proclamation of Jesus.

Thus,

for Bultmann, tradition is the passing on of Jesus' message of obedient love in the form of kerygma; the act of
transmission is the same as the act of proclaiming the

4cf. Robert _A. Bartels, Kerygma or Gospel Tradition-Which Came First? (Minneapolis, Minnesota: Augsburg Publishing House, 196l)i P• 7•
5Rudolf Bultmann, Primitive Christianit in Its Contemporary Setting, translated by R.
u er New ork:
Meridian Books, 1956), PP• 71-79•
6Rudolf Bultmann, The Histo
of the s,no tic Tradition, translated by John Marsh New York: Harper & Row,
Publishers, 1963), P• 368.

9
message.?
Accordin~ to this v i~w, the "Jesus-tradition" was
taken over from Palestinian Christianity, shaped, and to a
large extent recreated by the Hellenistic church to meet
its needs. 8

Primitive preaching developed in such a way

that it soon embraced historical and theological data
about Jesus as well as his original message.

The needs

of the Christian community led to a further development
within the historical tradition about Jesus.9

The primitive

congregation's desire to have an account of its origin led
to identifying the original recipients and authorized
bearers of the message.

The Twelve were therefore accorded

recognition as guardians of the tradition, that is, as
persons whom Jesus had chosen at the beginning of his
ministry, to whom he ha~ first preached his message of
the kingdom, and who were subsequently authorized to bear
witness to all that he had said and done. during his sojourn

7Rudolf Bultmann, Theolo
of the New Testament,
translated by Kendrick Grobel New York: Uharles Scribner's
Sons, 1951), I, 59: "This tradition is the passing on of
Jesus' message, but primarily it is the passing on of the
specifically Christian kerygma--and is the former only
within the frame of the later."
$Bultmann, History, P• J69.
9Bultmann, Primitive Christianity, PP• 175-76, holds
that the decisive step in the development of early Christianity came when Jesus' message of the good news of the
Kingdom moved from Palestinian Judaism into the GraecoRoman world. The gospel was thereby transformed to make it
intelligible to Hellenistic audiences.

10
on earth.lo
Bultmann maintains that in primitive Christianity
tradition was not institutionally regulated but was under
the free sway of the Spirit.11

The earliest period is to

be thought of as a period of intense creativity in the
church.

The Spirit chose whom he wanted to be recipients

and transmitters of the kerygma; it is the Spirit also· who
decided the line of continuity or succession of the tradition.12

This view rules out the idea that tradition was

controlled by an apostolic college or Christian rabbinical
schoo1.13
Apostleship in the earliest days of the church was
closely connected with the tradition.

In fact, the persons

who originally preached the kerygma under the inspiration of
the Spirit were the apostles. 1 4 In Paul's time there was no
closed number of apostles, for he used the term as a designation for all missionaries.

The restriction of the concept

lOBultmann, Theology, I, 59, regards the story of the
election of Matthias to complete the number of the twelve
to be a legend.
11~., I, 60.
12cf. Rudolf Bultmann, Exegetische Probleme des zweiten
Korintherbriefes (Darmstadt: \\lissenschaftliche Buchgesellschaft, 1963), PP• 20-JO.
13aultmann, Primitive Christianity, PP• 175-179• The
fact that primitive Christianity was a syncretistic phenomenon rules out a single tradition in the first place.
14cf. Bultmann, Exegetische Probleme, PP• 26-27.
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of apostleship until it signified the same thing as membership in "the Twelve" was a late development that eventually
led to tne idea of apostolic succession.

Bultmann regards

the laying on of hands as found in the Pastoral Epistles to
be a reflection of the later institution of apostolic
ordination. 1 5
The fi gure of Paul is placed within the framework of
the kerygmatic activity of Hellenistic Christianity.

Paul

was not a personal disciple of Jesus, but was "won to the
Christian faith by the kerygma of the Hellenistic Church.»16
The accounts in Acts that tell of Paul's encounter with the
risen Jesus are regarded with a h~gh degree of historical
scepticism.17

The. actual Pauline encounter, · Bultmann holds,

developed on the question of whether or not Jesus was the
expected Messiah of Israel.
Furthermore, it is asserted that there was scarcely
any contact between Paul and the Palestinian Christian

15Bultmann, Theology, I, 60. David Daube, The New
Testament and Rabbinic Judaism (London: The Athlone Press,
1956), PP• 224-246, discusses the laying on of hands in the
New Testament against the background of rabbinic and Old
Testament practice.
16Bultmann, Theology,
I,. 1$7.
.
17cf. Bultmann, History, P• 5, n. 3, where the Marburg
professor comments on his nmuch criticized scepticism."
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community.18

As Bultmann puts it, "After his conversion he

made no effort toward contact with Jesus' disciples or the
Jerusalem Church for instruction concerning Jesus and his
ministry. 11 19

The reason for lack of contact was that Paul

had no interest in the historical Jesus.20

A minimum of

biographical data was sufficient; Paul's chief concern was
the exalted Lord and the pre-existent Christ. 21 As evidence
of the apostle I s independence from the Palestini_a n church,
Bultmann points to the vehement protests expressed in the
first and second chapters of Galatians.
A wide gap thus existed between Jesus and Paul.

The

gap is demonstrated by the different worlds of thought in
which each moved.

Bultmann says:

In relation to the preaching of Jesus, the theology of
Paul is a new structure, and that indicates nothing
else than that Paul has his place within Hellenistic
Christianity. The so often and so passionately debated
question, "Jesus and Paul" is at bottom the question:
Jesus and Hellenistic Christianity.22
Only traces of the influence of the Palestinian tradition of

lSBultmann, Primitive Christianity, P• 177, says: "The
Hellenistic Christians received the gospel tradition of the
Palestinian churches. Admittedly, the importance attached
to this tradition varied from place to place. Paul himself
seldom refers to it."
19Bultmann, Theologi, I, 1SS.
20Bultmann, Primitive Christianiti, P• 197.
21Bultmann, HistorI, PP• 370-371°
22Bultmann, Theoloiu::, I, 1a9.
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Jesus are seen i n Paul's epistles.23

~hat was received by

him wa s mediated by the Hellenistic church.
Bultma nn expresses doubt about the accuracy of the inform ation in Acts which s ays that Paul at one time was a
pupil of Gamaliel in Jerusalem {see Acts 22 :J) •

The most

t hat can be said is that Paul received some rabbinic scriptural learning in his home.

Evidence of this kind of Jewish

education appears in his epistles .

But he did not obtain

any advanced rabbinic training.24
Martin Dibelius
Martin Dibelius, a more conservative representative of
the form critical school, also emphasizes the relationship
between preaching and tradition in primitive Christianity.
His starting-point in the study of the gospel tradition is
the assumption that "Jesus' words and the accounts of his
life and death were kept alive in the circle of His disciples.n25

From the standpoint of historical criticism of

the New Testament writings, Dibelius is not as severe as

23Ibid., I, 188-189, says of Paul: "All that is important for him in the story of Jesus is the fact that Jesus
was born a Jew and lived under the Law {Gal. 4:4) and that
he had been crucified {Gal. J:l; l Cor. 2:2; Phil. 2:5 ff.~"
24Ibid., I, 187•
25Martin Dibelius, From Tradition to Gospel, translated
by Bertram Lee Woolf {2nd ed. rev.; New York: Charles
Scribner's Sons, n.d.), P• 10.
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Bultmann.26

Furthermore, he does not emphasize the idea

that the gospel tradition was largely the creation of the
early church.
According to Dibelius, the missionary impulse experienced by the early Christians necessitated the formulation
of the Christian tradition.

There would have been no tradi-

tion if the first believers had been interested only in reminding one another of their spiritual experiences.

What

the eyewitness and ministers of the Word said, however, was
given definite forms for the purpose of propagating the
faith.27

Dibelius regards the intention to communicate

purposefully to be one of the essential components of
Christian tradition.

He says that what led the Christians

who knew something about Jesus to formulate the tradition
was "the work of proselytizing to which they felt themselves
bound, that is, the missionary purpose.n 28 Thus the desire
to spread the gospel drove the earliest Christians to shape
the gospel tradition out of the reminiscences of the disciples of Jesus.
While the missionary impulse was the cause, preaching
was the means by which tradition was transmitted in the

26cf. E. Basil Redlich, Form Criticism: Its Values and
Limitations (London: Duckworth, 1956), PP• 26-JO, for a
summary of Dibelius' views on the gospel fonnation.
27Dibelius, P· lJ.
28Ibid.
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early church.

But Dibelius defines preaching broadly; it

includes "the preaching to non-Christians and also to a
Christian congregation, as well as to the teaching of catechumens. u 2 9 The gospel tradition was secondary to preaching, for "the primitive Christian missionaries did not relate the life of Jesus, but proclaimed the salvation which
had come about in Jesus Christ. n.30

As to the manner in

which the gospel tradition was employed, Dibelius conjectures that it ''was either introduced into the preaching, or
related at its close. 11 .31
Dibelius holds that Paul received the Christian tradition from a "circle of Hellenistic churches" to which he
attached himself when he be.came a Christian •.32

In arriving

at this conclusion, the German scholar gives credit to the
researches of experts in the history of religion.3.3

He also

29Ibid. 1 pp. 14-15• Dibelius finds the first category,
missionary preaching, in the sermons in Acts. But the
kerygma is only one of three elements in a typical sermon
in Acts, the other two being scriptural proof and exhortation to repentance (cf. P• 17, n. 1). Preaching during
Christian worship seems to be ·what Paul in 1 Cor. 14 speaks
of as prophecy (1 Cor. 14:1-6,22-25,29-.32). The third category, instr:uction of catechumens, is what C.H. Dodd calls
didache; cf. infra, p. 25 •
.30Dibelius, P• 15 •
.31Ibid.

Cf. infra, P· 13~ •

.32Ibid., PP• 18-19, n. 2. Hellenistic churches with
close ties to Judaism are to be thought of as the source of
Paul's tradition. Cf. P• 29.
3.3Ibi<l., PP• 16-19, n. 2°
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t hir.ks that the Hellenistic churches extended to Paul his
call to be a Christian missionary.34
The tradition of which Paul speaks in 1 Corinthians

15:J came to him either at Damascus shortly after his conversion or later at Antioch when he began his missionary
work among the Gentiles.35

Dibelius says that these

Hellenistic churches apparently "handed on to their new
converts or to the missionaries whom they sent out a short
outline or summary of the Christian message, a formula
which gave a teacher of this faith guidance for his instruction.1136

He regards only 1 Corinthians 15:3-5, formulated

originally not in Aramaic but in Greek, to be the tradition
which Paul quite probably received word for word just as he
transmitted it to the Corinthians.

34ifartin Dibelius, Paul, edited and completed by
1-forner Georg KUmmel, translated by Frank Clarke (Philadelphia: The Westminster Press, 1962), P• 4$, says that the
conversion account as told in Acts 9, 22, and 26 "is told
all through in the style of a legend."
1

35Jean Hering, The First Epistle of Saint Paul to the
Corinthians, translated by A. VJ. Heathcote and P. J. Allcock
1London: The Epworth Press, 1962), pp. 101-102, prefers to
think that Paul received the tradition of which he speaks
in 1 Cor. 11: 2 at Damascus,- but does not regard that city
to have been Hellenistic. He says: 11 It was at Damascus,
that is in · the Judaic Christianity of the Syro-Arabian
dispersion, that the Apostle was initiated into Christianity, and he stayed in that area longer than elsewhere
(Gal. 1 and 2). 11 Damascus was where Paul also received
the traditions concerning the resurrection; cf. ibid.,
p. 158.
36Dibelius, From Tradition, PP• 19,29.
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Dibelius is not as sceptical as Bultmann on the matter
of Paul's debt to Judaism.

The young man from Tarsus went

to Jerusalem, Dibelius says, with the intention of receiving
a ''rabbinical higher education," but did not carry out his
purposes.

He never became a "fully trained rabbinical

scholar. 11 37

The reason for concluding th at he did not com-

plete this rabbinical education is that the one-sided picture of Jewish doctrine which the apostle later draws is
difficult to reconcile with a thorough Palestinian schooling.
Several considerations lead Dibelius to think that
Paul's position in Judaism was not the orthodox rabbinical
one.

Paul's attitude toward the law, for example, was not

that of "an orthodox pupil of the rabbis. 11 38 The apostle's
view of individual predestination also marks him off as an
unorthodox Jew.39

The eschatological ideas Paul expresses

show that he differs from the "orthodox rabbinical" position.40

Furthermore, the mystical or gnostic tendencies in

the apostle's writings disclose that he was not allied with
the rabbis in his thinking on such matters.41 Finally,

37Dibelius, Paul, P• 35•
38Ibid., PP• 33-34•
39rbid., P• 35•
40Ibid.
41 Ibid.
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Dibelius holds that Paul's advice in 1 Corinthian 7 implies
that he was unmarried, which, if true, tends to rule against
thinking of him as a "rabbinical teacher.n42
Though he expresses caution against over-emphasizing
the Greek elements in Paul's educati on, Dibelius points out
that the apostle "shared in the Hellenistic civilization of
his native land.n43

His ability in handling the Greek

laneuage is cited as evidence of Hellenistic influence.
More significantly, the essentially popular style of Paul's
epistles shows that he was strongly influenced by the
rhetoric of Stoic and Cynic itinerant preachers.44

These

factors, however, do not lead to the conclusion that Paul
had formal training at a Greek university.
On the other hand, to whatever length it was pursued,
Dibelius observes, Paul's education was that of "strict
and orthodox Judaism.n45

His home training is no exception.

There is an uncertain tradition that Paul's father was
connected with the Phari saic community in Palestine,, but
the evidence is quite late and probably unreliable.

At any

rate, whether at Tarsus or Jeru~alem, it . cannot be denied

42Ibid., PP• 35-J6.
43Ibid., P• JO.
44Ibid., PP• 30-Jl.
45Ibid., P• 29•

19
that Paul was "a Pharisee trained in the law. 11 46
With reservations Dibelius accepts the statement in
Paul's speech in Acts 22:3 that he was a pupil of Rabban
Gamaliel.

He does not feel that the passage gives justifi-

cation for the view that Paul had been taken to Jerusalem
while he was still a child.47
that he was ordained.

Nor does the reference imply

But these qualifications do not l ead

to a rejection of the tradition, and Dibelius is inclined
to believe that Gamaliel was indeed Paul's teacher in
Jerusalem.48

On this point Dibelius takes a position

opposite to that of his fellow form critic Bultmann.
C.H. Dodd
British scholars, generally speaking, have been less
sceptical with respect to the origin and preservation of
tradition in the early church.
of them,

c.

One of the most influential

H. Dodd, for example,says:

46Ibid., p. 27.
47Dibelius prefers to punctuate Acts 22:3 thus: ava~eSpaµµevo, OE ev ~TI noA£L ~au~u napa ~ou, n6oa, raµaAL~A,
nenaLO£U~evo, xa~a axpt~e LaV ~OU na~p~ou v~µou• Cf. also
Richard N. Longenecker, Paul, Apostle of Liberty (New York:
Harper & Row, 1964), P• 23.
48Dibelius, Paul, P• 36. The hesitancy to accept the
reference in Acts 22:3 to Gamaliel as Paul's teacher was
influenced by Dibelius' regard for the views of Bousset.
In the first edition of Kyrios Christos, Bousset denied
altogether that Paul had been a pupil of Gamaliel, but subsequently revised his opinion. Cf. w. D. ·Davies, Paul and
Rabbinic Judaism (London: s.P.C~K., 1965), P• 2.
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I believe that a sober and instructed criticism of the
Gospels justifies the belief that in their central and
dominant tradition they represent the testimony of
those who stood nearest to the facts, and whose life
and outlook had been moulded by them.49
The earliest Christians had a high regard for the historical
element · in their tradition, because they held that the
events dealing with Jesus constituted the climax of all
history.

Dodd's position is that the primitive tradition,

since it is based on the eyewitness testimony of those who
participated in the gospel and were the first members of
the ahurch, is historically sound.50
Dodd maintains that the early Christian kerygma, or
preaching of the gospel, was based on Jesus' own teaching.
His belief is "that the primitive kerygma arises directly
out of the teaching of Jesus about the kingdom of God and
all that hangs upon it.n51

He therefore sees not a wide

gap but continuity between the ·preaching of the apostles
and the message of Jesus.52

But he also affirms that the

49c. H. Dodd, "The Apostolic Preaching and Its Developments (New York: Harper & Brothers, Publishers, 1960),

p756.

50c. H. Dodd, History and the Gospel {Rev. ed.; London:
Hodder and Stoughton, 1964), PP• 72-77•
51Dodd, Apostolic Preaching, P• 75•
521. Cerfaux, The Four Gospels, translated by · Patrick
Hepburne-Scott (Westminster, Md.: 'i'he Newman Press, 1960),
PP• 1-24, too, emphasizes the continuity between the teaching of Jesus and the apostolic message• He says: "Telling
the life of Jesus and reproducing his teaching thus form
integral parts of the apostolic message. How could it be
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earliest Christian preachers always included in their proclamation "some kind of recital of the facts of the life
and ministry of Jesus."53

Dodd does not regard this "reci-

tal" as the delivery of tradition, however, but simply as
relating necessary historical data for displaying the
eschatological setting of the kerygrna.

The primitive form

of the kerygma, though an explication of Jesus' teaching
about the kingdom of God, did not fully express its significance.

The Pauline and Johannine interpretations, especial-

ly the latter, more fully did so.

But, says Dodd, the

Fourth Gospel departed radically from the original tradition
in its interpretation of the teaching of Jesus.54 We thus
see that Dodd recognizes different stages, or at least different forms of the kerygma, and that in all its forms the
proclamation included "some reference, however brief, to
the historical facts of the life of Jesus."55
What is Dodd's view of the role of tradition in Paul?
He holds that the apostle received the basic outline of the
kerygma from his predecessors as orally transmitted

otherwise? The Apostles had surely to continue their apostolic calling, just as Jesus had taught it to them. And
how else could they do this but by repeating the message of
the Kingdom, the teaching of Jesus, his miracles and his
death, followed by his Resurrection?" (pp. 5-6)
53Dodd, Apostolic Preaching, P•
54Ibid., P• 75•
55~., P• 31.
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materia1.56

In other words, the content of the tradition

which Paul received was the kerygmatic outline on which was
structured the first preaching that Paul heard.

According

to Dodd, the tradition was the skeletal kerygma, and the
transmitting and preserving of the tradition were accomplished in the act of proclamation.

As Dodd puts it:

"The

icerygma is primary, and it acted as a preservative of the
tradition which conveyed the facts.«57

The early church

from the beginning kept alive its memory of the gospel facts
in its preaching, not in historians' notebooks.

It also

follows that the preachers of the kerygma are to be looked
upon as the traditioners in primitive Christianity.
Dodd affirms that an investigation of the apostolic
preaching should begin with the Pauline epistles, since they
are the earliest extant writings from the church.58

The

British scholar recognizes that the epistles of Paul are not
themselves the kerygma, but that they presuppose preaching
to have taken place.

Since they are addressed to persons

who have in some sense already accepted the gospel, his
letters expound and defend its implications.59

Paul's

56Ibid., PP• 9-17•
57Ibid., PP• 55-56.
58Dodd, History and the Gospel, P• 45•
59c. H. Dodd, The Maaning of Paul for Today (Cleveland:
The World Publishing Company, 1964), PP• 92-93•
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epist_les "deal with the theological and ethical problems
arising out of the attempt to follow the Christian way of
life and tho-µght in a non-Christian world."60
Dodd claims to have recovered a fragmentary outline of
the kerygma from the Pauline epistles.

He offers it in

outline form thus:
The prophecies are fulfilled, and the- new Age is
inaugurated by the coming of Christ.
He ·was born of the seed of David.
He died according to the Scriptures, to deliver us
out of the present evil age.
He was buried.
He rose on the third day according to the Scriptures.
He is exalted at the right hand of God, as Son of God
and Lord of quick and dead.
He will come again as Judge and Saviour of men.61
This then is the outline of the kerygma which Paul adopted
from those who preached it before him.62

As Acts would sug-

gest, the same outline is the core of the Christian tradition as Dodd conceives the principle of tradition to have
been operative in the early church.
It follows reasonably that the preaching of Paul, since
it was based on the same outline, was essentially like that
of the other preachers.

In connection with what Paul says

in Galatians 2:2 about submitting the gospel which he

60Dodd, Apostolic Preaching, P• 9.
6lrbid., P• 17.
62cf. Dibelius' estimate of the formula Paul ·learned
from his Christian predecessors in From Tradition,
PP• 18-20 • .
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preached to Peter, James, and John at Jerusalem, Dodd observes:

"Paul himself at least believed that in its essen-

tials his Gospel was that of the primitive apostles.u63
Paul stoutly maintained that on that occasion the pillars of
the Jerusalem church made no additions, but rather signified
their approval of his preaching by extending to him the
right hand of fellowship (see Galatians 2:6-9).
What then does Paul mean when he occasionally uses expressions such as "my gospel"?64

Dodd's view is that this

type of reference means only that the apostle used "a high
degree of originality" in his presentation of the message.65
We should not think that Paul's preaching had such a radically different character that it stood in opposition to
the message of the other preachers of the gospe1.66
Dodd holds that in Paul the terms x~puaaeLV and euay-

ye>.. u:eaea L and their corresponding nouns are virtually
synonymous.

63nodd, Apostolic Preaching, P• 13. ·A.G. Hebert,
Anostle and Bisho : A Stud of the Gos el the Ministr and
the Church-Community London: Faber and Faber, 19 3 ,
PP• 45-46, endorses Dodd's conclusions regarding the substantial identity of the apostolic message.
64cr. Rom. 2:16; 16:25; 1 Cor. 15:l; 2 Cor. 4:3; and
Gal. 1:11.
65nodd, Apostolic Preaching, P• 9.
66nodd emphasizes that "Paul's preaching represents a
special stream of Christian tradition which was derived from
the main stream ·at a point very near to its source" (Apostolic Preaching, P• lo).
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The verb "to preach" frequently has for its object
"the Gospel." Indeed, the connection of ideas is so
close that x~puooelv by itself can be used as a
virtual equivalent for eua"(YE"- t,ea0a '-, "to evangelize, n
or "to preach the Gospel." It would not be too much
to say that wherever "preaching" is spoken of, it ..
always carries with it the implication of "good tidings" proclaimed.67
Dodd places great importance on the distinction between
preaching and teaching, for which he uses the Greek terms
kerygma and didache.68

If he sees the possibility that

there was a distinction between x~p\)yµa and euayyE"-l.OV in
Paul's usage, it apparently was so slight that it is of no
consequence for his discussion.69
Paul says that he preaches "Christ," while in the
synoptic gospels Jesus preaches "the kingdom of God."

The

Acts of the Apostles exhibits both types of terminology for
the proclamation.

Dodd holds it is probable that Luke

thought of Paul's preaching in both ways, but admits that
Paul himself did not speak of preaching "the kingdom.n70 .
In this opinion, the British scholar shows consistency.

He

holds that the primitive apostolic ~reaching was directly

67Ibid. , p.

a.

68cf. Dodd, History and the Gospel, PP• J6-J7; Apostolic Preaching, PP• 1-2, 47, 53• Dodd says that Mark
"conceived himself as writing a form of kerygma" (Apostolic
Preaching, P• 47).
69Important distinctions are pointed out below; cf.
infra, P• 117.
70nodd, Apostolic Preaching, PP• 8-9·
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based on Jesus' own teaching.71

Dodd does not seem to have

expressed himself on the question of whether or not there
is a difference in Paul's thought between preaching "Christ"
and preaching "the Gospel."
The circumstances under which Paul acquired the tradition :, which is the outline of the kerygma, are reconstructed
by Dodd as follows:

Paul received the tradition of the. ~ ·

death and resurrection of Christ during the three-year
period immediately after his conversion.72

Dodd does not

speculate about the names of the preachers whom Paul first
heard or the place where he listened to the kerygma for the
first time with an interest in learning to preach it.

But

his acquisition of the tradition must have occurred within
the three-year period immediately after Damascus, for Paul
had no direct contact with the primitive church for the
next fourteen years.

During that period he could scarcely

have heard much apostolic preaching.73
Paul's possession of the tradition was in some important way connected with his fifteen-·day visit with Peter in
Jerusalem.

Dodd takes note of what Paul wrote in Galatians

1:18 and makes an of~.en-quote_d remark:

"At that time he

stayed with Peter for a fortnight, and we may presume they
71 Ibid., P• 75•

72Ibid., p. 16.
73Ibid •
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did not spend all the time talking about the weather.n74
His wry observation is usually taken to mean that Paul
undoubtedly learned the pattern of the apostolic message
from Peter on that occasion.75

In other words, Paul ac-

quired the basic features of the kerygma of the primitive
church from one of the Lord's closest disciples, Peter
himself.
Harald Riesenfeld
Recently, the Scandinavian scholars Riesenfeld and
Gerhardsson have called for more serious attention to the
Palestinian milieu in. an attempt to understand the primitive
church.76

These two men have advocated the use of rabbinic

analogies to describe the origin and transmission of the
gospel tradition.

Although both scholars ~ave acknowledged

that form criticism has made permanent and valuable contributions to our knowledge of the early church, their position

74Ibid.
75So also Gerhardsson, P• 29a.
76Bultmann regards the rabbinic analogy valid only
for explaining the few elements of the Palestinian tradition that survive in the New Testament and for those elements that were generated in Jewish Christianity and passed
on to the Hellenistic church; cf. History, PP· 368-369.
Dibelius, on the other hand, devotes careful attention to
rabbinic analogies in his work; cf. From Tradition,
pp. 133-151 •
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actually turns its back to the form critical approach.77
The Scandinavians have much in common ~ith Dodd, especially
on the matter of continuity between Jesus and the early
church.

But Dodd emphasizes the kerygmatic outline and sees

-

it as the core of the tradition, with preaching as the preservative of the historical facts; the Scandinavians stoutly
reject primitive preaching as t h e ~ im Leben of the
origin or preservation of the gospel tradition.

This re-

jection indicates differences so basic that we conclude
the work of Riesenfeld and Gerhardsson to be an essentially
new position.
Riesenfeld scores the form critics for neglecting the
relevant analogies in the Jewish concept of tradition in
the study of the formation of the gospels.

In Judaism, he

insists, traditions were not possessed and shaped by "an
unlimited and anonymous multitude.rr78 . Rather, tradition
was rigidly controlled by one who was ·a master of it and
passed it on to a chosen disciple.

The disciple in turn

became a bearer and guardian of the tradition.79
The justification for using the pattern of Jewish tradition and transmission as the analogy that sheds most light

77Their reaction against what they regard to be the
excesses of form criticism is indicated in the subtitle of
Riesenfeld's work The Gospel Tradition and Its Beginnings:
A Study in the Limits of 'Formgeschichte.•
78Riesenfeld, P• 18.
79Ibid., PP• 17-18.
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on the situation in the early Christian church is that "the
terminology used of the Jewish process of tradition reappears in the New Testament. 1180 Riesenfeld cites two of
the technical terms as evidence:
f.apa"-aµ.~ave I. v, "take over' II Heb. gibbel) denotes the
imprinting of a tradition of doctrine with which one
has be§!n entrusted, while rcapab1.b6va1., "hand over,"
Heb. masar, is used of its commitment to a particular
pupil.Bl
The identification of the terminology is a key element in
Riesenfeld's argument.

Even though the terms appear in

Greek translation, they are easily recognizable.

Sine~

there is a good amount of reliable information about the
Jewish process, responsible New Testament study should
utilize such knowledge, the Scandinavian scholar says.
'

Essential to Risenfeld's reconstruction is the asser-.
tion that from the beginning the gospel tradition was regarded as "a holy Word. n82

By the expression "gospel tra-

dition" he means the accounts of the words and deeds of

$0Ibid., P• 17•
81Ibid.
82Both Riesenfeld and Gerhardsson use the Greek phrase
lepo, "-6yo, for the concept of "holy Word," but do not explain what ancient usage, if any, it reflects. The ancient
Greeks used the term lepo, ~6yo,, or holy story, in referring to certain myths such as that .of the kidnapping of
Kore by Hades-Pluto. The story was part of a ritual that
was recited ceremonially and at certain appointed times
and hours during the year. The telling of the story was
supposed to keep all things as they are and as the gods
established them long ago. Cf. H.J. Rose, Gods and Heroes
of the Greeks (New York: Meridan Books, Inc., 1958},
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Jesus.

These oral accounts were regarded with such high

esteem that they were put on a level of authority with the
Old Testament scriptures.

Evidence for the early commun-

ity's high regard is seen in the swift action of the church
as it replaced Judas with Matthias immediately after the
ascension of the Lord.

There was a great premium on persons

who by their close association with Jesus were qualified to
guarantee the authenticity of the holy tradition of his
words and deeds.

The gospel tradition was handled like the

prophetic discourses and the rabbinic material.

Great care

was exercised to guard it against corruption.SJ
From Riesenfeld 1 s point of view, in the early church
the gospel tradition was probably never quoted verbally in
missionary preaching--at least, not at length.

Instead, it

was solemnly recited in the assemblies of the believing
community.84

The meetings of the disciples of the Lord in

private houses featured, among other things, a recounting of
the words and deeds of Jesus, followed by an exposition of
their significance.

The practice was modeled after the

synagogue custom of reading a portion of Scripture and of
hearing an exhortation· based upon it. . The term "the teach:ing

PP• 4-5• Riesenfeld and Gerhardsson, however, use the term
as the Christian equivalent of the Pharisaic concept of oral
Torah as a form of divine revelation. Cf. Gerhardsson,
p. 200.
83Riesenfeld, PP• 20-21.
g4Ibid., p. 22.
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of the apostles" (Acts 2:42) is to be understood in this
sense:

it includes both the recitation of the gospel tradi-

tion and the apostolic explication of it.
According to Riesenfeld, the most primitive term for
the gospel tradition is Aoyo,, not euayyeAlOV•

He explains

that the term "gospel" stands for the missionary appeal of
the message about Jesus.

Furthermore, he says, the dis-

ciples very early attained the insight that the tradition of
Jesus' holy mission was to give to the people "the New
Torah," that is,
covenant. 11 85

.the Word of God of the new eschatological

11

The disciples realized that Jesus' words and

deeds were a divine revelation of equal, if not surpassing,
importance to that of the Mosaic law.

Since they spoke of

the sacred scriptures as God's "Word," they had no reluctance in applying the same term to Jesus' teaching.

Only

when the missionaries began to go out into the world with
the message was it called the "gospe1.n86
As for the bearers of the tradition, Riesenfeld thinks
primarily of the apostles.87

Their functions included

preaching, community oversight, and guardianship of the
8 5Ibid.

86cf. infra, p. lOJ.
87oscar Cullmann,
Journal of Theology VI
ative character of the
thinks of the apostles

- . ·- -·~
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"Scripture and Tradition," Scottish
(June 1953), 117, stresses the normapostolic tradition. Bultmann, too,
as traditioners; cf. supra, p.lO.
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gospel tradition.

Since the recital of tradition took

place in the public worship assemblies in the early church,
the need fov apostles to fulfill this function became
greater as the church grew and spread.ea
Paul was one of the special persons in the Christian
community who was entrusted with the gospel tradition and
in turn transmitted it to his congregations.

Riesenfeld

points to 1 Thessalonians 4:1 as an example of Paul's use
of the terminology of tradition:
Finally, brethren, we beseech and exhort you in the
Lord Jesus that as ye received of us (i.e. the tradition) how ye ought to walk and to please God, even as
ye do walk, that ye abound more and more.89
Since the technical term "receivedn90 appears in the passage, Riesenfeld concludes that a tradition has been handed
on to the community by the apostle.

:£i'urthermore, he assumes

that the tradition contained "wo.r:ds of Jesus about the
nature of discipleship and the mode of life to be followed
by the brethren. n91
Paul's fifteen-day visit with Peter in Jerusalem was
the occasion when he tested his mastery of the gospel

aaRiesenfeld, PP• 20-2.3°
a9Ibid., P• 19.
·v

90nape~a~ov, 1 Thess. 4:1.
91Riesenfeld, P• 19. It is the next verse, however,
that suggests the gospel tradition: "For you know what
instructions we gave you through the Lord Jesus" (l Thess.
4:2} •
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tradition with the chief apostle.

The reason for the

visit, Riesenfeld says, was that Paul wished to test
whether, after three years of preparation, he "had really
made the tradition of the words and deeds of Jesus his
O'\m. 11

92

Like Dodd, he assumes that Paul acquired the tradi-

tion during the time he spent in Arabia, immediately after
his conversion (Galatians 1;17).

Apparently, however,

Riesenfeld does not think that Paul's chief source of the
tradition was Peter, but some other person, perhaps Ananias •
.Birger Gerhardsson
Gerhardsson shares most of the conclusions that are
expressed by Riesenfeld and has carried out in great detail
the suggestion that the Palestinian Jewish mi lieu, especially the rabbinical practices, should be employed in the
study of primitive Christianity.

In his important work on

tradition in rabbinic Judaism and primitive Christianity,
he sets forth such matters as the operation of Jewish
schools for the study of the Torah, describing how oral
teaching is carried and delivered to succeeding generations
of students.93

He illustrates his analysis with many

details of the theory and practice employed by the

92Ibid.
93Gerhardsson, PP• 71-189.
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rabbis.94

Against the depiction of Jewish transmission

which he has thus made, Gerhardsson then proceeds to examine the New Testament material on tradition and the act
of transmitting it in the young Christian church.95
A historical investigation of early Christian tradition, Gerhardsson holds, should begin with its relation to
the Torah.

The formation of the gospel tradition was

greatly influenced by "the belief that the words and works
of Christ were the fulfillment of the Law and the Prophets.n96

Against form criticism he emphatically denies that

it is possible to begin the investigation either with Jesus
or with primitive preaching.97

This insistence clearly

marks out Gerhardsson' s position from that of Dibeliu.s. and
Dodd, who emphasize the preaching of the church as the
formative influenc.e on the tradition.

94Cf. ibid., PP• 122-170, where .he discusses such
matters as mnemonic techniques, use of written notes, and
measures taken to counteract forgetfulness.
95Cf. ibid., PP• 191-335· Gerhardsson limited his
study to the evidence found in the early Church Fathers,
Acts, and the Pauline epistles (p. 193). Though his investigations led to certain implications as to the origin
of the gospel tradition, he was content to reserve the latter problem for futur.e treatment. The problem of the
gospel origins cannot be handled without an analysis of the
synoptic and Johannine material (p. 335}.
96Ibid., P• 325•
97Ibid., P• 324•
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In the early Christian church there was a Torah tradition and there were disciples of Jesus.

The written scrip-

tures continued to be recognized without reservation.

Fur-

thermore, though their earthly teacher was gone, the church
possessed many disciples of Jesus who had memories of the
words and works of their master.

Stressing the factor of

memory, Gerhardsson says:
Remembering the attitude of Jewish disciples to their
master, it is unrealistic to suppose that forgetfulness and the exercise of a pious imagination had too
much hand in transforming authentic memories beyond
all recognition in the course of a few short decades.98
The necessary starting-point in describing early Christian
tradition is the recognition that Jesus taught, that is, was
a teacher of the Torah.99

There were indeed other important

ways in which Jesus was identified besides that of teacher;
but it is basic for the problem of the gospel origins to
see him against the background of Jewish religious education
in the first century.

98Ibid., P• 329~
99Ibid., PP• 325-326. Gerhardsson remarks that
Bultmann acknowledges that Jesus taught as a rabbi, but
that the form critic ignores the implications of this
fact. Cf. Bultmann, History, P• 50: 11 In face of the entire cont~nt of the Tradition it can hardly be doubted
that Jesus did teach as a rabbi, gather disciples and engage in disputations. The individual controversy dialogues
may not be historical reports of particular incidents in
the life of Jesus, but the · general character of his life
is rightly portrayed in them, on the basis of historical
recollection."
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For Gerhardsson, the Sitz im Leben of the collection
and formulation of the gospel tradition is the collegium
of Jesus' apostles in the Jerusalem church.

They exerted

their efforts on "the word of the Lord," which is understood
to mean the Old Testament scriptures and the tradition from
and about Christ.100

The work which the collegiurn performed

is called "the ministry of the word" and is comparable to
the labors of the rabbis in transmitting the oral Torah
(see Acts 1:25; 6:4).101

The work of the Qumran congrega-

tion in interpreting the sacred scriptures and the sect's
own tradition also bears a resemblance to the task of the
apostles.102

The Jerusalem collegium was made up of

apostles of ~hrist, who, because they were eyewitnesses,
transmitted the gospel tradition as its original guardians
and interpreted the Scriptures christologically.103
Gerhardsson's treatment of tradition in Paul is a comparison of evidence from the Pauline epistles with corresponding rabbinic concepts. 1 04 When Paul says that he had

lOOaerhardsson, PP• 220-225.
lOlcf. ~TI b~axovt~ ~OU Aoyou, Acts 6:4.
102Gerhardsson, P• 336.
103Ibid., PP• 274-288. The Twelve are viewed as the
most preeminent of the apostles: "They thus had an outstanding position as Jesus' disciples, his eschatological
synedrion and his original .. Apostles" (p. 262).
104Ibid., PP• 288-323•
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once been exceedingly zealous for the traditions of his
fathers (Galatians 1:13-14), he means that he was devoted
to the study of both oral and written Torah.

In Judaism he

interpreted the traditions in Pharisaic fashion (see Philippians 3:5-6).

The evidence of the epistles supports the

truth of the information about Paul in Acts, especially the
datum that Paul studied in the college of Gamaliel in
Jerusalem.105
Paul broke with the traditions of his Jewish elders,
Gerhardsson points out, but subsequently "knows and recognizes, transmits and interprets another tradition" in its
place.106

The Swedish scholar speculates that Paul may

have effected the break with Judaism by using well-known
rabbinic practices £or getting rid of knowledge that was
no longer considered usefu1.107

The other tradition which

Paul adopted, of course, was the gospel tradition of primitive Christianity.
The fifteen-day visit of Paul with Peter in Jerusalem
is a very significant event in Paul's relationship to the
Christian tradition.

Gerhardsson describes it as the meet-

ing of two rabbis, in which the object was to receive

105Ibid., P• 289. Note is taken of Bultmann's rejection of Acts 22:3 as trustworthy information about Paul's
teacher.
106a.erhardsson, P• 290.
107Ibid., P• 289.
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halachic interpretation from one another. 108

He accepts

Kilpatrick's interpretation of la,;op~aa1. Kf)<pav as "to get
information from Cephas" {Galatians 1:18) .109

It is impor-

tant for Gerhardsson's thesis to maintain that Paul received
the Christian tradition from the Jerusalem apostles, because
of his basic assumption that the primitive tradition stood
under the special guardianship of the apostolic collegium,
which met in the holy city.110
The problem of reconciling Paul's assertions of independence from human authorities with the strong evidence
that the apostle was a Christian traditioner receives
special attention from Gerhardsson.

The difficulty is most

acutely felt in attempting to understand what Paul writes
to the Galatians about not having received his gospel from.
man, nor having been taught it {Galatians 1:12).

His gospel

108Ibid., PP• 297-298.
109G. D. Kilpatrick, "Galatians 1: 18 I,JTOPHUI KH<:>AN"
New Testament Essays, edited by A. J.B. Higgins {Mancheste~
The University Press, 1959), PP• 144-149, maKes an excellent
presentation of the linguistic evidence that the verb
means "to get information from {Cephas)." Cf. also Friedrich BUchsel, " lcnopew { la'top ta)," Theological Dictionary
of the New Testament, edited by Gerhard Kittel and translated by Geoff rey Bromiley {Grand Rapids, Michigan: Wm. B.
Eerdmans Publ ishing Co., 1965), III, 391-396, who takes
the verb to mean "visit in order . t,o get to know" (p. 396).
llOcf. supra, P• 36.
?
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came "through revelation," he says.111 Gerhardsson bases
his solution of the difficulty on a distinction between
"the gospel" and "the word of God."

The euayyeA1.ov, in the

sense of the elementary message of salvation, does not include everything that is embraced ~nder the term "the word
of God."

Paul claimed to have received the message directly

from the risen Lord, but other elements in his teaching came
to him through Christian tradition.112

As with Dodd, the

terms gospel and kerygma ·are regarded as close synonyms.113
Although he is aware of the hazards of attempting to
identify various parts of the tradition which Paul held,
Gerhardsson points to the gospel tradition as a focus within
the material the apostle received.

By "gospel tradition"

is to be understood "a corpus of sayings of, and about,
Christ."114 To illustrate the relationship between this
corpus and the wider framework of apostolic preaching and
teaching, he draws an analogy with rabbinic categories:

lllThe clause aAAa b1.' anoxaAu~ew~ 'I~aou Xp1.a,;ouhas
no verb. In elliB....tical constructions of this sort, it is
usual to construe the verb of the preceding clause; cf.
F. Blass and A. Debrunner, A Greek Grammar of the New
Testament and Other Early Christian Literature, translated
by Robert w. Funk (9th-10th ed.; Chicago: The University
of Chicago Press, 1961), PP• 253-256•
112Gerhardsson, P• 273.
ll3cr. supra, p. 24.
ll4Gerhardsson, P• 295•
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may make a comparison, though we do so fully aware
of the dangers of using such a terminology;, and say
that this central corpus is the mishnah to which the
rest of the Apostles' preaching, teaching and "legislation" is the talmud.115

\·Je

Later he explains more fully that he regards Paul's "mishnah" to be "the Scriptures--Christ~logically interpreted-and the tradition about and from the Lord."

The apostle I s

"talmud" is explained to be "that teaching which interprets
and complements (the Scriptures and) the tradition from the
Lord.11116
Among the rabbis, Gerhardsson reminds us, teaching was
passed on both by words and by example.

During doctrinal

discussions in the rabbinical colleges, a question could be
clarified by "repeating or applying a narrative tradition
concerning the procedure of an earlier teacher.nll7

The

maaseh to which the pupil gave witness was looked upon as
an actualization of the teacher's position and could settle
the question under discussion.

Thus it is possible to say

that, in a wider sense, everything which the apostle Paul
said and did was delivery of tradition. 118 With such a
principle in operation, we can see how the body of tradition
can grow and develop.
115rbid.,

P• 302.

116Ibid., P• JOJ •
111:i:bid., P• 1a4.
118~., P• 291.

Furthermore, with the growth of the
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tradition, the need for organizing it and controlling it is
inevitably felt with the passage of time.
In summary:

The importance of the work of the Scandi-

navian scholars Riesenfeld and Gerhardsson is that they have
made a lasting contribution to the study of the origin and
transmission of the gospel tradition.

As

w.

D. Davies says:

"They have forcibly compelled the recognition of the structural parallelism between much in Primitive Christianity and
Pharisaic Judaism. 11 119 Though in the final analysis c. K.
Barrett rejects Gerhardsson's conclusions, he recognizes
the radical nature of Gerhardsson's thesis, saying:

"On

any showing, this learned book is an important contribution
to the study of the gospel tradition; if its thesis is correct, it is one of the most important ever made.nl20

It is

perhaps still too early to tell whether or not Gerhardsson
has proved his case in pointing the way to the origins of
the gospel tradition.

Certainly, we expect that his work

wil+ not meet with favor from most form critics.

Until

Gerhardsson convincingly applies his findings to the material in the synoptic gospels, we must regard the rabbinical
_ approach to Jesus as an open question.

But the legitimacy

of the method of rabbinical analogy in Paul's case, applied

119Davie s, "Reflections," PP• 33-34 •
120c. K. Barrett in a review of Gerhardsson's Memory
and Manuscript in The Journal of Theological Studies lNew
Series), XlV (October 1963), 445-446•
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with due regard for changes that occurred after him, is a
much different matter.

As a result of Gerhardsson's work,

it is not possible to take seriously any future study of
the apostle that does not fully take into account his background as a Jewish traditioner.

'

CHAPTER III
TRADITION IN PAUL'S JEWISH BACKGROUND
To understand rightly the role of tradition in Paul as
a Christian apostle, a designation of his place in Judaism
before his conversion must be made.

Scholars increasingly

recognize that there were varieties of religious life within
Palestine before the destruction of the temple. l
in Pharisaism wide divergences are found.2

Even with-

The purpose of

this chapter is to investigate the concept of tradition in
the stream of Judaism in which Paul lived during his preChristian years.

The evidence of the New Testament suggests

that an investigation of the apostle's Jewish background
should begin with Pharisaism and its view of tradition.
Pharisaic View of Oral Torah
The high regard of the fharisees for the oral Torah was
one of the most distinguishing traits of that segment of the
Jewish community.

Oral tradition, that is, the interpretation

lRichard N. Longenecker, Paul, Apostle of Liberty (New
York: Harper & Row, 1964), P• 21, points out apocalypticism,
mystery religions, rabbinism, and Essenism, as well as the
better known categories of Sadducee;-Pharisee, and Zealot.
· Also, Leonhard Goppelt, Jesus, Paul and J.udaism, translated
by Edward Schroeder (New York: Thomas ~elson & Sons, 1964),
pp. 24-.38.
2w. D. Davies, Paul and Rabbinic Judaism (London:
PP• 8-15°

s.P.K.c., 1965),
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and teachings derived from the written text of the Pentateuch, handed on and augmented by a succession of teachers,
was held by the Pharisees to be equally as binding upon the
chosen people as the written Torah.3

Their point of view

developed from a great concern that the law of God be made
relevant to the whole of human life.

The Pharisees' con-

viction was that the Torah contained either explicitly or
implicitly all the gu~dance needed to follow the will of
God in any of life's circumstances.4

The task of the people

of God was to study the Torah and to discover its treasures
of wisdom and precept which the Lord had .put there to show
his people how to lead holy lives.5
The historic conflict of the Pharisees with the Sadducees found expression in terms of differing attitudes concerning the authority of the oral traditions that had grown
up alongside of the written text of Scripture.6

The New

Testament has echoes of the rift between these two powerful
parties in first century Judaism, but from Christian

JR. Travers Herford, The Pharisees (Boston: Beacon
Press, 1952}, PP• 60-64.
4Herford, P• 87•
. 5Ibid., PP• 98-99•
6rsidore Epstein, Judaism: A Historical Presentation,
(Baltimore, Maryland: Penquin Books, 1959), PP• 96-97, shows
that the attitudes of the Pharisees and Sadducees toward the
Torah were closely bound up with their respective views on
the role of Torah in the affairs of the Jewish state. These
views in turn grew out of a different concept of God.
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evidence alone it is not clear what their most basic disagreement \'las. 7

In modern scholarship, Lauterbach has been

credited with establishing that the fundamental difference
lay in their respective views on the unwritten tradition.a
The Sadducees advocated strict adherence to the written
Torah, while the Pharisees, "sensitive to the mass needs and
mass problems, advocated a flexible interpretation of tradition, whether of the written Torah or the oral traditions
promulgated by past auth~rities. n9
The Jewish historian Josephus left a brief notice of
the Pharisees that discloses their high view of oral tradition.

He remarks that the Pharisees handed down to the

Jewish people "a great many observances by tradition from
their fathers, which are not written in the law of Moses."
The Sadducees rejected the binding authority of the traditions, however, holding that "only those observances are
obligatory which are in the written word."

Josephus closes

his notice by saying that the dispute between these two
parties was great, the rich minority being in sympathy with
the Sadducees and the majority of the Jews siding with the

7cf. Acts 23:6-10, where Luke points out differences on
the resurrection, angels, and spirits.
8Herford, P• 15, says that Lauterbach's discovery was
first made known in an essay in the Kohler Festschrift,
1913, PP• 177-198°
9Ben Zion Bokser, Wisdom of the Talmud {New York: The
Citadel Press, 1962), p~ J6.
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Pharisees.10

It is interesting to note that Josephus,

writing about A.D. 93-94, speaks of the oral tradition
transmitted by the Pharisees as "the tradition of our forefathers. 11

Josephus' term is similar to that in the New

Testament for the same body of observances.11

Though the

historian says that he himself as a youth briefly joined
the Pharisees,12 his statements are usually lightly regarded because of his "evident aloofness from the main
stream of Judaism.nl3

In this instance, however, his notice

of the Pharisees' great esteem for oral tradition harmonizes
well with modern scholarship.
Each generation of Pharisaic teachers made its contribution to the tradition which it passed along.

Herford des-

cribes how vital the development of halachah 9r oral tradition was for the Pharisees.14

Instead of allowing an ear-

lier teacher's interpretation of Torah to be forgotten with
the passage of time, the Pharisees included as part of their
disciplined study the obligation to learn and hand on from

lOJosephus Antiquities of the Jews xiii. 10. 6.

~a

llJosephus' expression is
EX napab6aew~ ~WV na~ipwv
Paul speaks of "the traditions of my fathers" lGal. 1:14),
but in the synoptic @;OSpels the .designation is . "the tradition of the elders" l!Viatt. 15:2; Mark 7:3,5). Cf. infra.;:
p • 74.
12Josephus Life 2.
13Longnecker, PP• 12-13•
14p. g3.
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teacher to pupil the results that had already been reached.
Thus a gradually lengthening chain of transmitted teaching
came into existence, made up of precept explaining precept.
Anyone trained in the Pharisaic fashion, such as Paul, would
regard it a holy obligation to pass on what he received and
to contribute the divine teachings· which God had guided him
to formulate.15
By their dynamic concept of tradition the Pharisees
rescued the Torah from the danger of meaninglessness and
transformed it into a channel whereby God communicated ever
anew to his people.

'l'he religious life of the Jewish nation

was saved "by the exaltation of the Torah from being a
closed revelation to an open one, from a dead letter to a
letter made alive again.nl6

If the Sadducean view had pre-

vailed in Judaism, the written text would have become less
and less meaningful for contemporary religious needs.

Both

Sadducee and Pharisee revered the written Torah, but only
the Pharisee placed such a high estimate upon the accumulated insights of the previous generations of religious
teachers.17

This reverence is what Herford calls "the real

15The portion of Christian tradition found in 1 Cor.
15:$ is probably to be regarded as Paul's contribution to
the tradition of the resurrection appearances. Cf. infra,
p. 123.

16uerford, P• 66.
17The Essenes also highly regarded the apocalyptic
tradition in which they lived and which they actively
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significance of the unwritten Torah and of its introduction
beside the \-.ritten text.nlo

'l'hus Paul speaks with the voice

of a Pharisee who has adapted a basic principle of his former faith for service in the Christian cause when he says:
"The written code kills, but the Spirit gives life" (2 Cor.
3:6).

The spirit of oral Torah has become for Paul the

spirit of Christ.19
The very success of the Pharisees in deriving secondary
legislation for daily life from the written text created the
problem of managing large quantities of oral teaching matter.

Memory can carry only so much.

The sheer volume of

instruction from previous generations of teachers became

developed; cf. Frank Moore Cross, The Ancient Library of
Qumran and Modern Biblical Studies (Garden City, New York:
Doubleday & Company, 1958),-pp. 147-153· If the Teacher of
Righteousness was a generic name for a succession of orthodox teachers, the term may be regarded as a personification
of the oral Torah as it was taught in the Qumran community.
Cf. I. Rabbinowitz, "Reconsiderations of 'Damascus' and
'3 90 years' in the 'Damascus' ( 'ladoki te') Fragments,"
Journal of -Biblical Literature, LXXIII (1954), PP• 11-35;
also F'. F. Bruce, The Teacher of Righteousness in the Qumran
Texts (London: The Tyndale Press, 1956}, PP• 7-36, who sugges't"s Onias III as the best identification for the Teacher
of the texts.
18Herford, P• 66.
19Paul's formulation of tradition was done with the
belief that -he had the "Spirit of God" {l Cor. 7:40). Cf.
infra, P• 87.
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unmanageable without a new kind of organization.20

As a

result, tpe mishnaic method of teaching was devised and
gradually replaced the older form, the midrash, for the
handing down of halachoth.

The mishnaic form of legislation

meant that the halachoth were gathered and organized by
topic rather than by the scriptural texts from which they
were derived.

The Zugoth, or "Pairs" are credited with
introducing the mishnaic method of teaching. 21 According
to Epstein, mishnaic collections probably existed as early

as the days of the last of the Zugoth, Shammai and Hillel
(end of the first century B.C.), if not ~arlier.22

The

development culminated in the great Mishnah of Rabbi Judah
the Prince (ca, A.D. 135-217), which gained such recognition
that it was studied as the canon of traditional law in the
rabbinical colleges both in Palestine and in Babylonia,23
During the early years of the first century when Paul
was a student, the halachoth of the Jewish teachers were
probably only loosely coordinated.

We may assume that there

20Herbert Danby, The Mishnah (London: Oxford University
Press, 1933), p, xxii, emphasizes that the need for codification of the halachoth was created also by the controversy
of rival teachers and contradictory traditions represented
in the oral Torah,
21Isidore Epstein, "'falmud, n The Interpreter's Dictionary of the Bible, edited by George Arthur Buttrick, et al,
TNew York: Abingdon Press, 1962), IV, 512,
22Ibid,
23Danby, P· xiii; also Herford, p, 84.
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were some mishnaic collections in use in the Palestinian
schools, including the school of Hillel where Rabban
Gamaliel taught.

But it was not until the number of

halachoth had multiplied greatly and collections arose that
another important development took place in the Jewish concept of tradition. 24 The term halachah {singular) then took
on a generic meaning as the designation of the whole body of
interpretation of the Torah as directive.

Herford gives

credit for this development to R. Akiba {d. A.D. 135), because it was he who gathered and organized a collection of
halachoth, which together with the work of R. Meir {A.D.
ca. 110-i75) was used by R. Judah as the foundation of the
l'Jlishnah.

Herford thinks that R. Akiba was primarily. respon-

sible "because he had arrived at the conception of the
Halachah as an organic whole, no longer a mere collection
of separate items.25

24The question of when the generic concept of halachah
became current in Pharisaic circles is related to the problem of Paul's use of the term napaoocr~~. Paul does not use
this Greek term generically of Christian teaching. The
singular noun occurs in II Thess. 3:6, where it refers to
an individual precept. The . synoptic gospels, however, use
napaooa~~ in the singular for the whole body of Jewish tradition (Matt. 15:2,3,6; Mark 7:3,5,8,9,13). The singular
appears in Col. 2:8, where the reference is probably also
to Jewish tradition. Cf. infra, PP• 49, 89.
25Herford, p • 73 • ··
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Problem of the Rabbinic Bvidence
An accurate estimate of the influence of rabbinic concepts of tra<lition in the Pauline literature is made difficult by uncertainties regarding the validity of using the
J ewish evidence for this purpose.26

In written form, the

earli est rabbinic documents that have survived come from the
t hird century of our era.27

How can evidence obtained from

the writings of third century Judaism legitimately be used
'

to describe the Pharisaism and early Christianity of the
pre-destruction p~riod?
There are scholars who do not indicate an awareness of
the methodological problem of using the rabbinic analogy to
elucidate the Ne\·J Testament writings.

For example, one of

the uncritical comments on the meaning of "the traditions"
( 1 Corinthians 11: 2) is Craig's remark:

"As the rabbis

passed on their tradition from generation to generation,
Paul passes on what he had received from the communities
before him.n28

Though in a certain sense Craig's statement

26Longenecker, PP• 1-15, recognizes and deals with the
problem.
27Danby, P• xxiii, believes that the Mishnah of Rabbi
Judah the Prince was probably in written form from the
start.
28c1arence T. Craig, "Introduction and Exegesis to the
First Epistle to the Corinthians," The Interpreter's Bible,
edited by George Arthur Buttrick, .et al. (New York: Abingdon- .
Cokesbury Press, 1953), X, 125.
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is true, it takes too much for granted.

It assumes that the

methodology of tradition which Paul learned in the second
and third decades of the first century was much the same as
that which was taught in the rabbinical schools after
A.D. 70.

The debate among modern writers over the value of the
Talmudic literature for understanding the Judaism of the
first century of our era has been carried on vigorously. 2 9
On one hand, there are authors who declare that the Talmudic
'

literature as a whole is not representative of the Pharisaism that existed before the destruction of the temple.JO
These scholars regard the rabbinic piety of the postdestruction period to be different enough from the practice
of the Pharisees to be called a new religion.
view is affirmed also by many writers.31

The opposite

These scholars are

of the same judgment as George Foot Moore, who believes that
the Pharisees, unlike the Sadducees, Essenes, and Zealots,
survived the catastrophe of the Jewish War of A.D. 66-67

29Davies, PP• 1-16, effectively criticizes the view
that the Mishnah fairly represents the Judaism of first
century Palestine but not the Judaism of the Diaspora.
30navies, P· 3, says: "It follows that we cannot, wit~
out extreme caution, use the Rabbinic sources as evidence
for first-century Judaism. Especially is it important to
realize that our Rabbinic sources represent the triumph of
the Pharisean party, and moreover of a 'party' within the
Pharisean party as it were, that of Johanan ben Zakkai."
J ln1vI0st Jewish and some Gentile scholars," says
Longenecker, P• 2.
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intact and with drastic changes of belief or practice continued with renewed diligence their mission as teachers of
the chosen people.32

R. Johanan ben Zakkai escaped the

destruction of Jerusalem, gathered Pharisaic adherents about
him, and in the spirit of the liberal piety of the school of
Hillel began v;hat has been characterized as the task "of
conservation, not of reformation" in Judaism.33
Emphasizing; the fact tha.t the rabbinic tradition was
not reduced to writing until late in the second century,
Morton Smith vehemently declares the work of Gerhardsson to
be an argument which "misrepresents both rabbinic and ·
Christian tradition. 11 34

His criticism is directed chiefly

against the idea that in the'

New

Testament there is evidence

of the teaching methods and mnemonic techniques knotm from
the rabbinic literature and thnt therefore the written gospels preserve the ipsissima verba of Jesus.

The most that

Smith will allow is that "both the gospels and Paul are a
good deal closer--most of all, in vocabulary--to rabbinic

32George Foot Moore, Judaism in the First Centuries of
the Christian Era, the Age of the 'l'annaim (Cambridge:
Harvard Oniversity Press, 1954), liI, 20-22.
33Ibid., I, 131. The Hillelite form of Pharisaism became dominant over the Shammaite type; cf. Moore, I, 83-87•
34Morton Smith, "A Comparison of Early Christian and
Early Rabbinic Tradition," Journal of Biblical Literature, .
LXXXII {June 1963), 169.
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Judaism, than were Jesus and his immediate followers. n35
But such a wholesale rejection of Gerhardsson' s use of the
rabbinic analogy must be regarded as premature and too
sweeping.36

..

Longenecker llolds that the objection which emphasizes
the lateness of the Jewish sources is not insuperable.

He

points out that in Pharisaism and later rabbinism "we are
dealing ,vith a religious attitude which took great pride in
the preservation of tradition.n37

Thus, though some changes

inevitably occurred in the course of time through forgetfulness and adaptation of the teaching to different sets of
circumstances, changes caused by the temporal element alone
were minimal.

More potent factors in producing significant

differences between the Pharisaism of the New Testament and
the rabbinism of the later period were "religious opposition
and political disaster.n3 8 When either of these two elements are known to have been at work, caution must be exercised in using the material to illustrate the Judaism or

35lbid., PP• 174-176.
36Gerhardsson hints that he will examine the synoptic
material in another monograph. Cf. Birger Gerhardsson,
Memory and Manuscript: Oral Tradition and Written 'l'ransmission in Rabbinic Judaism and ~arl Christianit f translated
by iric • Sharpe Lund: • w. K. Gleerup, 19 lJ, P• 324•
37Longenecker, · PP• 2-3•
38Ibid., PP• 3-4•
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Christianity of the first century.
Paul's Training in Pharisaism
Before his conversion the apostle Paul was tr.ained in
Pharisaism and became an enthusiastic student of the oral
Torah of his party.

According to the New Testament the most

direct evidence of his membership in the Pharisaic circle in
Judaism is found in two passages of his own:
3:5 and Galatians 1:14.

Philippians

Some scholars feel that there is a

surprising paucity of references by Paul himself to his
previous Pharisaic connections.39

Others have found it

quite natural for Paul to mention only what he does.40
Regardless of the lack of prominence of information about
his background, the evidence presented by the epistles implies that Paul pursued the study and development of oral
tradition as one of the Pharisaic party.
In the Epistle to the Philippians the apostle identifies himself as a former Pharisee, who was "blameless under
the law":
If any other man thinks he has reason for confidence
in the flesh, I have more: circumcised on the eighth
day, of the people of Israel, of the tribe of Benjamin,

39cf. H.J. Schoeps, Paul: The Theology of the Apostle
in the Li ht of Jewish Reli ious Histor, translated by
Harold Knight London: Lutterworth Press, 1961), PP• 51-53•
40cf. Donald Guthrie, New Testament Introduction: The
Pauline Epistles (Chicago: J.nter-Varsity Press, 1964),

PP• 15-20.

a Hebrew born of ~ebrews; as to the law a Pharisee, as
to zeal a persecutor of the church, as to righteousness
uf1der the law bl,a meless. (Philippians 3 :4-6)
'l'he expression "as to the law a Pharisee" signifies that
Paul claims as his own the attitude on the Torah that was
held by the Pharisaic party.41

He identifies himself with

the views of the party in terms which suggest that he wishes
to distinguish his position clearly from other views of the
Torah, such as that of the Sadducees.4 2 When he calls himself "a Hebrew born of Hebrews," he indicates that he is a
Hebraist rather than a Hellenist among Jews.43

Furthermore,

the boast that he was "blameless under the lawn tells the
Philippians that he had mastered the traditional teaching
that the Pharisees advocated as necessary for keeping the
law perfectly.44 The passage as a whole leaves a strong
impression that in his pre-Christian days Paul had been engaged in an intensive study of the Torah.
The apostle's reference in Galatians to his former way
of life also implies that he studied oral and written Torah

4lcr. xa~a ~6µov ~apLaato,, Phil. J:5.
42schoeps, P• 24, emphasizes that this designation
reflects "the conservative religious tendencies of his
parents."

e~

43so Longenecker, P• 22, interprets 'E~pato,
'E~patwv {v. 5). The words "Are they Hebrews? So am I 1"
in 2 Cor. 11:22 imply the same.
44cr. xa~a bLXaLoauv~v ~~v
V•

6.

EV

v6µ~ yev6µevo, aµeµn~o,, ·
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diligently.

He says:

I advanced in Judaism beyond many of my own age among
my people, so extremely zealous was I for the traditions of my fathers. (Galatians 1:14)
The expression "the traditions of my fathers" is similar to
the designation for Pharisaic oral tradition in Josephus and
the synoptic gospels.45

Gerhardsson thinks that the Scrip-

tures are also included and that for Paul as a former Pharisee the phrase meant "both the oral and the written Torah-interpreted in Pharisaic fashion. 11 46
Certain modern writers, however, urge caution in estimating the extent of Paul's early training and connection
with the Pharisees.

For example, John Knox thinks that we

may not assume that Paul as a young man was preparing himself for the rabbinate, only that he had "an early and
active interest in rabbinical theology."

Paul, like every

Jewish boy who came from a devout home in a Jewish colony
in the larger cities, received his elementary education in
the local synagogue school.

Knox concludes:

"We do not
'

J

45cr. 't'WV na't'p~xwv µou napabocrEwV, Gal. 1:14; 'ta EX "
napabooEw~ 't'WV na't'epwv, Josephus Antiquities xiii. 10. 6;
napabocr~~ 't'wv npEcr~u't'epwv Matt. 15:2; Mark 7:3,5· The
equivalent phrase n , ::i -P l i1 n , ·1 c> n does not occur in
rabbinical literature, but 1 J "",, ::i. .P., i1
:n, 1 ~ n
1 l ., J\ 1 .:i. ~ )) occurs in the Jerusalem Talmud {j Shek.
48d), according to Herford, PP• 84-85, n. 1.
4C>Gerhardsson, P• 289.
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know the extent or character of his education.n47

Even if

the Lucan evidence is discounted, however, Knox' estimate
of Paul's training does not seem to be in keeping with the
apostle's plain assertion in Philippians 3:5 that he was a
Pharisee.

As such, he was one of those who stood in the

position of a teacher of Israel and an interpreter of the
Torah.

?aul the Christian apostle was one who formerly had

aspirations of sitting "on Moses' seat" (see rfatthew 23 :2).
Paul as a Student of Gamaliel
According to information in the Acts of the Apostles,
Paul was at one time a student of the liberal Jewish rabbi,
Gamaliel.

Luke reports an incident that took place during

the early days of the Christian church which illustrates the
character of this famous teacher.

In A·c ts 5 we read that

the Jewish authorities had Peter and the apostles arrested
for teaching in the name of Jesus.

The disciples had

charged that the Sanhedrin was responsible for Jesus' death.
Some members of the High Council angrily wanted the apostles
killed, but "a Pharisee in the council named Gamaliel, a
teacher of the law, held in honor by all the people" advised that there should be no interference with such

~7.John Knox, Chapters in a Life of Paul (New York:
Abingdon Press, 1950), P• 75•
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activity.48

In rabbinic literature this Gamaliel is known

as Rab ban Gamaliel 1 ( 11 the J.Ude r") •
the famous R. Hillel.49

He was the grandson of

In the account of Acts, Paul him-

self identifies Gamaliel as his teacher in a speech delivered
to the mob outside the barracks in Jerusalem (Acts 22:J).
On that tense occasion he said:
I am a Jew, born at Tarsus in Cilicia, but brought up
in this city at the feet · of Gamaliel, educated according to the strict manner of the law of our fathers,
being zealous for God as you all are this day.
Thus Luke's version of Paul's advanced education is that it
was definitely Pharisaic, that it took place in Jerusalem,
and that it was begun when Paul was a quite young man.50
His teacher was one of the most illustrious rabbis in the
Judaism of his time, Rabban Gamaliel I of the school of

48Some scholars think that Luke misplaced Gamaliel's
speech. Instead of coming at Acts 5:34-39, it should come
after Peter's miraculous escape from prison in Acts 12. So
Joseph Ward·Swain, "Gamaliel's Speech and Caligula's
Statue, n Harvard Theological Review, XJCCVII (October 1944),
3 41-349°
491L P. Blair, "Gamaliel," The Interpreter's Dictionary
of the Bible, edited by George Arthur Buttrick, -et al. {New
York: Abingdon Press, 1962), II, 351.
50The interpretation implied by the RSV translation
and punctuation of Acts 22:J is that Paul came to Jerusalem
for the purpose of studying under Gamaliel. The RSV follows
the punctuation suggested by the Souter and Westcott-Hort
editions of the Greek text. The Nestle text's punctuation,
however, implies that Paul was in Jerusalem from his infancy. Cf. Longenecker, P• 23.
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Hillel. 51
Some objections have been raised against Luke's information on Paul's relationship to Gamalie1.52
sceptical because of Paul's own silence:

Knox is highly

"Why does he say

nothing of his educaiion in Jerusalem at the feet of this
distineuished rabbi? 11 53

Furthermore, the mention of Gamaliel

in the Acts account strengthens Luke's theological interest
in displaying the centrality of Jerusalem and therefore is
under suspicion.

Knox' high standards for historical verity

do not allow him to accept the authenticity of Luke's information.

This scholar's statement of the case against

Gamaliel as Paul's former teacher is well-formulated.

The

evidence, however, heavily favors Paul's connection at one
time with the famous teacher in the school of Hille1.54
From a wider point of view, Paul's education in Jerusalem at the feet of Gamaliel was probably part of a revival
of Jewish scholarship that had begun with the installation

5liVl. ish. Sot. 9.15 says that Rabban Gamaliel's fame lay
in the law, purity, and abstinence. Cf. Danby, P· J06.
52Gerhardsson, P· 2$9, n. 2, remarks that Bultmann's
scepticism with respect to the Gamaliel tradition rests .on
flimsy grounds.

53 Knox , p • 3 5 •
54cf. Schoeps, PP· 37-38, thinks that Gamaliel was
probably Paul's teacher, but rejects the view that there
is any allusion to Paul in the Talmud.
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of Roman rule after 63 B.c.55

Bokser points out that "the

Roman r e spect for J e\'.Jish cultural and religious autonomy
produced a revival in the study of the Torah. 11 56 · With the
Romans came stability and the resumption of Pharisaic activity that had been hindered by the later Hasmonean rulers.57
We may conjecture that the renewed vigor of the Pharisaic
schools of .Palestine attracted Jews of the Diaspora, such as
Paul, to study the Torah in the mother country.58
The school of Hillel, to which Gamaliel belonged, was
active in the study of hermeneutics.

One of Hillel's great

achievements was the formulation of nseven rules for the
midrashic interpretation of Scripture.n59

An examination of

Paul's writings shows that he knew and utilized all of
Hillel's "Seven Rules." 60 Paul's ability to see Christ in

55Moore, I, 82, points out that the Jews had more freedom to manage their own affairs under: the procurators than
under Herod (37-4 B.C.).
.
56Bokser, PP• 40-41•
57Herford, PP• 44-48 .
58Hillel was born and educated in Babylonia before coming to Palestine to teach. His non-Palestinian background
may have given his school a cosmopolitan awareness that led
Saul, also a "foreign" Jew, to seek a master in the House of
Hillel.
59In the Mishnah, Gamaliel I is remembered for excellence in the Torah: "When Rab ban Gamaliel · the ;.n cter died,
the glory of the Law ceased and purity and abstinence died"
(Mish. Sot. 9.15). Perhaps Paul is speaking of a similar
mastery over Christian tradition when he calls certain
apostles "the glory of Christ" (2 Cor. B:2J).
60schoeps, P· 39.
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the Scriptures may have been influenced by an interest in
hermeneutics which he obtained in the school of Hillel under
R. Gamalie1.6l
In contrast to the school of Shammai, the position of
Hillel and his followers on the interpretation of the law is
usually regarded as a more liberal one. 62 The tolerant attitude of the Hillelite Gamaliel in Acts 5:34-39 has been
found difficult to reconcile with the hot intolerance shown
by his pupil who persecuted Christians (see Acts 8:3;
9:13-14,21; Galatians 1:13,23; 1 Corinthians 15:9). 63

Be-

fore the fall of Jerusalem in A.D. 70, the Shammaites were
the dominant party in the Pharisaism of Palestine.64

The

followers of Hillel repeatedly had :to yield to the Shamrnaites in their joint deliberations.65

The decision reached

6lnavid Daube, The New Testament and Rabbinic Judaism
(London: The Athlone Press, 1956), PP• 336-341, shows how in
1 Car. 9:19-23 Paul "was drawing on a living element in Jewish religion. 11 He cites two illustrations from the Talmud
which show Hillel's practice of accommodation for the purpose of winning proselytes (Bab. Shab. 31a; Ab. de-R. N. 15).
62Moore, I, 80, says that the differences between the
schools of Shammai and Hillel "fill a large room" in Jewish
tradition. Cf. also Hermann L. Strack, Introduction to the
Talmud and Midrash (New York: Harper & How, Publishers,
1965), P• 109°
63Yet, as F. F. Bruce, The Acts of the Apristles (2nd
edition; Grand Rapids; Wm. B. ~erdmans Publishing Company,
1952), p. 400, says: "It is by no means uriusual for the
pupil to be more extreme than his master."
64navies, P• 9.
65strack, P• 109.
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by th e Sanhedrin in Acts 5:40, if authentic, must have been

an exception to the usual outcome of their differences.66
Thus we ma y conclude that Paul belonged to a vigorous and
liberal minority within the circle of the Pharisees before
his conversion.67
Rabbi Johanan ben Zakkai reorganized Judaism after the
fall of Jerusalem in A. D. 70, thus securing for the rabbinical community the spiritual leadership of the people.

With

his own disciples and others who joined him later, he established a t Jabneh an academy for the study of the Torah which
he proclaimed to be the new center of Judaism.

On the basis

of certain changes that R. Johanan made, we can make several
conjectures about the Pharisaism of the preceding period.
The Sanhedrin before the first Jewish revolt had been a
national assembly which dealt with political as well as
religious issues!

But the reorganized assembly, a deliber-

ative body styled along Pharisaic lines, confined itself
largely to questions of a non-political nature.68

Direct

Pharisaic involvement i~ political activity was greatly
reduced.

Thus Paul's commission as ·an agent of the Sanhedrin

66Ibid., P• 302, n. 3°
67navies, P• 9, n. 1.
68cf. Moore, I, 85, emphasizes the difference between
the council of rabbis at Jamnia and the pre-war Sanhedrin.

·-
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in purgin~ the Jewish synagogues of an undesirable sect is
quite in keeping with his profession as a Pharisee.69
Rabbi Johanan also announced that "study, prayer, the
Sabbath and holidays, the cultivation of the spiritual and
ethical life 1
f or t. ne

c u.Lt,

~-.-

'!:" ·:

(le clared more than adequate substitutions

of ·remple s acrifice. 11 70

This necessary de-

e;nphasis of the importance of the Jewish holy place, lately
destroyed in the war, implies· that even in Pharisaism there
was a high regard for the Temple before A.D. 70.

Paul's

respect for Jerusalem is thus to be seen as ·.an expression of
his Pharisaic piety, not because he regarded the sacrificial
system of such great value, but because he recognized the
great authority of the three eminent courts in the sacred
precincts which interpreted the Torah.71
Finally, as far as tradition is concerned, we may suppose that many of the refinements in the technique of preserving the legislation of the Jewish teachers were developed after the establishment of the Beth Din at Jabneh,
rather than before.

The act of preserving the tradition

69Paul closely associates his Pharisaism with his persecution of the Christian church. Cf. Gal. 1:13-14; Phil.
3:5-6; Acts 8:1-3; 9:1-2; 22:3-5; 26:4-11.
70Bokser, P• 51.
71Cf. Gerhardsson, PP• 214-215, on the importance of
Jerusalem as the center of the study of the Law. Mish. Sanh.
11.2 speaks of the three courts of appeal in Jerusalem from
which an interpretation of the Law could be obtained if a
local court's decision was rejected.
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a mong the Pharisees at the time of Paul, though a conscious
duty of every teacher, was probably not the exacting science
that emerged later on, in the Tannaitic period.72
Oral Tradition in Christian Apostleship
In speaking of tradition, it is important to make a
di s tinction between content and method.

Paul, for example,

rejected the content of much that belonged to his transmitted Jewish heritage, but retained the method of oral tradition.

As a Pharisee, he had been taught to regard the

Torah as the greatest of the benefits which God had bestowed
upon his people.

The supreme duty of man was to meditate

upon its precepts and live in harmony with them.

Paul had

learried how to draw ordinances from the written text to give
guidance where life's situations called for divine instruction. 73

He also learned to master the wi,sdom of previous

teachers whose instruction had been orally handed on to him.
But after Jesus appeared to him on the road to Damascus, the
young man from Tarsus ceased to pursue the Torah-centered
life and dedicated himself to the risen Lord and the gospel
which he was c~lled to preach.74

There is no reason to

72The Shammaites differed from the Hillelites in their
view of th~ principle of tradition; cf. Moore, I, 79.
7JDavies, PP• lll-1J6.
74Martin Scharlemann, Oumran and Corinth (New York:
Bookman Associates, 1962), PP• 36-39•
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believe that Paul rejected oral tradition as a method to be
employed in carryin6 out his new vocation.

Or al accounts

were being passed along in Christian circles at the time
tha t Paul was converted.

Saying s of Jesus and stories of

his trial, cruc i fi xion, and r e surrection appearances were
probao l y som~what fixed in form and passed along by methods
si11,i la r to those in Jewish circles. 75
Tradition is an inevitable development in r eligions
which originate in a revelation.

This is true for Christi-

anity and Mohammedanism, as well as for Judaism, as Moore
has pointed out.76

At the time Paul was called to the

faith, the Christian tradition, through which the revelation
of God was made known in Christ, was still in an oral form.
Paul was therefore necessarily a traditioner, both before
and after his conversion to Christ.77

~e may assume that

the practices and principles of tradition which Paul had
acquired in Pharisaic Judaism ~ere retained and utilized by
him unless he saw that they conflicted with his new faith in
Christ.

His reverence for the Scriptures continued, but

instead of looking upon them as sources for halachoth, the

75c. H. Dodd, About the Gospels {Cambridge: University
Press, 1952), PP• 14-15·
7~oore, I, 257•
77A. M. Hunter, Paul and His Predecessors (London:
Nicholson and \~atson, 1940), P· 62, says that Paul transmitted Christian Haggaciah and Halachah.
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apo s tle interp reted them chri stologically, as did the rest
of the early church.7 8
It is not necessary to depict Paul's position after
conversion as a radical rejection of the method of Pharisa~
ism.

Herford thus seems to ove rstate the case by saying

t hat "Paul condemned Pharisaism in theory, as being intrinsica lly harmful because its right of existence was gone.n79
That ·he rejecteu t he aim of Pharisaic piety is certainly
true, but the Christi an apostle utilized much of the learning he had acquired under the custodianship of the law, both
by way of concepts and method (Galatians J:24).eo

His aim

no longer was to pursue righteousness according to the law,
but to serve Christ.

As a Christian apostle, his activity

as a traditioner centered not in the traditions of his ·Jewr

ish fathers, but in the gospel of Christ.
The presence of the terminology of transmission, preservation, and delivery of oral tr 9dition in the epistles of
Paul points to the fact that the apostle held a definite
concept of tradition.

The works of Riesenfeld and Gerhards-

son have rightly stressed the significance of the

78Edgar J. Goodspeed, Paul {Nashville: Abingdon Press,
1947}, PP• 22-23•
.
·
79Herford, P• 2i6.

80cr.

ibid. But Herford seems to draw the opposite
conclusion from Gal. 3:24, saying that Paul looked upon
Pharisaism as having fulfilled its function and no longer
serving any useful purpose.
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terminolgy81

Th nt Paul worked at Christian tradition with

the precision of the later rabbis is open to doubt, but that
he consciously followed the methodology of the rabbis of his
day seems assured.

In view of his background in Pharisaic

Judaism, the evidence is st-rang that the concept and practice of tradition with which he worked as a Christian apostle was basically that which he acquired as a rabbinical
student under Gamaliel and adapted to Christian purposes.
How the apostle Paul retained and adapted Pharisaic
concepts of tradition to his Christian vocation may be
illustrated by his exhortation for imitation.

In the

epistles he urged his congregations to imitate him, thus
showing that he considered himself to be a teacher of tradition by his example as well as his word~, just as the rabbinic teachers did.

"Be imitators of me, as I am of Christ"

he writes to the Corinthians. 82

And to the Thessalonians he

offers the conduct of Silvanus, Timothy and himself as an
example of honest labor for them to imitate, saying: "For
you yourselves know how you ought to imitate us.n 83 The
apostle adopts without change one of the basic principles of

81Lists of the technical terms of Christian tradition
as used by Paul are found in Gerhardsson, PP• 288-290.

82cf. µlµ~~at µou ytvea9e, xaew, eyw Xpla~ou, 1 Cor.
11:1.

83cr. a6~ol y~p otba~e
2 Thess. J:7.

~~, bet µlµetaSe hµa,,
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rabbinic J udaisrn:

"The sacred traditions which were to be

learned were found in the life and actions of the teacher,
as wel l a s in his words.n84
The significance of the role of tradition in Paul is
often und ere " 1·.i.:r,a t c d i n modern schol arship.

Among some

wri t ers t.bere has been a tendency to stress the appearance
of J esus to him along the Damascus road as the supernatural
source of his teaching.

On the part of others there has

be en a tendency to overemphasize the originality of Paul or
the creativity of the hel~enistic church.

rtidderbos rightly

says of the apostle that we must not "close our eyes to the
great importance that the tradition of the early Christian
church had for his preaching.n85

A proper assessment of

tradition in Paul has the effect of revealing the basic
continuity of his message and work with the church as it
existed before him, especially the Jewish Christian church.
In summary:

The Pharisaism of the second and third

decades of the Christian era constituted Paul's Jewish background.

Those years saw intensive activity in the develop-

ment of the oral Torah.

With caution the rabbinic litera-

ture may be used to describe the Judaism of the period

84Willis Peter de Boer, The Imitation of Paul: An
Exegetical Study (Kampen: J. H. Kok, 1962), P• 44.
S5Herman Ridderbos, ·P~ul and Jesus: Origin a~d General
Character of Paul's Preachin of Christ, translated by
David H. l•'ree:man Philadelphia: he resbyterian and Reformed Publishing Company, 1958), P• 46.
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Thus we may learn

before A.D. 70.

something of Paul's life
before his conversion to Ch ·
ristianity. The apostle's own
te s timony supports the view that he had acquired extensive
training in the traditional teaching s which were passed
along in Phari sr, :i..; c ircl es (Philippians 3:5; Galatians 1:14).
In .:i.dcii t "i on ,

111e

gain from Acts the valuable information that

Pau l ' s teacher was Gamaliel, the illustrious rabbi of the
school of Hillel.

The Hillelite branch of Pharisaism was a

liberal minority in Paul's day but dominated the rabbinic
movement after the destruction of Jerusalem.

The risen

Jesus appeared to ~aul along the road to Damascus, but the
apostle to t he Gentiles continued to function as a traditioner.

Instead of tra·n smitting rabbinic legislation, how-

ever, he adapted Pharisaic concepts and methods of tradition
in carrying out his vocation as an apostle of Christ.
In the next chapter, as we take up the role of tradition in Paul's regulation of Christian life, we will endeavor
to show how the continuity bet-ween Paul and the primitive
church manifested itself at Corinth.

CHAPTER r/
TRADITION I N TH~ REGULATION OF CHRISTIAN LIFE
More than fifty years ago Johannes Weiss pointed out
that the v~r bs xapabtb6vaL and xapa~aµp&veLv are technical
terms f or delivering and receiving oral tradition. 1 The
noun napaooatG, too, as he indicated, is the term for unwritten material preserved in oral form and passed on from
teacher to pupil.

These terms possessed a technical char-

acter at the time of the apostle Paul and probably before.2
Tee purpose of this chapter is to show how certain concepts
of tradition are used by Paul in dealing with problems that
arose in the Corinthian congregation.

To do so, we must

take up, in their order, the noun napaooOLG as a Christian
term, the ~uthoritative Pauline "saying," teaching regulation of life, and the delivery of commands and commandments.
The Noun IlapaoocrL,

as a Christian Term

The noun napaoooL~ appears in the Corinthian correspondence as a term designating Christian tradition only one
lJohannes Weiss, Der erste Korintherbrief, in the
Kritisch-exe etischer 1<:ommentar Uber das Neue Testament {9th
edition; G5ttingen: Vandenhoeck & Ruprecht, 1910 , P· 283.
2Friedrich BUchsel, 11 o (owµ. L, xi;~., 11 'l'heological Diet ionary of the New Testament, edited by _Gerhar~ Kittel and
translated from the German by Geoffrey \'i . Bromiley (Grand
Rapids, Michigan: \im. B. Eerdmans Publishing Company, 1964) ,
II, 169-173 •
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time, but in an important connection.3
11:2, Paul writes:

11

In 1 Corinthians

I commend you because you remember me

in everything and maintain the traditions even as I have delivered them to you."
Paul refers ?

\rv'hat are "the tradi tions 11 4 to which

Commentators i:w.ve made a wide range of sugges-

t i on s, but seldom is the expression explained as the Christian equivalent of the Jewish term halachoth.5

3The noun napaooat~ is found as a Christian term only
three times in the New Testament: 1 Cor. 11:2; 2 Thess.
2:15; 3:6. In the ten other New Testament passages in which
napaooat, occurs, it refers to Jewish traditions. In the
gospels, the occurrences are confined to iviark 7 and Matt.
15. Three expressions appear: "the tradition of the elders"
(Matt. 15:2; Mark 7:3,5), "the tradition of men" (Mark 7:8;
cf. also Col. 2:8), and "your tradition" (M:att. -15:3,6; Mark
7:9-13). Paul once uses napaooat~ in referring to his Jewish heritage as "the traditions of my fathers" (Gal. 1:14).
It is significant that in the earliest passage, the olural
of the term is used in reference to Jewish traditions.
Since Paul no doubt acquired napao6aet~ as a term for Jewish
traditions before his conversion, we may conjecture that the
plural designation is the older usage. It suggests that
Paul, at least in the second or third decades of the first
century, had not reached a unified concept of napaooatG as
the whole body of oral tradition in Judaism. R. Travers
Herford, The Pharisees (Bosto~: Beacon Press, 1962), p. 73,
implies that R. Akiba (d. A.D. 135) was the first to reach
"the conception of the Halachah as an organic whole, no
longer a mere collection of separate items."
4~a, napao6aet~, 1 Cor. 11:2.
5w. G. H. Simon, The First E istle to the Corinthians,
in the Torch Bible Commentaries .London: SCM Press, 1959),
p. 112, sees in this reference to traditions "one more bit
of evidence for the existence even at this early stage of
codes of Christian conduct and credal anci liturgical formul a ries.11 Archibald Robertson and Alfred Plummer, A Critical
and Exegetical Co~nentary on the ~irst £pistle of St. Paul
to the Corinthians, in The international Critical Corrm1entar
(2nd ed.; Edinburgh: T. & T. Clark, 1963 , P• 228, explain
that just as there had been a Jewish napabo~t,, there now is
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The term TiapabouLG in t his and in the other two Pauline
passage s must be clea red of certain misconceptions which
cline; to it fro m its use in mode rn theological discussions.
J? or exampl e , the Greek word in its transliterated form sometime s is ambiguously used as though it were a full synonym
of th e English word "tradition. 116 In the Faith and Order
r eports we read the expression "the Tradition of the

a Chri s tia n one. The Christian Tiapaooa LG contains "the
leading facts of t he Gospel and the teaching of Christ and
t ne Apostle s. 11 John Ca lvin, 'I'he First Epistl e of Paul the
Apostle t o t h e Corinthi ans, translated by John \·! . F'raser
( Grand h.apids, i•~ichi gan: Wm . B. Eerdmans Publishing Company,
1 960), P· 228 , af ter defending the term against the papists,
de clare s t hat the napao6atLG to which Paul r efers are "matters affecting order and polity" in the congregation. But
H. L. Goudge, The First Epistle to t he Corinthians (3rd
edition r evised ; London: Methuen & Co., 1911), PP· 94-95,
comments perceptively: · "The 'traditions' are the statements
a s to h istorical facts, and the doctrines and practices
built upon them, which St. Paul had received from the Lord
or t he elder Apostles. These he had simply to hand on as
they were • . . • No 9ne would understand this better than
Jewish Christians, accustomed as they had been to see the
Rabbinical teaching preserved in the same ,tay. 11 So also
Clarence T. Craig, "Introduction and Exegesis to t h e First
Epistle to the Corinthians, 11 The Interpreter's Bible, edited
by George Arthur Buttrick, et al. lNew York: Abine;donCokesbury Press, 1953), X, 125, sees Paul's Jewish background in the term: "As the rabbis passed on their traditions from g,e.neration to generation, Paul passes on what he
had received from the communities bef ore him." A concise
discussion of the Jewish concept of tradition is found in
Klaus Wegenast, Das Verstandnis der Tradition bei Paulus und
in den Deuteropaulinen (Neukirchen Kreis Moers: Neukirchener
Verlag, 1962), PP• 24-33·
6l?or the many ways in which "traui tion" is currently
understood in a theological context, cf. Faith and Order
Findings: The Final Report of the 'Fh~olor;ical
Conuni_~sions
to the Fourth t orld Gonference on 1.<1a1 th and Order, ,~iontreal
1963 (l.liinneaoolis, .Minnesota: Augsburg Publishing House,
1963), PP· lb-18.
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Gospel," whi ch is said to be synonymous with "the paradosis
of t he kerygma. 11 7

Another misapplication of the Greek term

may be seen when the gospel tradition is identified as the
Christian nap6.oocr LG•

As we will show later, Paul's term for

the gospel tradition, in the sense of the oral accounts
Which conveyed the words and deeds of Jesus 1 was eUU"("(EA LOV.
Though it, too, was handed on orally, the gospel tradition
was not part of what the New Testament means by the term
napaoOCLG•e

Finally, it is a mistake to regard the noun

napaooaLG in the New Testament to be a nomen actionis; it
never designates the act of transmission of tradition, but
always refers to what is transmitted.9
One of the napab6aeLG which Paul had delivered to the
Corinthians was an instruction about proper headdress at the
worship assembly.

He explains that the men ought not to

7p. C. Rodger and L. Vischer (editors), The Fourth
World Conference on Faith and Order: The Re ort F'rom
Montreal 10 3 London: SCM Press, 1 4 , P· 52: "Tradition
taken in this sense is actualized in the preaching of the
Word in the administration of the Sacraments and worship,
in Christian teaching and theology, and in mission and witness to Christ by the lives of the members of the Church."
8Birger Gerhardsson, Memory and ~a~uscrip~: Oral ~radition and Written Transmission in Rab~1.n1.c Judais~ and ..i:.a;1='1
. . .
d b l!:ric J. Sharpe Lund. C• \I, • K.
Ch ristianitb, trans1 ate
Y
.
the term napaooaL,
Gleerup, 19 1), PP• 290-295, exp1ains
,
similarly as the whole life of the churc.n.
9
~ lish Lexicon of the New TesWalter Baue~, A G{ee~-b~~ Literature, transiated and
tament and Other .l!.arly Gnr1.st1.~n.,. v·ilbur Gingrich (Chicago:
adapted by William :F'. Arndt an .l' i 7) 1 P• 621•
The University of Chicago Press,

95
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have any covering on their heads, but that the women should
wear a veil (1 Corinthians 11:3-16).

In rabbinic fashion,

reasons are given and arguments advanced in support of this
practice. 10 He endorses the custom as his own official position and that of the other churches. 11 .'. His teaching in
these verses is an amplification of the 7(ap6:oocn~ which he
had previously delivered to them.

Though there may have

been some trouble at Corinth in this matter, it does not
seem to have been thought to be very serious, for Paul introduces the subject with words of commendation (verse 2).12
lOsimon, p. 111, says of 1 Cor. 11:2-16: "No doubt in
thLs section of l Corinthians the Apostle reveals himself as
a child of his times. Rabbinical exegesis of the Scriptures,
and particularly the second and more primitive of the creation stories in Genesis, odd floating legends about angels,
and childhood memories, all played a part in influencing
what he writes here." George F'oot .Moore, Judaisr.i in the
First Centuries of the Christian Era the A e of the Tannaim
Cambridge: Harvard University Press, 1954, I, 78-79,
emphasizes the tendency of the Hillelites to use reasoning
instead of a direct appeal to authoritative tradition in
settling questions of law. He tells a story from the Jerusalem Talmud about Hillel's use of reasoning that has simi~
larity to Paul's method in 1 Cor. 11:3-16. The famous rabbi
reasoned all day, but did not convince his hearers of the
validity of his position until he informed them that he received the teaching from his teachers Shemaiah and Abtalion.
llcf. aov~9eLav, 1 Cor. 11:16. Gerhardsson, P· 320,
says that "by 'custom' ( cruv~Se La) is meant that type of
halachah which without direct 'legislative' interference,
developed into a normative pattern of behavior: the rabbinic equivalent is l. il J f..\ ·"
12J ean Hering, The J:t'irst E istle of Saint Paul to the
Corinthians, translated by A. w. Heathcote and P. • A lcock
(London: ~pworth Press, 1962), p. 102, however, thinks that
the women of the Corinthian congregation "were becoming
emancipated and because of that were creating serious prob1 ems for the Apostle. rr

.
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Paul a lso r egards the r egular celebration of the Lord's
Suppe r t o be one of the napab6aeLG of which he speaks in
1 Corinthi ans 11:2.13

He deliberately withholds praise from

the Corinthians because of the reported abuses connected
with their obser van ce of i t.14

They continue to maintain

t 1--.. e tradi t io.1 of holding the meal, but in such a disgraceful
manner that there is real cianger that the observance will
lose its essential cha rac t er as the "Lord's Supper" (verse
20).

It is important to notice that the napaboaLG in this

case is the instruction, previously given by Paul, that ha~
established the congregational custom of holding the meal.
The napaooaLG is not the tradition which Paul repeats in
verses 23-25, but grew out of that tradition.

The abuses

conne9ted with the meal involve so basic a misunderstanding
of the supper that Paul thinks it necessary to repeat to the
Corinthians that portion of the gospel tradition on which
the observance was founded. 1 5 Paul seems to have knotm the

13Bilchsel, II, 172-173, however, says that "Paul does
not recognize the . sacraments as objects of napaoouvaL and
napaooa LG•"
14compare oux inaLvw in 11:17 with inaLvw in 11:2.
15one of the fundamental assumptions of form criticism,
namely, that the gospel tradition circulated as independent,
self-contained units, is supported by the manner in which
Paul uses tradition here. Cf. E. Basil Redlich, Form Criticism: Its Values and Limitations (London: Duckworth, 1956),
PP• 37-50,162-164. Nost of the passion narcrative is an exception to this assumption, he says. Cf. also Joachim
Jeremias, The Eucharistic Words 9.f Jesus, translated from
the German by Norman Perrin (London: SCM Press, 1966), P• 69.

I
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words to be part of a narrative, as the opening ph-ra s e
t he ni ght whdn he was betrayed" shows (verse 23). 1 6 In

11

on

other words, the tradition of which Paul reminds the Corinthia ns is part of what he elsewhere calls the e.uayyEA.LOV or
gospel tradition.

This portion of the gospel tradition is

the solemn authority behind the napa.boaL, which Paul began
a t Corinth.

To help distin~uish the two terms for tradition

in this connection, let us say that, while ·the napa.boaL, of
t h e Supper continues to grow as Paul interprets it and corrects the abuses, the unit of the e.unyyEA.Lov narrating the
Supper was preserved and handed on by Paul just as he received it.17
VJhen Paul uses the term rcapa.boaL, of Christian tradition in the other epistles, its meaning is the same as that
in 1 Corinthians. 18 To the Thessalonians, he writes: "So
then, brethren, stand firm and hold to the traditions which
you were taught by us, either by word of mouth or by letter 11
(1 Thessalonians 2:15).

A similarity to 1 Corinthians 11:2

l6Jere1:11ias, p. 108, thinks that Paul was passing on
established liturgical formula" in 1 Car. 11:23-25.

11

an

17Hering, PP• 114-115, holds that the preposition in
the phrase arco ~ou xuptou is decisive in conveying Paul's
intent to say that the Lord is 11 the source of an item of
information which must have passed along the channel of tradition before reaching the apostle."
18cf. 2 Thess. 2:15 and 3:6. Since Paul seldom uses
the term for Christian tradition, it can scarcely have been
an important word in his vocabulary.
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is to be seen in the advice to "hold" to the traditions. 1 9
In the passage the process by which the napab6aELG were
transmitted is indicated by the verb "to teach"; such transmission can take place in writing as well as through oral
communication.20
Paul also uses the term napaboaLG in citing a previously delivered tradition to the effect that the congregation was to ostracize any member who -was living in idleness
( 2 'l'he ssalonians 3: 6) • 21 There \·1ere some who had abandoned
their employment in the expectation of living on the charity
of the congregation.

The authority behind the napa.boaL<; in

this case was the example of Paul and his co-workers, who
worked to support themselves at the same time that they were
preaching the gospel in Thessalonica (see verses 7-12).
Thus it may be seen that a napa.boaLG is not necessarily connected with the gospel tradition.

19cf. xpa~Et~E
2:15.

~aG

napab6aELG

Instead, the napaboaLG in

dG

EbLbaxa~~E, 1 Thess.

20Her~4nn L. Strack, Introduction to the Talmud and
Mid.rash (New York: Harper & flow, Publishers, 1965), PP•
12-20, discusses the widespread notion that there was an
interdict among the rabbis against writing down haggadic
and fialachic matter. Strack concludes: "On the basis of
the data which have been presented it must be concluded
that there is nothing to point to an interdic t on the writing down of Halakoth, and still less so on the writing of
haghadic matter, formally promulgated and universally recognized" (p. 17).
21E. J. Bicknell, The First and Second Epistles to the
Thessalonians (London: lviethuen & Co., 1932), PP• 81-82.
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this situation was based on the command which Paul previously had given to the Thessalonians: 11 If any one will not
work, let him not eat" (verse 10) • 22 The conunand was supported by Paul's own example, which in rabbinic manner he
deliberately urged his readers to imitate (verse 9).23
The previous examination o~ passages in which Paul employs the noun napaooaL, for Christian tradition leads to
the conclusion that by the term Paul means teachings that
deal with congregational practices or customs.

Three appli-

cations of the term are clearly identifiable:

the custom of

proper headdress in the worship assembly, the observance of
the Lord's Supper, and the command to support oneself rather
than live on congregational charity.

In each instance the

authority by which Paul passes ·on the tradition is different.
First, he transmits the instruction about headdress as a
napaooaL, simply because it was a widespread custom in the
churches.

Next, in the matter of practices connected with

the Lord's Supper, he solemnly cites a part of the gospel
tradition, behind which is the authority of the Lord himself.

Finally, the basis of the command which Paul handed

down to the Thessalonians about the idle brother is his own

22Paul "commands" (napayye>..>..oµ.ev) this tradition in the
name of the Lord Jesus Ghrist. On commands to the Corinthians, cf. infra, PP• 94-99°
23\\'illis Peter de Boer, 'l'he Imitation of Paul: An Exe_ge:tical Study (i(ampen: J. H. Kok, .19o2}, PP• 43-44•
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authoritative example and explicit precept.
The expression in __ whi<?_h_fap_a_o~?_<'-.,'- ~p_p_ears in Galatians
t hat Po.ul adapted the term from
concent
.
. a similar
- .
.
he knC\~ i1; Judaism·. 2 4

In a passage that is important for

assessing Paul's background and training, the apostle says

-that he

advanced rapidly in Judaism beyond his contemporar-

ies, b ecause he was so extremely zealous for "the traditions
of [~y] fathers" (Galatians 1:14). 25 The element of excellent progress which Paul mentions implies that he is refer-

------.. -·
ring to the educational program which the

rabbinical schools
- .... - -~. ... .,,,..~..

2
ma-i ntain-;,d. 6 --~n _t ~em__ pupils learned tht_~lachoth_,which

had been accumulat.~~ by the meditation of previC?~S teache~s
upon the '£or ah and passed along for adherents of the Phari•
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saic community to master and to follow.27
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The Pharisees re-

garded the oral_ teachi~g -~hJcl}
~----------

tl!~r__ tra~~m.i~_ted to be di·- - -· ...... -..
rected to the Jewish community for the regulating of its
---·-

- ·--·-·-r-."' ·---- --·- -- ,..
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-

. . . . ...__
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....cl

24Herford, P• 83, connects the term napaooa1., with the
halachah of Judaism.
25cf. ~wv na~p1.xwv µou napao6acwv, Gal. 1:14; also
~upra, PP• 56-57•
2 6Ernest Dewitt Burton, A Critical and Exegetical Commentar on the ~pistle to the Galatians, in The international
Critical ommentary New ork: Charles Scribner's Sons,
1920), PP• 46-48.
.
271eonhard Goppelt, Jesus, Paul and Judaism, transby Edward Schroeder (New York: Thomas Nelson & Sons, 1964),
o. JO, says that, the Pharisee's purpose "was t,o win the
~hole nation over to their beliefs and way of life, and
thereby to make it really God's people."
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life .

lt is not surprising, therefore, tha.t the Christian

----·--------

..

-

... -

__......

-

-- - ... - ··~

apostle co ntinued to use napaooaL~ in reference to the
•· .. ·- - . -·
t ~ chings- he· hand~d down for the guidance of Christian congregations. Though they served different corrununities, the
--- - - napao6aeL~ of Paul's Jewish fathers and the ~apao6aeL~ which
he . d~livered to the Christian churches belong to the same
category of tradition.28

~---

The Authoritative Pauline nsayingn
/
..... ,

'

J

.

<..-

An understanding of the apostle's method in the task
of regulat·ing Christian life in the newly founded fellow~

ship at Corinth involves a recognition of the concept of the
authoritativ.e Pauline "saying.n 29 The "sar-ing_'! is ~o.t
ordinary speaking or conversation. Rather, it is a pro.
..
nouncement made by Paul out of his avrareness as an apostle
~

of Christ in response to q:1.~stions raised/ by the Corinthians.

What Paul "says" should be olaced against the back,.__ ________ ,,_______

- -

·-

.,, •

..,

4

•

··-

-

• ..

;

··-~- .....~.

•

ground of similar e~pre~sions e~~lored by rabbinic
•

"P"..,.

•;,:.,,

28cf. lQS 1:1, which introduces "the communal rule" by
which the men of Qumran were to live. Cf. The Dead Sea
Scriptures, in .c;nglish translation with introduction and
· notes by Theodor H. Gaster (Garden City,· New York: Doubleday
& Company, 1956), P• J8.
29There is no Pauline word for "saying" in this sense.
The verb Aeyw, but not AaAew, is used.
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___
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The "saying
form of practical
wisdom
...._,_.;::;._, has
..... - the
... --~·· -· ·-'-· . . . ... .
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.- .
which t he apostle seeks to leave with the congregation for

teachers.JO

____ ... - - ~ . ·- ............_.-y_.~---- - .....

-

1.•.

.

•

. -

....

--

application to future problems •
~....~...._ _ _ _ _ . . _, _ _ ...__..,,....--_ ....... .........

. - - - - - . . ... - - . :i,o.:.. -

?aul uses

. .

.

1 say" to originate tradition which he in... ., .............- ..
.- .
tends to be passed along by the Corinthians in his name.31
11
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-----·-

... . ..-

~_:.,

Several times in the first epistle, Paul's response to

-

.questions about marriage includes the term Aeyw in such a

-

.. way

as to draw attention t? the apostle himself as the orig-

inatin~ authority for the advice he gives.32
t

-

.-:

•

-

-

.. •

in each of these instances he cites no
---..
-- ---~·---·· .. . .
.
-

-

.,,.•

-

.-......

Furthermore,
-.

precedent for his
.

advice, either in his own previous teaching or in that of
,. ............. . .--the Lord. When the apostle introduces his statement with
'
--·· - ..
"'
"I say," he implies that he has formulated. his position on
- , ...._
·--.-· .- ~t he matter for the first time. once his formulation has
- .. - . ------··-- --been made and communicated, however, Paul does not intend

·--.......__-

---

-

-

t.hat ~~--~;o~{-d fall ~nto .. ~isuse.33 ~H~s pronouncement is to
.. ,, - ....
-·· .. -·-·------ -····be remembered and preserved in the congregation and applied

30The rabbinic background is discussed by David Daube,
The New Te stament and Rabbinic Judaism (London: .The Athlone
Press, 1956), PP• 55-62.
Jl'l'he l\lishnah introduces teachings often by simply:
Rabbi Eliezer ( or whoever) 11 says • • • • 11
32cf. Aeyw in ·1 Cor. 7~6,8,12,35•
contrast with ~~µtin 7:29°

There seems to be a

33Herford, P• 83, gives the rationale for the preservation of tradition i n Pharisaism: 11 It would have been folly
and contempt of the divine teaching to have ailowed those
earlier results of the interpretation of Torah to be forgotten almost as soon as uttered.."
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In- -other..-.....
words,.-.......Paul
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consciously creates tradition with his "saying."
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Pauline "sayings" of this nature are found in the first
epistle in the treatment of questions related to marriage.
In 1 Corinthians 7:1-7, the apostle reluctantly approves
sexual intercourse bet·ween husband and wife, though he
wishes all men had his own gift of continence.35

The reluc-

tance witi1 which his adv.ice is given is summed up when he
adds:

11

.f. say this by ·way of concession, not of command"

(verse 6).36

Paul's own example of refraining from marriage

is com1-ne nded to the unmarried and widows at Corinth also in
the form of a "saying":

"To the unmarried and the ·widows

I .§.il that it is well for them to remain single as I do"
(verse$).

A third instance wh,ere the Pauline flsaying" ap-

pears is in the apostle's ruling with regard to mixed marriages:

"To the rest I sav, not the Lord, that if any

brother has a wife who is an unbeliever, and she consents to
live with him, he should not divorce her" (verse 12) )7

34Paul makes use of his previously delivered sayings.
Cf. 2 Cor. 13:2; Gal. 1:9; 5:21; 1 Thess. 3:4.
35Paul's ascetic tendency was shared by his teacher.
Purity and abstinence ceased when Rabban Gamaliel died.
Cf. sunra, PP• 58-61.
36cr. 'tOU'tO 0€ )...eyw .xa'ta ·O'Uyyvwµ.riv, OU xa't' ETCl.'tay~v,
1 Cor. 7:6; also 2 Cor. 8:8.

eyw,

o

37cf. 'tot, OE AOL~ot, AEYW
oux
xupLo,, 1 Cor.
7:12; also c. H. Dodd, History and the Gospel (London:
Hodder and Stoughton, 1964j, P• 40.
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Here a clear distinction exists between the Pauline "saying"
and the "saying 11 of Jesus.

Paul wants it to be understood

that the regulation he sets forth is issued on his ovm ·.
authority, not that of Jesus.

It is probable that there was

no dominical saying pertaining to marriage between believers
and unbelievers (verses 12-17).3 8 In his words to the young
unmarried people he admits that he does not have any pronouncement from the Lord in support of his advice ( verse 25 ).
Paul's expression of opinion is a similar form of
authoritative utterance to be retained and passed along in
his name.

We need not suppose th&t there was a rigid for-

mula which was always used by the apostle when he wanted his
words to be preserved and transmitted.

To t he unmarried,

Paul writes:

"I give my opinion as one who by the Lord's
mercy is trustworthy" ( 1 Corinthians 7: 25) .3 9 He also ven-

tures the advice that the widow should remain unmarried:
"But in my judgment she is happier if she remains as she is.
An<;l I think that I have the Spiri~ of God" (verse 40).40
both these instances, Paul formulates an opinion which he
expects to be honored and handed on in the life of the

38Robe~tson and Plummer, P• 141.

w,

39cf. yvwµ~v oe otowµL
~~€~µEve,
eivaL, 1 Cor. 7:25; also 2 Cor. 8:10.

u~o

40cf. xa~a ~~v eµ~v yvwµ~v, 1 Cor. 7:40.

xuptou ~LO~o,

In

con~regation.41
App a rently a Pauline opinion was a valid substitute for
a command of the Lord, if there were none of the latter to
fit the problem at hand.4 2 What qualifies Paul to use his
judgment as a substitute for the Lord's com:nand is that he
is "trust worthy. 11 43

He

therefore requires respect for his

advice to the unmarried men and women to remain single in
view of the i mpending eschatological distress (1 Corinthians
7:26-40).

What is noteworthy is that Paul felt the need to

identify the authority on which his answer to the problem is
based.

He seems to have sifted through the traditions of

the sayings of Jesus he had received and was disappointed
to find that he had none which applied to the question of

41Paul's opening words in the epistle include the exhortation to the cong regation to be united "in the same
judgment" (ev 'tU au'tfj yvwµn, 1 Cor. 1:12). The rabbis felt
a responsibility to foster the unity of the people through
agreement on traditional teaching. Moore, I, 81, speaks of
rabbinical conference between Shammaites and Hillelites to
discuss differences in their teaching. :Mish. Shab. 1.4
mentions such a conference.
42According to Rudolf Bultmann, The Histor of the
Synoptic Tradition, translated by John i•larsh New York:
Rarper & how, Publishers, 1963), P• 163, •the "I-Sayings" of
Jesus in the gospels "were predominantly the work of the
Hellenistic churches, though a beginning had already been
made in the Palestinian church." But if such were actually
the case, we would not expect Paul to observe a dis"tinction
between his opinion and commands of the Lord in this chapter.
43cr. 'ITLO''tOG, 1 Cor. 7:25. v~·egenast, P· 107, concludes
that Paul's contrast between his words and the Lord's command implies that the apostle's advice does not have as much
authority as the words of the ,Lord.
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"the unmarriect. 11 4-liThe apostle's de scription of himself as "one who by the
Lord's marcy is trustworthy" is intended to strengthen his
yvwµfJ and distinguish it from the opinions of others.

The

phrase draws attention to the fact that, though he cannot
claim that he ha s a direct co~nand on the matter, he has the
Lord 's endorsement of his person and character.45

He des-

cribes himself as one who has received mercy from the Lord-an allusion to the appearance of the risen Jesus who called
him into apostleship.46

One of the purposes of the act of

mercy by which he received his ministry was that he might be
rendered trustworthy in his new stewardship.47

'I'hus the

basis upon which Paul sets forth the opinion concerning the
unmarried is in the final analysis the appearance of the
risen Jesus to him on the road to Damascus.

That appearance

44cf. Dodd, PP• 40-41°
45cf. lQpHab. 2:1,2. According to the Habakkuk Commentary, God told the prophet Habakkuk what would happen in the
latter age, but did not tell him when it would take place.
To the Teacher of Righteousness, however, God gives the
capability of seeing the deeper implication of the prophet's
words. Cf. The Dead Sea Scriptures, p. 252; also Martin
Scharlemann, Qumran and Corinth (New York: Bookman Associates, 1962), p. 34. Dodd, P· 40, takes Paul's reference in
1 Corinthians 7:25 to .Goa's mercy to mean "the guidance of
the Spirit which through the merer of God is granted to believers." The tense of the verb fJ"-efJµ.Evo, rules against
this interpretation.
4~obertson and Plummer, 151-152°
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put God's stamp of trustworthiness on Paul, not because of
what he was doing at the time, but in view of his future
task as a bearer of the Lord's message.4S
The r elationship between tradition and the Holy Spirit
in Paul's thought is indicated in the advice which he gives
to t he widow on the subject of remarriage (1 Corinthians
7:40).49

He tells her that she is free to remarry, but in

his judgment she is happier if she does not.
I t h ink that I have the Spirit of God. n50

He adds:

"And

Paul thus claims

t he authority of the Holy Spirit for his judgment.

Since he

formulated and communicated his opinions in the awareness
that he was originating tradition, he probably also regarded
tradition as valid and authoritative only if the person with
whom it originated possessed God's Spirit.
Paul's "sayingsn in 1 Corinthians 7 are paralleled by
Jesus' use of similar formulae in the gospels.51

Many say-

ings are introduced by A&yw in the Sermon on the Mount, for

48God acts similarly in justifying all sinners, Paul
says in Rom. 5:8.
49cf. Goudge, P· 68, on "apostolic inspiration." Dodd,
P• 40, says that the whole seventh chapter of 1 Corinthians
is evidence that "Paul did not confuse his spiritual revelations with tradition."
50cf. ooxw

be xayw

~v€G~a 6eou &XE~V, 1 Cor. 7:40.

51A full discussion of the material on Jesus' sayings
is found in Bultmann, PP• 150-166.
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example.5 2

There also the formula appears:

that it was said • . . .

"You have heard

But I say to you.rr53

Both Jesus

and Paul employ language similar to that of the Jewish
teachers.54
In this connection we must point out that for Paul the
term }..6yoG is not the designation of a small unit of the
Christian tradition.

The apostle applies the term neither

to his o\vn sayings nor to those of Jesus which he has received. 55

For Paul, the }..6yoG is the whole message he

preaches, not a unit of the tradition on which it is based.
Some typical Pauline expressions in which }..6yoG is found
are:

"the word of the cross" and "the word of God" (1 Cor-

inthians l:~8; 14:36).

Usually, however, }..6yoG refers to

"speech" in general, or to a message .delivered at the congregational worship meeting (for example, 1 Corinthians 4:19;
14:9; 2 Corinthians 11:6).5 6 Scholars who use the term in
contemporary discussion to designate units of tradition
should be distinguished from Paul, who does not employ the

52~.g., Matt. 5:18: "For truly I say to you, till
heaven and earth pass away, not an iota, not a dot, will
pass from the law until all is accomplished." Cf. also
5:20,26; 6:2,5,16,25,29.
53There are six such occurrences: Matt. 5:21-22,
27-28,31-32,33-34,38-39,43-44• Cf. Daube, PP• 55-62.
54aerhardsson, PP• 312-314, 332-334•
551 Thess. 4:15 may be an exception.
56Bauer, PP• 478-480.
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term in such a sense.

Gerhardsson, for example, says that

Paul receiv ed tradition in the form of doctrinal statements
called AoyoL and formulated similar AoyoL of his own which
he transmitted.57

He bites 1 Corinthians 15:3-8 as an exam-

ple of ). . 6yo L -which Paul received dealing with the resurrection.

Likewise, the term is used in a non-Pauline sense

when it is said that

u

o Aoyo~,

in common with ~ J. 1 i1 , can

denote the whole as well as each individual eleinent 11 in the
Christian tradition.58

In Paul, the A6yo~ is not part of

the terminology of tradition.
Teaching as the Regulation of Life
Teaching also dealt with regulating Christian life at
Corinth and was one of the important activities that involved
the handing on of traditional material.

The possibility

that Paul conducted formal schooling for all the members of
the congregation is remote.59

But that there was teaching

of some kind is indicated by the passages in which the terms

57Gerhardsson, P• 303.
58Ibid., P• 295.
59H. I. Iviarrou, A dist or of Eaucation in Antiaui t ,
translated by George Lamo New Y-ork: The American Library,
1956), P• 419, says that the expression for formal Christian
education (ev XpLJ~w naLO€La) first is used by Clement of
Rome in his epistle'to the dorinthians (1 Clem. xxi. 8).
The author of the New 'l'estarnent epistle to the Ephesians,
however, soeaks of the na1.0€ta of the Lord, but the responsibility for imparting it is the father of the family, not a
classroom teacher.
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bLb&axw and bLbax~ are found in the first epistle.60

In

addition, Paul names teachers in the list of ministries
which God appointed in the church (1 Corinthians 12:26-29)Pl
Since the teachers are mentioned immediately after the apostles and proph ets, we may assume that they played an important role at Corinth.
The manner in which Paul commissioned and endorsed his
associate Timothy in 1 Corinthians implies that the process
of tradition was at _work in the apostle's teaching activity
at Corinth and elsewhere.
to the city he writes:

In anticipation of his own visit

"Therefore I am sending to you

Timothy, my beloved and f aithful child in the Lord, to remi nd you of my ways in Christ, as I teach them evt:irywhere in
eve ry church" (1 Corinthians 4:17). The t.:iey expression in
the passage is "my ways in Christ. 1162 The term l'ways" suggests the halachoth of the Jewish teachers, which were imparted both by example and by spoken instruction.

The pas-

sage shows that Pauline teaching had--at least, iueally--a
certain uniformity "everywhere. n 63 By the hyperbolic expression Paul probably meant all the churches which owed their

60cf. 1 Cor. 4:17; 11:14; 14:6,26.
nor the noun occur in 2 Corinthians.

Neither the verb

61Teachers are included also in the list of ministries
in :c;ph. 4: 11.
62cr. ~a~ OOOG µoo

~a,

ev XpLa~y, 1 Cor. 4:17-

63TiaV~axoG, 1 Cor. 4:17.
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foundine to him and therefore accepted him as an example and
instructor.64

Timothy's function was to nremind 11 the Corin-

thians of Paul's ways, not to teach new ones.65

~hat is

meant is that Timothy was to repeat a body of precepts which
had originally been taught by Paul for good morals and sound
church life.

It is strongly implied that the original Paul-

ine teaching to all the churches must have been in a somewhat fixed form in order that Timothy might know how to
carry out his task at Co~inth.66
he taught the same

11

For, since Paul says that

ways" in all the churches, such instruc-

tion probably fell into certain p~tterns and was repeated in
the same way.

Thus teaching in this passage seems to signify
\

the delivery of a rather well-defined body of precepts.
One of the activities which took place at the meeting
of the congregation at Corinth was a nteaching."

In 1 Corin-

thians 14:6 Paul speaks of benefiting the Christian assembly
by speaking to the believers "some revelation or knowledge
or prophecy or teaching.n67

These activities profit them,

64cr. EV naau exxA~at~, 1 Cor. 4:17.
65cf. avaµv~ael, 1 Cor. 4:17°
661. Cerfaux, The Four GosEel~, translated by Patrick
Hepburne-Scott (~Jestminster, Md .: The Ne\'ffilan Press , 1960),
p. 17, noints out that Paul's Christian teaching career began at Antioch, where he is numbered among the outstanding
teachers (Acts lJ : 1} •

67cr. ~ ev anoxaAU~el ~ ev yvwaEl f. ev npo~~~et~ ~

b~baxu,

1 Cor. 14:6.
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it is sa.id , 1·1hereas speakinf; in tonr;ues without an interpretation does not.

Similarly, the apostle includes a

11

les-

son1168 in hi s summary of edifying procedures in the assembly:

"i."ihen you come together, each one has a hymn, a lesson,

a r evelation, a tongue, or an interpretation" (verse 26).
Craig explains that by a "lesson" t he a postle had in mind
some exposition of Christian teaching, such as an interpretation of Old Te stament passages.

Teachers, he says, ~ould

be called upon to interpret scripture, just as the Christian
prophets i n the congregation would be expected to provide
tr

re velations. n69

The context in the epistle, ho,vever, does

n ot provide much of a hint as to the nature of the teaching.
Perhaps it was primarily an ethical exhortation on some
moral precept.70

lt is significant that the scene where the

teaching is imparted is the meeting of the believers.

The

outside world of unbelievers is not approached with the
teaching first, but with other aspects of the Christian mes-

1 was by kerygma, says Paul, not by
didache, that it pleased God to save men. 1171 That which
sage.

As Dodd says:

Paul calls

11

01.oax~, however, is not as comprehensive as that

68cf. 01.oax~v, 1 Cor. 14:26.

69craig,

P•

208.

70Goudge, PP• 125-126.

71c. H. Dodd, The Apostolic Preachi~g and Its Develouments (New York: Harper &. .orothers, Publishers, 1960), P• a.
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for whic ,1 L..., Ke uses the te1·m
..
1

11 1

•
u~1.~ax~
u
., i·s the
.L- n Acts , the

vJhole ap os tolic mess rige, as the expres8ions "the teaching of
the apost l es" and "the te&ching of the Lord" sho"v; (Acts
2:42; 13:12; see also 5:28; 17:19).
Though he uses a different verb, Paul also speaks of
instructing the Christian assembly with prophecy.72

In the

midst of his discussion of the benefits of prophecy and
toneues for the congregation, he announces his decided preference for prophecy.

\ath prophecy he can "instruct others"

(1 Corinthians 14:19).73
structed.

With tongues alone no one is in-

Edification may take place through tongues, but

only i f there is an interpreter (verse 5).

Because it works

through the mind, Paul says, prophecy is one of the better
means of instruction in the church assembly.

The apostle

uses the same verb in urging the Galatians to support the
Christian teacher (Galatians 6:6).

The term later came to

acquire the exclusive meaning of Christian instruction.

We

may not assume, however, that new members of the church at
Corinth were "catechized" in the later sense of the word.74

72In Acts 13:1, Paul (as Saul) is one of the five leading "prophets and teachers" at Antioch.
73cr. aAAOUG xa~rix~~w, 1 Cor. 14:19·
74Herman Wolfgang Beyer, 11 xa~f1xew," Theological Dictionary of the New 'f~stament, edited by Gerhard .dttel and
translated by Geof frey Bromiley (Grand Rapids, r•Iichigan:
Wm. B. Eerdmans Publishing Co., 1965), III, 639, presses
the meaning of Gal. 6:6 too far when he says that the passage "thus establishes the claim of the teacher to support,
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Delivery of Commands and Commandments
In carrying out his apostolic task as the father of the
Christian church at Corinth, the apostle Paul works with the
conc ep ts of commanding and commandments. 75

i:Ie does so within

th e fr amei.vork of his belief in the messiahship of Jesus and
t he concept of messianic law.76

Paul continues to acknow-

ledge the 01d Testament scriptures as a source of legislation for the congregation, but he himself is no longer under
the law (1 Corinthians 9:20).77

Instead, he is "under the

law of Christn and therefore subject first of all to Christ's
commands. 78

'fhe tradition from and about Jesus, therefore,

a nd t he rewith confirms the validity and- necessity of a professional teaching ministry in the congregation."
75The re are a variety of terms in the Corinthian correspondence which express the idea of gommanding and commanci.ments. The chief terms are rcapayyc:AAE t. v, "to charge"
(1 Cor. 7:10; 11:17) ~ ota-i;acrcrc:1.v, "to command" (1 Cor. 7:17;
9:14; 11:34; 16:1), c:v,;oA.fi, "commandment" (1 Cor. 7:19;
14:37), and erc1.,;ay~, "command," (1 Cor. 7:6,25; 2 Cor. 8:8).
There is an almost complete absence of these terms from the
second epistle. Cf. Gerhardsson, P· 311.
76so Gerhardsson, P• 310. In Gal. 6:2 this concept is
exoressed
as "the law of Christ" ( o v6µ.o, ,;ou Xp t.O''tou) •
...
77The Old Testament law is named by Paul in support of
his argument to be maintained by his congregations (1 Cor.
9:8-12· Deut. 25:4). It is given as proof that tongues are
a sign'not for believers, but for unvelievers (1 Cor.
14.:21-22 · cf. Deut. 28:4-9). The law is also evidence that
women sh~uld be subordinate and silent in the church assembly (1 Cor. 14:33-35).
?Ber. evvoµo, XptO''tOU1 1 Cor. 9:21. Also c. H. Dodd,
nENNOMOL XPIUOY," Stuciia Paulina, edited by J. n. Sevenster
and W. C. van unnik lHaarlem: .ue .l!;rven F. Bohn N.v., 1953},
pp. 9~-110.
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is of primary i mportance for Paul as a source of direct and
implicit commands for regulating Christian life in the Corinthian congregation.
The apostle's right to be supported by 'his churches is
asserted on the basis of Jesus' command.

Paul says that

"the Lord commanded that those who proclaim the gospel
s h ould get their living by the gospel" (1 Corinthians
9:14). 79 He seems to be acquainted with the tradition that
is recorded in the synoptic gospels about Jesus sending his
disciple s into the villages of Galilee on a preaching mission (Matthew 10:5-10; Mark 6:7-10,30; Luke 9:1-6,10;
10:1-12,17). 80 According to the synoptic accounts, Jesus'
instructions on occasion of the mission were that the
preachers should not take any bread, bag or money, but
should remain in one house and eat what was provided for
them. 81 From this portion of the gospel tradition Paul appropriates Jesus' command and applies it to his own mission
at Corinth.

What enables him to transfer the instructions

to himself and Barnabas is the fact that Jesus had spoken

7~cf.. 9 x,;p LOG b te1:a(e v 1:oi:G 1:0 e:uayye"' 1.ov xa1:ayy~"'"'ouo 1. vex ,;ou e:uayye:Atou ,~v, 1 Car. 9:14.
BOcf. infra, p. 134.
81Matthew alone says that Jesus added: "For the laborer
deserves his food" (?,'iatt. 10: 10). Luke records that in the
instructions to the ~eventy (not the Twelve) Jesus said:
11 :B'or the laborer deserves his wages" (Luke 10:7).
The Pastorals know the maxim in the Lucan form (cf. 1 Tim. 5:18).
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t h em "to t hos e who proclaim t he gospel" (1 Corinthians 9:14).
In all th r ee synoptic accounts t hose ,·:horn Jesus sent out are
called a postles (Matthew 10:2; Mark 6:JO; Luke 9:10).

Since

Paul vigorously defends the genuineness of his apostleship,

we

may ass ume tha t he believed that Jesus' command in the

tradition applied to all of the apostles, including himself
and Barnabas (see 1 Corinthians 9:1-12). 82
The Lord's words in the gospel tradition were also the
basis for Paul's injunction against divorce (1 Corinthians
7 :10-11).

The teaching of Jesus in a form similar to that

in Matthew seems to have been known by Paul, but it is impossible to say whether it was in the form of oral tradition
or was already in a written collection of Jesus' sayings
(see t,iatthew 5:31-32; 19:9). 83 At any rate, the apostle

82Paul's concept of apostleship is broader and earlier
than the Lucan concept. In the Pauline epistles those who
a re named apostles include Andronicus and Junias (Rom.
16:7), James the brother of the Lord (l Cor. 15:7; Gal.
1:19), Epaphroditus (Phil. 2:25), and certain unnamed "messengers of the churches" (2 Cor. 8:23). Cf. J.B. Lightfoot, Saint Paul's Epistle to the Galatians (10th ed.;
London: Macmillan and Co., 1890), pp. 92-102; _also Eduard
Schweizer, Church Order in the New 1'estament, translated by
Frank Clark (Naperville, Ill.; A. ii. Allenson, 1961), p. 195.
Barnabas is mentioned as an apostle in Acts 14:4,14, but not
in Paul's letters. It is strongly implied, however, in
l Cor. 9:5-6. Karl Rengstorf, "(i1t:OO''t:E"-"-W, X't"-·," Theological Dictionary of the New Testament, edited by Gerhard
Kittel and translated by Geoffrey Hromiley (Grand hapids,
:Michigan: Wm. B. Eerdmans Publishing Co., 1.964), I, 413-420,
sees t he antecedent of Christian apostleship to be the secular institution of the TI, 7 uJ of pre-rabbinic Judaism.

8Jcr.

Hering, P• 52.
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faithfully interprets his Lord's thoughts in· the tradition.
The differences betv:e ~n the synoptic and the Pauline teaching s are uncie:cstandable in the light of Paul I s purpose of applying t he t eaching of Christ to the concrete situation at
Corint~.S4

Deluz suggests that the chief offenders in re-

gard to divorce were probably certain women in the congregation, so Paul I s first command is that nthe wife should not
separate from her husband" (1 Corinthians 7:10).85
Paul himself gives commands and issues instructions to
the Corinthians about matters vital to their life in Christ.
He refers repeatedly to the principle which he follows in
deciding questions that arise concerning social adjustments
required of persons after their conversion.

The principle

states that each convert should remain in the state in which
he was found at the time of his call to the Christian
faith. 8 6 Paul mentions his "rule" four times (1 Corinthians
7:17,20,24,26). It is applied to the specific case of the
circumcised, 87 as well as to the slave and the free man

84aaston Delux, A Conmanion to 1 Corinthians, edited
and translated by Grace ~. watt (London: Dart on, Longman,·&
Todd, 1963), P· 86.
85Ibid.
86Paul's interim ethic, so Craig, P· 84.
87Paul contrasts the ceremonial law with the ev,;oAal
BeoQ (v. 19 ). In a similar saying in Gal. 5:6, the "keeping
of the com:nandments of God" is replaced with "faith working
through love." The third form of the saying substitutes "a
new creation" (Gal. 6:15).
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(verses 18-2J).

The same principle is behind the advice to

t he married not to divorce and to the single not to marry
(v e rses 26-)5).

All the Pauline churches have received this

basic rule as a command from the apostle (verse 17). 86
Another illu stration of Paul's instructions for the
regulating of congregational life is found in the promise to
give more directions about the Lord's Supper when he comes
again to Corinth (1 Corinth ians 11:34). 8 9

On his next visit

to the city he intends to deal with other matters connected
with the observance.

The apostle takes it for granted that

he alon e has the right to give directions regarding the
proolems of the cong regation.90
await hi s solutions.

The Corinthians apparently

Paul's attitude is related to the as-

sertion that he is the father of the Corinthian church by
virtue of the fact that he delivered the gospel tradition to
them and is therefore its guardian and legitimate interpreter (see 1 Corinthians 4:15).91 Whatever the future

S8cf. o~~w, iv ~at, ixxA~ataL, n~aaL, bLa~~aaoµaL,
1 Cor. 7:17.
89cf.

~a be

AOLna

w,

&v eASw bLa~a(oµaL, 1 Cor. 11:34·

90cf. lQS 6:1-8. The Manual of Discipline requires
that "one who can interpret the Law" at any time of day or
nic-ht should continually be present in any community that
nu~bers ten or more male members. The provision for an interpreter of the Torah is made "for the harmonious adjustment of their human relations." Cf. The Dead Sea Scripture§
PP• 49-50•
9lrn the Qumran community, too, regulation of life took
place on t ne basis of tradition already given. Cf. lQS
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directions were to be, we may assume that Paul would derive
them fro m the tradition he received just as he did the
"instructions" he gave on the celebr,a tion of the Lord's
Supper (1 Corinthians 11:26-34).9 2
\•Je

ma y summarize our findings thus:

In various ways

the apostle Paul utilized tradition in guiding individual
and corporate life within the Corinthian congregation.

He

adapted the Jewish 11:apo:06cre: LG or halachic traditions for
Christian purposes and continued to use the term as a designation ~or such congregational matters as the custom of
proper headdress, the policy of not giving undeserved charity to the

11

icile 11 brother, and the observances connected

with the Lord's Supper.

Pauline "sayings," similar to the

formulations of Jewish teachers and of Jesus, were created
when the apostle provided guidance in the face of the problems that arose in the young church.

The apostle thus

originated traditions which he expected to be handed on in
his name.

Teaching, too, especially as it was carried on

within the worship assemblies of the Pauline congregations,
was an important activity in which tradition ·was a major
factor.

l?inally, Paul delivered the Lord's commands which

9:8-11. The Manual requires the presbyters or "specially
holy men" not to "depart from the clear intent of the Law,"
but to 11 judge by the original laws in which the members of
the community were schooled from the beginning." Cf. The
Dead Sea Scrintures, P• 58; also infra, PP• 135-138.

92cf. ~oG~o 0~ 11:apayyeAAWV, 1 Cor. 11:17.
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he found in the gospel tradition.

On the basis of the

trans:nitted gospel and other authorities he formulated principles and regulations which he handed on to t i.1e congregation.

In the next chapter we look into the Corinthian cor-

respondence for the purpose of examining that which replaced
the Jewi sh napao6creti; at the center of Paul's concept of
tradition:

the gospel.

CHAP'i'l H.

v

Tn.ADITION I N PAUL'S CONCEP1' OF TH~ GOSPiL

One of the most significant terms in the Pauline epistle s for the apostle's message is "the gospel. ,ct:) The pur-

--

pose of this chapter is to examine the role which tradition
played in Paul's concept of the gospel.

The frequency with

which the noun euayyiALov and the verb euayye~t,ecr9aL occur
in the epistles emphasizes the centrality of the gospel in
Paul's work and thought.~

Since the same two terms are

equally prominent in the Corinthian correspondence, this
chapter is structured along lines suggested by the passages
in which the terms appear.QI
laeorge Milligan, St. Paul's ~pistles to the Thessaloni ~ (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing
Company, 1953), p. 143, says that in Paul's epistles the
verb EuayyeA t~oµ·a I. and the noun euayyi:.A 1.0V "occur with a

fre quency which sho\·lS how strongly he had been attracted by
them, as the most fitting terms to describe the message with
which he had been entrusted; and it is to his i nfluence accordingly that we must look for the prominence which they
and their equivalents have since gained in the language of
Chris.t.e.n£!om.n Cf. also H. G. Wood, 11 Didache, Kerygma, and
E-\f'arlgelie'n, 11 New Testament Essays: Studies i n l'·'le!!lorv of
Tnorrfas -··Vfalter 1v1anson, edited by A. J. B. Higgins lManchester: The University Press, 1959), P· 312, indicates the
scope of the concept thus: "Didache and Kerygma together
make up hvangelion. 11
2The noun eua~A1.ov occurs sixty times in the epistles
and the verb ~_u~yyeAL(~~~ t. twenty times.
·
3The noun is found sixteen times: 1 Cor. 4:15; 9:12,
14bis, 1$bis,23; 15:l; 2 Cor. 2:12; 4:3,4; 8:18; 9:13;
10:14; 11:4,7• The verb occurs eight times: 1 Cor. 1:17;
9:16bis,18; 15:1,2; 2 Cor. 10:16; 11:7.
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Th r ee i mportant aspe cts of t h e i:1;o spel may be distin:~:~1i:.~:t 1.;,i in Paul 's use of the term euayytA 1.ov in the Corin-

thian corres pondence.

The gospel is a complex matter; Paui

did not intend the same thing each time he used the word.
First, the noun occurs as a nomen actionisQ When this as.pe ct of its me aning is dominant, the term signifies ~he
activity of preaching and is closely related to the verbs
£uayyeAt,ecr8a1. and x~puaqe1,.v.

Second, the term euayyeAI.OV

is employed as the expression for the whole content of the
message that is preached.~

In this sense, it is the sub-

stance of what is spoken in the activity of preaching and is
similar to the x~puyµa ~ .!, Third, the term euayyeAI.CV is used
as a designation for a body of traditional material whose

-

- - · --···

nature is that of an authoritative standard to be obeyed and
r~spected.

In this sense it is parallel with 11:apao6cre 1.<;. 7

We will now examine the relevant passages in the Epistles of
Paul to t he Corinthians to show how different aspects of the
term are given prominence from passage to passage.

4oerhard Friedrich, 11 euayyeAt(oµa1., X"tA.,n Theological
Dictionary of the Ne,v Testament, edited by Garhard i(ittel
and translated by Geoffrey bromiley (Grand E.apids, ?•'lichigan:
Wm. B. ~erdmans Publishing Co., 1964), II, 729.
5Ibid., II, 730.
6Joachim Jeremias, The Pr oblem of the Historical Jesus,
translated by Norman Pe r rin l Philadelphia: Ii'ort.ress Press,
1964), p. 22, speaks of the gospel as t he pre-resurrection
message of Jesu~ and the kerygma as the post-resurrection
preaching by the apostles.
7cf. infra, PP· 132-135·
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EuayyEALov as the Activity of Preaching
One of the major emphases in Paul's concept of the gospel is the activity of preaching• In some passages the
stress lies upon the action of delivering the gospel rather
than upon what is delivered.

Friedrich observes that the

derivation of the word from Old Testament and rabbinic
sources has brought about the use of the substantive euayy€.'A. Lov as a nomen act ionis.<i-7 In several passages in the two
e pistles, the euayy€.'A.Lov thus refers to preaching, speaking
the good news, or delivering the message of gla<i tid.ings.c§:7
The word designates the activity involved in getting the message across to the hearers.

A

brief look at several of

these passages will suffice.
In 1 Corinthians 9:12, Paul speaks of the gospel as an
activity that he does not want to hinder.

He says that he

and his associates endure anything "rather than put an obstacle in the way of the gospel of Christ."lO
text the term means the gospel as preaching.

In this conPaul maintains

that he and his co·- workers did not want to hinder the activity of preaching, so they supported themselves.

By the

$Friedrich, II, 729 •
. 9This meaning . is found in 1 Car. 9:12,14b; 2 Cor.2:12;
8:18; 9:13; 10:14, and possibly 1 Car. 9:23.
lOcf. Lva µ.~ 't LVa eyxon~v bwµ.ev 'tQ euayyeA t~ 't0\)
XpLcr'toi5, 1 Cor. 9:12.
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ph r ase

11

t he gospel of Christ" Paul means the message in

~1ich Christ is the principal subject ma tter, although the
thought of Christ as the author of the message is also a
possible interpr etation. 11 'l'he linkine; of "Christn with
"the gospel" is found elsewhere in the Corinthian correspondence.

In t he second epistle, for example, Paul says that

his pur pose for comin.e; to Troas was "the gospel of Christ"
(2 Corinthians 2:12) . 12 The apostle also reminds his
readers that he and his fellow workers were the first to
come all the way to Corinth "with the gospel of Christ"
(2 Corinthian s 10:14) . 1 3 From the context it is clear that
t he gospel is primarily the task or activity of preaching;
Paul s peak s of his "labors" on its behalf and of "work already done in another's field. 11 {verses 16,17).
In identifyinr; the famous preacher whom he p·lans to
send to Corinth, Paul also uses the noun euayyeA~OV in the
sense · of the activity of proclamation.

The preacher is

called "the brother who is famous among all the churches for
his preaching of the gospel" (2 Corinthians 8:18). 1 4 It was

llFriedrich, II, 731.
12cr.

et,

~o

guayyeA~OV ~OU Xp~cr~ou, 2 Car. 2:12.

13cf. ev ~Q euayyeAtw ~ou Xp~a~ou, 2 Car. 10:14, also
Fl oyd V. Filson, "Introduction and Exegesis to the Second
Epistle to the Corir.thians," The Interpreter's Bible, edited
by George Arthur Buttrick, et al. (New York: AbingdonCokesbury Press, 1953), X, 389-390.
14cf. ev ~Q euayyeAt~, 2 Cor. 8:18.
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for his preaching a ctivity, not for the message itself, that
tne brother e arn ed t he pra ise of the churches.

Paul does

not mean tha t this pr eacher ho.d some sort of role within the
co·.t0nts of t he message itself.

Kather, he means that this

pre acher was especially effective in delivering the gospel.
The "g ospel" in this case has reference to preaching as the
sphere of activity in which the man's reputation had been
earned. 1 5
Out of zeal for the salvation of those to whom he
prea ches, t he apostle sais, he has made many adaptations.16
7he eternal welfare of his hearers is his supreme goal, and
he bends eve ry effort to further it.

"I have become all

thing s to all men, that I might by all means save some"
(1 Corinthians 9:22).

He speaks of actively imparting the

gospel when he says that he does everythir.g "for the sake of
the gospel 11 (verse 23) • 1 7
1 5some scholars identify the frunous preacher with Luke,
the author of the Third Gospel; so Alfred Plummer, A Critical and ~xegetical Commentary on the Second Spistle of ~t.
Paul to the Gorinthians, in 'l'he International Critical Com~entary (8ew York: Charles Scribner'~ Sons, 1915), P· 246.
l6cf. David Daube, The New Testament and Rabbinic
Judaism (London: The Athlone Press, 1956), PP· 336-341,
where the rabbinic idea of accommodation is discussed.
Paul's words here are shown to corresuond with ideas in
Jewish teaching on missionary methodsL. ·
17vs. 23 co11 tinues: "that I may share in its blessings'' (1va xoLvwv~c a~'t"ofi ytvwµaL ). ?he antecendent of
a~'t"ofi is the gospel. \~hat is meant by this phrase which may
be translated. "a sharer of th~ gospel"? .Martin Scharlem,ann,
Qumran and Corinth (New York: Bookman Associates, 1962),
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Euayye'At(Ecr8aL as the Activity of Preaching
The verb euayye'A t(eC18C11. i n the New Te staraent is a
technical term in the vocabulary of the Christian church.
Perhaps it was coined by Paul himself. 18 It is prominent
in the two e pistles to the Corinthians, as well as in the
rest of the Pauline corpus. 1 9 The meaning of the verb is to
be sought in conne ction with the substantive euayy€.'A1.ov; it
sie;;nifies basically "to bring or announce good news. 1120

We

now examine one of the Pauline passages to show how the verb
is related to the aspect of tradition in the apostle's concept of the gospel.
Paul's apostolic commission and the preaching of the
gospel are closely connected in his thought.

In the first

epistle he rejects the unwholesome loyalty of the party in
the congregation who apparently claimed Pauline baptism as

pp. 32-34, takes it to mean "that I may share (with others,
as the context clearly shows) in its blessings" (p. 32).
18Plum.mer, p. 290.
19The verb occurs eight times in the two Corinthian
epistles and twelve other times in the Pauline corpus.
20~alter Bauer, A Greek English Lexicon of the New
Testament and Other Early Christian Literature, translated
and adapted by 1.dJ.liam F. Arndt anci i. \'dlbur Gingrich
(Chicago: The University of Chicago Press, 1957), P• 621.
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a s pecial m~rk of distinction. 21

He points to his call:

"F'or Christ did not s end me to baptize but to preach the
g ospel 11 ( 1 Corint hians l: 17) • 22 According to Acts, it v,as
Ananias, not the ri sen Jesus, who gave Paul the content of
his ap ostolic commission (see Acts 9:6; 22:10).

Jesus sent

him to Damascus, where he heard for the first ti:ne that he
had been chosen to preach to the Gdntiles.23

The fact that

Ananias was the source from which Paul received the substance of his apostolic instructions, however, does not conflict with Paul's own references to ~he occasion.

The risen

Lord was t he overwhelmingly central factor in the event of
Paul's conve rsion.

There is no real conflict, therefore,

,..,hen he a sserts that it was Christ who sent him to preach
t he g ospe l, but neglects to mention Ananias. 24

21Jean Hering, The First Epistle of · Saint Paul to the
Corinthians, translated by A. W. Heathcote and P. J. Allcock
TLondon: the Epworth Press, 1962), P· 7, thinks that the
mystery religions we r e probably at work. He says that
Paul's arguments here i mply "that many of the Corinthians
believed there was a kind of mystic relationship between the
baptizer and the baptized. 11
,
22qr. OU yaf a~EO~eLAEV µe XpLa~o~ ~a~~t~eLV aAAa
euayyeAl.,e<18a1.,
Cor. 1:17.
·

23J ohannes :Munck, Paul and the Salvation of r-fankind,
translated by Frank Clarice (.h.ichmond: John Anox Press,
1959), pp. 19-20, holds that the account of Paul's conversion in Acts 9 is the basic tradition, while those accounts
in Acts 22 and 26 are secondary.
24 I bid. , p. 18.
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The mediation of Anan ias, as described in the two accounts in Acts, gives us reason to study more closely the
first few days during whi ch Paul lived as a Christian.

Luke

r e lates that, in response to the Lord's instructions to him
in a vision, .Anan i a s entered. the house of Judas on Straight
Street (Acts 9:11-17).

There he found the man from Tarsus,

Saul, ~h om he was told to expect, and laid hands on him.
Saul wa s bap tized on the same occasion.
read a brief, but significant statement:

In Acts 9:19 we
"For several days

he (Saul) was with the disciples at Damas cus.,, 25

The next

information t hat Luke provides is that Paul immediately
11

proclaimed Jesus, saying , 'He is the Son of God.'" (Acts
9:20). 26 Perhaps there is an echo of the content of Paul's

first preaching in his statement to the Galatians that God
"was pleased to reveal his Son to me, in order that I might
preach him among the Gentiles" (Galatians 1:16}. 27 Thus we
have Paul's own words for the fact that his apostolic call
included the directive to "preach the gospel," an activity
2 5The other two accounts in Acts do not :nention the few
days of fellowship which Paul had with the Christians of
Damascus (cf. Acts 26:16-17; 26:19-20). The parallel reference in Galatians to the same period mentions that Paul went
first to Arabia and then returned to Damascus (Gal. 1:17).
Galatians thus supports Acts 9.
26
, ,
T
,
· ,
t
t ""
Cf. tx~puaaEv ~ov lDaouv, o~t ou,;o~ Ea~tv o uto,
~OU 6Eou, Acts 9:20.
c,

27cr. 'Cva EUCl"(YEAt~tJµat aU'tOV €\J 'tot, e9vEatv, Gal.
1:16.
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which he refers to with the verb e:~ayye:At(ecr8a1.. 28

~ignifi-

cant ly , both Paul and .Luke use the accusative of person following t he vE.: rb of preaching as an indication of the content
of the message (Galatians 1:16; Acts 9:20). 29

If the conversion of Paul from a Jewish persecutor to a
Christian apostle v1as as abrupt as rliunck thinks, we must
postulate that the Damascus disciples orientated Paul in the
rudi me nts of the Christian faith.JO

li'or if the apostle to

t he Gentiles prea ched the gospel in the synagogues of Damasc us immeciiately after his conversion, the implication is
that he heard his first Christian trB..ditions of Jesus' words
anti de ed s from the disciples in Damascus.

According to Luke,

the messag e which Paul preached was the proclamation of
Jesus a s the Son of God.

According to Paul himself, his

first message was a preaching of the e:~ayytA1.ov.

The ac-

counts of Jesus' words and deeds, and especially the eyewitness reports of his resurrection appearances, were the
means by which the early church professed Jesus to be the

28Luke designates Paul's preaching with x~puaae:1.v in
Acts 9:20.
29cf. infra, P• 111.
30cf. 1.fonck, pp. 11-24. Also J. J. Schoeps, Paul: The
Theolo;>;Y of the Apostle in the Light of J e·wish Religious
History, translated by narold Knight lLondon: Lutterworth
Press, 1961), PP• 53-58.
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Son of God.Jl

On the basis of these considerations, it is

probable tha t the Christians a t Damascus passed along to
J
''\
Pau 1 the 1::uayyc/\.l.OV
in whatever form it had acquired in the

traditionary process by th at early date.

On the basis of

the primitive gospel tradition handed on by the disciples
at Lamascus, Paul engaged for the first time in the activity
which he de signates with the verb EuayyeX. H:ecrea l., "to preach
the gospel."
K~puO'O'El.V

as the Activity of Preaching

The verb ,t~pucrcreLv is another significant term in
Paul's vocabulary for the activity of preaching.

It occurs

frequently in the Corinthian epistles and in all instances
refers to proclaiming the Christian message.3 2 To a large
extent this verb is synonymous with euayye}.. o:ecrea l., and most
scholars regard the two terms as interchangeable.33

As Paul

uses these verbs of preaching, however, there is a difference between them that is important for an estimate of his
concept of tradition.

Whereas the verb drnyyeX. u:ecrSa 1.

3lc.f. iVlark 1:1, "The beginning of the gospel of Jesus
Christ, the Son of God. 11 The h.SV follows Goa.ices Vaticanus
and Bezae here.
3 21 Cor. 1:23; 9:27; 15:11,12; 2 Cor. 1:19; 4:5;
ll:4bis. The verb is used of preaching the Jewish doctrine
of circumcision in Gal. 5:11.
33c. H: Dodd, The Aoostolic Preachin,cr and. Its uevelo ments (New York: i-iarper a- .drothers, ~ublishers, 19 0 , P• $.
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cannot be unde rstood apart from the tradition of the words
and deeds of Jesus, t here is no such element of trad i tion
directly connect ed with x~puvvELV.

Both are verbs of preach-

ing , but EuayyEAL(eoeaL designates preaching that is based
on t he go spe l t radition and utilizes different portions of
it as or al t exts.34
Tn e d ist i ngui3hing element of x~puvvELV is that it denot e s pr eaching centered on Christ as a person.

~hat is

stri~dng a bout the use of the verb in Paul's letters to the
Corinthians is the frequency with which it appears with the
accusa tive of person.

In most cases, Paul speaks of pro-

c l aiming "Christ" or ''Jesus. 11 35

The verb seems so strongly

to require a person as grammatical object that Paul uses
prolepsis to avoid a construction that would show it to be
a regular verb of discourse (1 Corinthians 15: 12) .J 6

Though

t he subject matter may vary considerably, all such preaching
is governed by t he idea of proclaiming the significance of
the person of Christ.

For example, Paul's warning against

false apostles who preach "another J esusn is directed against
intruders who advocate a different understanding of the

34As will be more fully discussed infra, PP• 129-lJl.
35cf. 1 Cor. 1:23; 15:12; 2 Cor. 1:19; 4:5, ll:4bis.
36[,' .
Ta stament
by .t"\.OO ert
1961), P•

Blass and A. I;ebrunner, A Greek Gra~n.ilar of the New ·
an d Other .Garl~ Christi an Literature, translated
W. Funk Chicago: 'l'he University of Chicago Press,
252.
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person of Jesus (2 Corinthians 11:4).37
Christ as one who was "crucified 11

(

?aul preached

1 Corinthians 1: 23},

"raised fro m the dead 11 (1 Corinthians 15:12},

11

Son of God"

(2 Corinthians 1:19; see Acts 9:20}, and "Lord" (2 Corinthians 4:5; see 1 Corinthians 12:4}.

EuayyeALOV as the Content of Preaching
A second major emphasis in Paul's concept of the gospel
is on the content of the message he and others preached at
Corinth.

Several passages employ the \'lord in this general

and older sense.38

When euayyeALOV is not a designation for

the activity of preaching and does not carry the connotation
of tradition, it usually denotes the content of what Paul
In substance the &uayyeAlOV is the good news of
God's act of bringing salvation. 3 9
preached.

Paul employs euayyeALOV in its earlier Christian sense
as the message of the joyful news of the coming of God's
kingdom.

In his argument for. the right which he and Barna-

bas have to receive sustenance from the Corinthians, the

37Rudolf Bultmann, Exegetische Probleme des Zweiten
Korintherbriefes (Darmstadt: Vvissenschaftliche .t)UChgesellschaft, 1963), PP• 23-JO.
38Friedrich, II, 722. Cf. 1 Gor. 9:14; 2 Cor. 4:3-4;
11:7, and probably also 1 Cor. 9:23.

3 9J,iilli_gan, p. 143. Friedrich, lI, 730, says: nF'or
Paul the heart of the gooa news is the story of Jesus and
His suffering, death, and resurrection."
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apost le says t hat the Lord commanded tha t "those ·who proc lai:-,1 t he: :;ospel should get t heir living by the gospel 11
( l Cori nt h i an s 9: 14.) • 40

l n the expression "those who pro-

claim t he 80Spel" Paul us e s the no un EuayyeAI.OV as a designation of what i s preached.41

As we noted above, Paul's

citat i on of Jesus' co:nr:iand on the subject of material supp ort f or t he gospel pr eacher is a reference to that portion
of th e tra dition recorded by all the synoptic writers (see
Matthew 10:1-15; Mark 6:7-13; Luke 9:1-6; 10:1-12).42 Jesus
sent out his disciples as preachers of the gospel into the
village s of Galilee and ordered them to depend on their
hear e rs f or food and l odging .43

An idea of the content of

the me ssag e can be derived from the synoptic accounts.

It

was a c all to repentance (Mark 6:12), an announcement that
t h e kingdom of God had come near {Luke 9:2; 10:9,11), and a
proclamation that the kingdom of heaven is at hand (Matthew
10:7).

Such is the synoptic description of the message to

,
40cf. -i;ot, "tO EoayyEAI.OV xa,;ayy&AAoucr1.v EV "tOU
EuayyeALou ,~v, 1 Car. 9:14•
41Friedrich, II, 729.
42The f a ct that Paul knows this command of Jesus is
discussed supra, P• 95.
43cf. Matt. 10:10, "the laborer deserves his food."
Paul calls those whom Jesus sent out "the proclaimers of the
gospel II ( 0 t "tO euayye)... l.OV xa,;o;yyg}..).. ov,;q;' 1 Cor. 9: 14) •
.Matthew refers to them as "these t·welve disciples" ( 10: 1)
and "the twelve apostles" (10:2) before they are sent out;
Mark and Luke speak of them as "the apostles" when they
return (~ark 6:)0; Luke 9:10).
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which Paul r efers in 1 Corinthians 9:14 as the euayyeA1.ov.44
Thus the passage is a significant indication that Paul used
the same term to desienate the message that Jesus' disciples
preached a s he used to designate his own preaching.45
V:hen the apostle refers to the fact that his message is
not comprehended by unbelievers, he characterizes it as the
me ssa ge of Christ's glory, whose light not all men see
(2 Corinthi ans

4:4).

He admits that, in a certain sense,

h is gospe l is veiled (verse

J). Blindness comes from the

e;od of this world, who works not actually on the message itself, but on the minds of those who hear it.

Paul says that

what the unbelievers do not see is "the light of the gospel
of the glory of Christ" (verse 4).46 The expression is difficult to assess with precision, but it seems to mean the
following:

Christ, who as a human being has God's image,

has in addition a glory about him as the new Man, perfectly
created and heading a new human race.

The gospel is the

44All three synop1:,1.c writers use xripucrcre1.v to designate
what the twelve disciples were to do, whereas Paul uses
xa't'ayyf>-..)1.e vv.
45since the message of the twelve on their mission into
the Galilean villages was an extension of Jesus' o~n mission,
1 Cor. 9:14 shows that Paul also regarded Jesus' message to
be a preaching of the euayye)l.1,ov.

46cr. 't'OV ~W't't.aµov 't'OO euayyeA.tou 't'~~ b6s~~ 't'OU
Xp 1.cr't'oG, 2 Cor. 4:4. Plui11mer, P• 117_, says that ~a!-11' s
reference to the r;o spel here means "tne gospel whicn contains and nroclai~s the g lory of the Messiah." As such, he
says, it i; directed against Judaizers, \·:ho emphasized the
glory of Moses.
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story of how Christ displayed his 6 lory to men ciuring his
earthly ministry and in his resurrection and ascension.47

In other words, the gospel is the message of Christ's
heavenly glory.

It is a message that has a radiance ,-1hich

not all 1nen can see; those who do not believe cannot see
its heavenly light.
The apostle's reminder to the Corinthians that he
preached God's gospel to them without cost is another instance whe re Paul has in mind primarily the content of the
gospel message (2 Corinthians 11:7) .48

In providing the

messae e free of charge, he says, he humbled himself so that
the Corinthians might be exalted.

In a similar discussion

in another epistle Paul speaks of working so th at he might
not burden any one while he . was preaching to them "the gospel of God" (1 Thessalonians 2:9). 4 9 In both cases he calls
it "God's message" to contrast its inestimable value with
the fact that he did not ask for material support from the
people to whom he preached it.50

Thus the apostle tells the

Corinthians that his wages for working at his trade of tentmaking come in the form of the privilege of being able to
47.Munck, PP• 58-61, thinks that the passage is contrast,ing the o6~a of Moses with the o6~a of Paul himself, not
Jesus.
48cf. bwpsav
~OU esou g~ayytA~OV ~OU 6eou,
2 Cor. 11:7.

~o

uµa, ~o

49cf. ex~pu~aµev et,
euayyeA~OV ~OU 0eou,
1 ,Thess. 2:9.
50So Filson, X, 395; Plummer, P· JOJ.
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preach a "free" gospel to them (1 Corinthians 9:1$).5 1
K~puyµ.a as the Cont ent of Preaching
The noun x~puyµ.a, in transliterated form, is often
found in contemporary theological literature and is usually
trea ted as one of the most important expressions for early
Christian preaching .

c.

H. Dodd set himself the task of re-

covering from the Pauline epistles "some indication at least
of the character and content of Paul's preaching, and not
only his distinctive preaching, but of what he preached in
common with other Christian missionaries. n52

He speaks of

the Pauline "kerygma" and regards the ngospel" to be a synonymous expression.53
are

11

Similarly, the corresponding verbs

virtual equivalents."54 As we have pointed out above,

Dodd's view is that the kerygma preserved the gospel tradition.55
An examination of Paul's use of the terms x~puyµa and
'
,,
euayye~Lov,
however, shows that in his epist1 esth ey are
distinguishable.

The noun euayyeALOV, for example, occurs

~o

5lcf. tva eoayyeAL~6µ.svo~ aoa~avov e~~w
euayyeALOV,
1 Cor. 9:18. In this passa~e, euayysAt,ea9aL seems to mean
the same as ~te11µ. L ~o soayyeA LOV.
52p. 9.

53 lb i d . , p. 13 •
54J:b id • , p • 8 •

55lbid ., PP· 55-56.

Cf. suura, P• 22.
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much more of"C, en irL Paul than the term x ~puyµ.a. 56

For this

r eason ,,1e ma y say that the two terms do not have equal prominence in .?aul' s thought.

'I'he re

are also differences from

the standpoint of wo r d-formation, but they are largely a
matter of historical interest only and do not significantly
affect New Testament usage.57

That the two terms are

closely related and yet distinguishable is shown by the combined expression "my gospel and the preaching of Jesus
Christ" (H.omans 16:25).5 13
A study of the relevant passages in the Corinthian cor-

respondence disclose that there is no aspect of tradition
with x~puyµ.a, such as the re is with the gospel ( see 1 Corinthians 15: 1-3) •

\'/hen Paul speaks of his message as x~puyµ.a,

he has in mind his ovm distinctive method of proclaiming the
significance of Christ.

He reminds his readers of the first

moments of the Christian mission at Corinth and the manner
of his approach to them in those days:

"My speech and my

message were not in plausible words of wisdom, but in

56whereas e6ayytALOV occurs sixty times in th~ corous
.12aulinum, x~puyµ.a is found only six times: Rom. 16:25;
1 Cor. 1:21; 2:4; 15:14; 2 Tim. 4:17; Titus l:J.
57 d,ayytA LOV is derived from e6ayyeAo~ (messenger),
while x~puyµ.a is a formation from xripuX-. Cf. Friecirich,
II, 721-722; also, 11 x~pu(," 'l'heological Dictionary of the
New Testament, edited by Gerhard a itte l and translated by
Geoffrey Hromiley (Grand :ilapi<is, ;·, ~ichigan: \·im. B. Eerdmans
Publishine Corapany, 1965), Ill, 714-715.
58cr. ~o euayyi~LOV µ.ou xal
Rom. 16:25.

~o

x~puyµ.a 'Iriaoo XpLa~ou,
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d emonst ratior. of th e ~pirit anci po·wer 11

(

1 Corinthians 2: 4) .59

The i ffip lication is that ~he apostle has the fre~dom to shape
t he proclamation as he see s fit, but he chooses not to do so
With

11

Wisdo;.1 . 11

'i' he contrast With E:UayyeA. 1.0V may be illus-

trate d ~ith the parallel expression in homans 2:16.

He says

that the Gentiles who do by nature ·what the law requires
show that wha t the l aw reauires is written on their
he arts, while their conscience also bears witness and
t heir co~flicting thoughts accuse or perhaps excuse
the m on that day when, according to !!!X gospe1,60 God
judges the secrets of men by Christ Jesus.
11

i.\'i y gospel 11 means that a day of judgment of the nations by

Ghri st is one of the teachines the apostle knows from the
gospel tradition he has received (see Matthew 25:31-46).61
The New Testament evidence points to the conclusion
that x~puyµa was not a widespread term for the whole Christian proclamation in the early church.62 Paul knew it and

o

~o

59cr.
AOYOG µou xal
x~puyµa µou, l Cor. 2:4.
,\rchi bald .Robertson and Alfred Plummer, A Critical and Exeg etical Comraentar on the First E istle of St. P.e.ul to the
Corinthians, in The International Critical Commentar
2nd
ed.; .ti:C:.inburgh : 'l'. & 'l'. Clark, 1963 , P· 32, regard x~puyµa
here to be the act of proclamation.
60cf. xa~a

~o

euayyeA.LOV µou.

6lcf. Friedrich, II, ·730, says that Rom. 2:16 refers to
"the preaching of the eschatological day of judgment" as
part of the gospel.
62outside th·e Pauline literature x~puyµa is found only
in reference to the preaching of Jonah (Matt. 12:41; Luke
11: 3 2) • The Short .i.:.nding of l\iark has the \·:ord in the expression "the sacred and imperishable proclamation of eternal salvation." 'l'hough Dodd relies heavily on the se r mons
in Acts for the recovery of what he calls the primitive
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used it in 1 Corinthians, but the other occurrences of the
term a re i n l a te Pauline passag es.63

He says that the con-

sequences of denying that Christ has been raised fro:n the
dead o.re that

11

our preaching is in vain and your faith is in

v a in 11 (1 Corinthians 15:14) .64

'l'he idea is that the message

\·rhich interprets Christ to the Corinthians would thereby be
emptie d of its •oower. The fact that Paul identifies the
preachinG as 11 our" preaching links it with the resurrection
witnesses previously mentioned in the chapter (see verses

5-8). 65

In another passage Paul says that God was pleased

to save those ·who believe "through the folly of what we
preach 11 (1 Corinthians 1:21) .66

But the development of

x~puyµa as a designation for the whole Christian proclarnaticn

kerygma, the Greek term does not appear in Acts. Apparently
the development of x~puyµa as a designation for the whole
Christian proclamation was late and took place only within
Pauline circles. Krister Standahl, "ierygma und Kerygmatisch," .Theologisches Literaturzeitung, 77 (December 1952),
cols. 715-720, calls for a sharp distinction between "Kerygma
i m eigentlichen Sinne und Kerygma als polemischem oder
apologetischem Ausdruck in der aktuellen Bibeldebatten"
(col. 717) •
.
631 Cor. 1:21; 2:4; 15:14. In Rom. 16:25 the word is
part of a benediction that appears to have been added later.
The two appearances of x~puyµa in the Pastoral Epistles are
in 2 Tim. 4:17 and Titus 1:3.
64cf.

~o

x~puyµa . ~µwv, 1 Cor. 15:14.

65As Kobertson-Plu:n:ner, F'irst Corinthians, P• 348,
"~o x~puyµa looks back to x11pue1aoµev lvs. 11), and
means 'what we preach,' the substance of it (1:21; 2:40; and
xta~LG looks back to inLo~s6e1a~e (vs. 11)."
says:

66cf. OLa ~~, µwpta, ~oG x~poyµa~o~, 1 Cor. 1:21.
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was apparen~ly late and took place only within Pauline

circles.
EuayyEALOV as the Gospel Tradition
The t erminology of tradition is used with d,ayyeA LOV

in suc h a \·Jay as to indicate th at it, too, is a technical
term for transmitted material.67

At least three of the

verbs i n 1 Corinthians 15:1-2 can be identified with corresponding terms in the rabbinic vocabulary of tradition;
all t hr e e indicate that the Euayyl~Lov is traditional matter.

First, Paul says that the Corinthians "received" the
gospel from him. 68 He also tells his readers that it is the
gospel in which they "stand," a term which corresponds to
the r abbinic idea of maintaining tradition. 69 The Corinthians are being saved throug_h this gospel, if they "hold
fast," the apostle warns them.70

11

I would remind you" may

67cr. Birger Gerhardsson, Memory and Manuscript: Oral
Tradition and \·fritten •rransmission in Rabbinic Judaism and
Early Christianity, translated by ~ric J. Sharpe (Lund:
C. \'I . K . Gleerup, 1961), P• 295.
6 8cf. rcapEAa~E-te {vs. 1), which corresponds to i.:i.p
the rabbinic term for receiving tradition.
69cf. ecr't~Xa'te (vs. 1). The rabbinic expressions are
and -r n y .

a , , p

70Cf. xa-texe-te (vs. 2). The rabbinic equivalent is
'l'hese terms are explained in Gerhardsson,
pp. 268-290.

l i1 ~.
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a lso ri..::fle ct t h e lar,guage of oral tradition as well. ?l
In the Corinthian correspondence the term napaAaBE'iv
always carrie s the technical meaning of receiving tradition
that has been orally handed on.7 2

In the rest of the Paul-

ine wri ti n.~s t he technical sense of receiving tradition is
always close a t ha nd.73

The details of the description of

trans mission obtained from later rabbinic literature cannot
be a s sumed a lways to be a true depiction of transmission by
a Christia n apos tl e in the middle of the first century.74
In its broad outline, however, Paul 1 s method probably did
not diff er from that of later Jewish traditioners.
I n the introduction to the tradition of the Lord's
Supper, Paul uses the terminology of tradition in referring
to his own reception of the account he passed on to the
Corinthians.

His introductory words are:

"For I received

71Gerha rdsson ,. pp . 119-121, explains the "publication"
of an oral text collection. The terms
8 and 1 P ri
are mentioned in connection with oral publication. The verb
yvwp t~w may reflect the Hebrew I l i1 and imply that Paul
thought of the gospel tradition in the same category as
haggadic material. Cf. Herman 1. Strack, Introduction to
t he Talmud a r.d Midrash (New York: Harper & Row, Publishers,
1956), P• 7.
·

,-r

72so in 1 Cor. 11 : 23; 15:1,J.
in 2 Corinthians.

The word does not occur

73cf. Gal. l:9,12j Phil. 4:9; Col. 2:6; 4:17; 1 Thess.
2:13; 4:1; 2 Thess. 3:o.
74cr. supra, P• 51.
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fro m the Lo r ci • • . • 11 75

Two types oi' interpretation of the

ph r a se "f r om the Lo rd" ho.ve been given.

Some scholars un-

derstand it to mean that the account of the Lord's Supper
was hande d clown to Paul in Christian tradition, and that at
t h e beg inning of the chain of traditioners was Jesus.76
Othe r scholars hold t hat the expression refers to a direct
revel a tion by which the risen Lord gave Paul the account of
t h e ins titution of t he Supper.77

Explanations which empty

napEAa~ov of its meaning a s a term for the receiving of oral
t radition should be rejected.

Human mediators of the tradi-

tion, p er haps a succe s sion of them, may not be ruled out.7$
By exar.1pl e and by command, Jesus initiated the observance
of the s a cred mea l when he ate it with his disciples on the
night in which he was betrayed.79

75cr. 'Eyw yap napEAa~ov

ano

~OU xuptou, 1 Cor. 11:23.

76Por example, Hering, PP• 114-115, stresses the fact
tha t t h e preposit i on a1C6, not napa, was used. He says that
Paul t hereby indicates the remoteness of the source and the
existence of a channel of tradition. So also Adolf Schlat~
ter, Paulus der Bate J esu: Eine Deutun seiner Briefe an die
~ orinther Jrd ed.; Sutttgart: Calwer Verlag, 19 2 , P• 32 •
77As in Gal. 1:12.

7Bcf. Klaus Wegena:st, Das Verst~ndnis der Tradition bei
Pa ulus und in den Deutero aulinen (Neukirchen Kreis Moers:
Neukirchener Ver lag , 19 2 , PP• 93-104. v~·egenast lea ves
open the possibility that there was a chain of tradition,
but maintains that the chain was not institutionalized in
Paul's time (p. 98).
79cf. 1'! . D. Davies, P3.u J. a nd n.abbinic J u daism (London:
S.P.C.K., 1948), PP• 242-252•
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The citing of the Lord as the source of t he tradition
of the ~upper may have been influenced by a corresponding
tendency Paul a cquired while sitting at the feet of Jewish
teach ers .

The introduction of a tradition by citing what

was believed t o be its ultimate origin instead of its immedi a t e source i s t o be observed in the Mishnah.

Herford

points out t hat among the rabbis there was a tendency to attribute al l halachoth to Moses, even though it was fully
recogni ;:;ed t hat a long succession of teachers was involved
in the tran smission. 80
Th e only other use of napaAa~e1v by Paul in referring
to his own receiving of tradition is found in 1 Corinthians
15:J.

I n this passage Paul assures his readers that the

tra dition concerning Christ's death, burial, and resurrection a ppearances which he delivered to them was the same as
that which he himself had previously received.

Some writers

hold that the tradition of which Paul speaks includes only
verses J-5.Sl

Others think that the tradition extends

through verse$ and thus includes Christ's appearance to

BOR. Travers Berford, The Pharisees (Boston: Beacon
Press, 1962), P· 95. Cf. also vscar Cullmann, The ~arly
Church, edited by A. J.B. Higgins (Philadelphia: The t estminster Press, 1956), PP· 61-62.
8l 111artin Dibelius, F'rom Tradition to Gospel, translated
by Bertram Lee Woolf (New York: Charles Scribner's Sons,
n. d. ) , p. 1$ .

124
Paul hi rns el f . 82

Regardless of how much was inclucieci in what

he r e c eived , Paul added t he Dama s cus road appearance to the
l i st of r esurrection traditions to be retained by the Corint hians.
The probl \],,, o.::- rc co;1cilini: ,,•hat Paul says about having
r ec ei v~a tr~~ ition fr~. his Chri st ian predecessors with the
assertion in Galatians that he did not receive his gospel
f r om man i s wel l ~rn own . 83

The pa ssa ge 11hich causes the dif-

fi cul ty i s Galatian s 1:11-12:
For I woul d have you know, brethren, that the gospel
wh ic h wa s preached by me i s not man's gosp el. For I
c:iid. no t re ceive it f rom man, nor was I taught it, but
it came through a r evelation of Jesus Christ.
Paul seems to deny tha t the gospel he preached was transmitt ed t o hi m by human bea rers of tradition.

He even seems

to i mply that the gospel i s not tradition in any sense of
t he word . a4

ii ut a literal understanding of his denial con-

tradicts overwhelming evidence elsewhere that Paul was a
recipient a nd transmitter of Christian tradition, including
the gospel.

The best solution to the problem is to regard

Paul's statement in Galatians as a strongly polemical remark
against opponents who sought to destroy his auth ority.

His

82Ger hardsson, P• 299.

83 JI. f ull discussion of the p roblem is found in Wegenast,
p p . 34-49·

84cr. ibid ., PP· 43-44· Wegenast suggests that Paul
does not use nape~arov in Gal. 1:12 in its usual technical
sense.
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enemi e s claimed t hat he derived his message from higher
human sources .

In r e spons e, t he apostle asserts his inde-

pendenc e on t he ba sis of God's act of revealing his Son to
hi m (G al a tians 1:16).
Son, Paul

s(:y r., ·.~·.-:: ::;

The purpose of th at revelation of the

at.hat l mi ~ht prea ch him among the Gen-

:, .us t he authorizat ion f or Paul's preaching was
noth in[; l e ss t han a direct coramission from God himself .
ap ostl e can t heref or e say t hat his gospel came
r evala tion of J e sus Chri st" (verse 12) .85

11

The

through a

His intention is

to deny that the auth or ity behind his preaching of the gospel wa s human authority, not that the gospel tradition was
t ran s ~itted to him.86
The ci.Ct whe r eby the Corinthians received the tradition
of Ch rist' s death, burial, and resurrection appearances is
also indicated by napaAaBELV•

In 1 Corinthians 15:1 Paul ·

remi nds h i s readers th at they ~'received" the gospel which he
preach ed t o them. 87 The occasion to which he refers was

85Paul 1 s statement in Gal. 1:11-12 is satisfagtor~ly
expl a ined only by a ssuming that he uses t he term euayyeAtov
in t he t hree diffe rent s enses we attempt to set forth in
t he present chaot er. The gospel-as-raessa 7e is what Paul
means by "tO euayyeALOV ~o euayyeALaSev UR eµou.
86The elliptica l clause aAA' ot' anoxaAu~ew~ 'I~aou
Xp La"tou (vs. 12) lacks a verb. The H.SV translates ''ca me,"
proba bly in consideration of Christ's appearance to Paul
a long the road to Damascus. But it is equally possible to
sup rJly "comes" or ev en "i s preach ed," as a refl ection of'
Paui's a wareness of the risen Lord. working through his
message.
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th e e a rly period of h i s work at Corinth.

heception of the

gos pel, hov;ever, was at t he s ame t.ime Paul's act of transmitting it.

He therefore uses the technical term napibwxa

in drawing attention to his act of transmission (1 Corin~t hians 15 :J ) . 08 ~hat he tlelivere d was:
tha t Christ died for our sins in accordanc e with the
scripture s, that he wa s buried, that he was raised on
the third day in accordance with the scriptures, and
that he appeared to Cephas, then to the t welve. Then
he appeared to more than five hundred brethren at one
t i me • • • • Then he app eared to Jame s, then to all
the apostles. Last of all as to one untimely born, he
appeared also to me. (1 Corinthians 15:J-e)
'I'he tradition which Paul repeats in verses J-8 is in some
sense t he same thing as that which in verse 1 he calls "the
gospe l which I preached to you. n89

Thus we see that Paul's

conc ept of the gospel contained the idea of tradition to be
transmitted a.nd received..

At the same time the contents of

t h e gospel as tradition are disclosed in what the apostle
repeats in verses J-8:

the accounts of Christ's death,

burial, and resurrection appearances.90
The verb napaoouvaL is another of the technical terms
from the language of oral tradition that appears in Paul's

88,,f
\J
• napibwxa, 1 Car. 15:J.

89cf.

~o

eoayyiALOV 8 eU~Y"(eALOaµ~v uµLv, 1 Car. 15:1.

90rf not only vss. J-5, but also vss. 6-$, are the
tradition which Paul delivered, it follows that the apostle
regarded t he risen Christ's appearance to him as the last
of the resurrection appearances and as the last event of the
gospel stor y (cf. ecrxo."t'OV 0€ 1{(1.V~wv, 1 Cor. 15;$) •
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Corir,thian lett er s .

'l

·u 'D,

The term cor~esponds to the rabbinic

\·:hi ch 3i gnifies the delivering of tradition. 9l

In

th e two e pistles napao to6va 1. is used with other meanings
sicie by side vd th its technical sense of transmitting Chris.. .
02
7
ti. an ora1 ...1,;~,va·.:,J.0:1.
The te r minology of traciition is abundantly evident in
Paul' s worcis of praise to the Corinthians in 1 Corinthians
11: 2 ·

P. e c o,,m1ends t i1em for remembering him in everything

and for observing the traditions just as he delivared them
to the congregation. 93

As we have shown above, 1Capao6<1e 1.,

in Pauline usage refers to traditional teachings that deal
with con~regational practices.94

Furthermore, napaoto6va1.

and xa~txe1.v also appear in the passage as words which have

a technical me aning in the language of oral tradition.95
The idea of

11

remembering 11 the apostle· suggests the rabbinic

91Gerhardsson, P• 288.

Also Wegenast, PP• J0-33•

92'I'he verb appears as a technical term for transmitting
tradition in 1 Cor. 11: 2; 11: 23; 15 :J. Elsewhere in the
Corinthian correspondence it refers to the delivering over
of persons: the incestuous man to Satan (1 Cor. 5:5), Jesus
to the temple guard (1 Cor. 11:23), and God's ministers to
death (2 Cor. 4:11). Paul also uses the verb 1Capaoto6vat
in s~eaking of delivering one's body to be burned (1 Cor.
13:J) and of Christ delivering over the kingdom to God the
Father at the end of time {l Cor. 15:24) •
93cr. xaB~, Tiapibwxa ~µtv ~~, napab6<1e1., xa~txe~E,
1 Cor. 11:2.
94cf. supra, pp. 79-BO,.
95cr. Gerhardsson, p. 290.
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practice th;:1 t the teacher's words and. exar,1 ple v1ere to be
observed and retained by his pupils as instruction.96
The early days of the apostle's mission at Corinth are
brought to mind when Paul uses the term 1tapab Loova L in referring t o the tra naraittin~ of the tradition of the Lord's
S u p p <;):· .

He spea!<s of that tradition as "what I also de-

liv~red to you" (1 Corinthians 11:2)).97

There are close

similariti es between Paul's tradition of the Lord's Supper
and the traditions in the synoptic gospels.

What the apos-

tle delivered, however, he does not call "the gospel.u

For

Paul, f.uayyf>. . Lov was evidently the gospel as a whole; the
term was not an appropriate designation for its parts.98
Furthermore, Paul does not say that he did any preaching in
connection with the tradition of the Supper.

Rather, he

says, it is the Corinthians themselves who become preachers.
To them the apostle says:

"For as often as you eat this

bread and drink the cup, you proclaim the Lord's death until
he comes" (1 Corinthians 11:26).99 The liturgy of the Supper is a means of proclamation.

In addition, the Supper may

have been the occasion when the events surrounding the death

96v.I illis Peter de Boer, The Imitation of Paul (Kampen:
J • H • Kok, 1962) , pp. 43 -44 •

97cf. 8 xai 1tapebwxa uµiv, 1 Cor. ll:2J.

~a

98The ~lural
g6ayye~La is used once in the Septuagint for 11 the reward for good news"; cf. Friedrich, II, 725.

99cf. ~OV eava~ov ~00 xuptou xa~ayyi~~e~e, 1 Cor. 11:26.
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of Je sus we re s ol emn ly r ecited.100

The proclamation of the

Lo rd ' s de a th i s made to those within the church.

For the

believers the celeoration of the Supper keeps alive that
portion of the gospel tradition that relates Jesus'
death.101
The t echnical term TCapab1.06va1. appears, as was menti oned above, in Paul's introduction to the traditions of
the death, ourial, and resurrection appearances (1 Corinthi an s 15 :3) • 102 He wrote trFor I delivered to you as of·
first importance what I also received.
words na s of first importance 11 lOJ mean?

...

IT

What do the

Also, for what pur-

pose did Paul repeat the tradition in his epistle?

Ve now

attempt to provide answers to these questions.
First, what do the Greek words ~ v 1Cpw,;o 1.,, which the
Revised Standard Version renders "as of first importance,"
actually mean?

As Gerhardsson convincingly shows, the ex-

pression indicates that the tradition is given in the form
of headin gs which serve as mnemonic devices whereby the

lOOThis interpretation is suggested by the fact that
the verb xa-r:ayyeAA.€ 1. v means "to proclaim solemnly"; cf•
Bauer, p. 410.
101The mention of the Lord's death suggests that the
tradition of the Supper is embraced under thd heading in
1 Cor. 15 :3: "Christ died for our sins in accordance with
the scriptures. 11
102cf. supra, P· 121·
lOJev npw,;01.,, 1 Cor. 15:J.

130
fuller for m of the trad ition was retained.104

The Jewish

par allel is t he simanim,105 or signs, which the rabbis often
provided as aids to the memory for the r etention of large
blocks of oral mate rial.

What Paul writes in 1 Corinthians

15 :3- 8 is thus shown to be a series of simanim by which Paul
ca rri ed in his memory the gospel tradition.
s ays th ctt

11

Gerhardsson

eac h individual part is a short, heading-like

designation f or some passage of the tradition about
Chri s"c. n l06

For example , the second s iman or he a ding is :

nHe was buried. 11

By this brief device Paul ,vas enabled to

r emember a fuller form of the tradition of Jesus' burial
(see Mark 15:42-47; Matthew 27:57-61; Luke 23:50-56).
Next, for what purpose did Paul put the tra dition in
writing?

Why did he include in the epistle only certain

abbreviated headings for the complete tradition which he
originally delivered and which the Corinthians received?
From the choice of headings which are given, it may be seen
that Paul concentrated on those which were signs for the
accounts of Christ's resurrection appearances. 10 7 Paul knew
a large body of traditional material about the arrest,
104-aerhardsson, PP• 150-156, 299, 302;
105Heb. 0 , J ~ , c) ; the singular is

T

t) -, c) ( siman).

106Gerhardsson, P• 299.
107\,·egenast, p. 64, sees three reasons why Paul mentions the resurrection appearances.
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tria l, an d cruc ifixion of Jesus.

He wrote, however, only

t he headi nr; "Ch r is t died for our sins in accordance with the
scripture s ," because he dici not intend to speak further on
t he subject of Christ's death.

But he gave multiple head-

ing s f or ·~.he t1·:1d:Lti on of tha resurrection, because the eyewitne~s accounts were the basis for the discourse which he
placed in verses 12-58.

The simanim for the resurrection

a ppearanc e s we re s ufficient to remind the Corinthians of the
full forms of the traditions which Paul had imparted to them
earlier.

furthermore, they served as a kind of oral "text"
on wh ich his preaching was basect. 108 There are indications
that what Paul writes in 1 Corinthians 15:12-58 is a written
sermon on the resurrection.
The fifteenth chapter of 1 Corinthians clearly shows
the relationship between tradition and preaching.

In the

opening verses Paul announces the twofold content of the
chapter to be the euayyf>-1.ov or gospel tradition which he
delivered and the AoyoG or manner of speech with which he

108Gerhardsson, pp . 303-304. Theodor Gaster thinks
that the Qurnran commentaries on Micah, Nahum, Habakkuk, and
Psalm Thirty-Seven "may be regarded as coming from 'sermons'·
delivered by the various 'teachers of righteousness' or
·
other instructors." Cf. The Dead Sea Scri-otures, in English
translation with introducti~n .and notes by Theodor H. Gaster
(Ga rden City, New York: Doubleday & Company, 1956), P• 229.
Such sermons, however, if the commentaries were actually
such, ·were based on written, not oral, texts.
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p reachect . 109

'l'he additional clauses reflect the same twof old di s tinction: "if you hold it fast 11110 refers to main-

tain ing the e; ospe l as tradition, and "unless you believed in
va in'r r efe rs to the response of faith called for by the
preaching .

Wha t Pa~l does in the fifteenth chapter in writ-

ing , h 0 prooaoly al so did in pe rson before the congregation.
He f irs t repeated a portion .of the gospel tradition fully or
i n the f orm of headin gs as a kind of text and then preached
a sermon on the basis of the tradition.111

For this reason

EuayycA.t~ea6a~ is frequently used in the Pauline epistles
fo r pr eaching; it signifies giving a discourse based on the
g ospel tradition.
Th e gospel tradition should be distinguished from
Christian credal formulations.

Some scholars have mistak-

enly pointed to 1 Corinthians 15:3-8 as an example of an
early credal statement.112

But Paul labels it "the gospel,"

109Paul does not use A.oyo, as a term for the gospel
t r adition or any part of it. Cf. supra, P· $$. However,
Hering , P• 158, regards 15:3-4 to be the eu~yyeA.~O~ (comparable to the Iviishnah) and 15:5-8 to be the Aoyo, which Paul
added (as the Gemara). Dibelius, From Tradition, P• 18,
n. 1, has no doubt that Aoyo<:; here refers to the formula
Paul quotes in l Cor. 15:3-5•
llOon the verb xa~exe~e as a term in the language of
oral tradition, cf. Gerhardsson, P• 290.
lllnibelius, P• 15, thinks that the gospel tradition
was inserted into the preac~ing or at its close. Cf. supra,
P • 15.
112cf. hobertson-Plummer, P• JJJ.
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a t e l'm whi ch is part of his vocabulary of tra<iition.

It is

doubtful that a creed of such length could have developed in
the early church by the time Paul received these statements.
What ha s probably misled scholars regarding the passage is
t he solemn rin g of authority it possesses.

'l.'he impression

of aut hority, however, comes from the fact that what Paul
r e l a t es is tradition.

'I'radition, as Gerhardsson explains,
is a l ways authoritative tradition. 113 Paul uses the noun

euayyt~Lov several times in the two epistles as the designation of a body of tradition. 114 Each passage contributes to
our understanding of his concept, especially of the high regard he had for the words and deeds of Jesus.
'i'he r eward that Paul has for refraining from asking
mat e rial support from his congregations is that he can
preach the _g ospel free of charge.

Thus he does not have to

make full use of his "right in the gospel" (1 Corinthians
9:19 ). 11 5 He insists that he has the authority to require
t he Corinthi an congregation to provide him and his associates with a livelihood, but declines to use it.

Our interest

in t he passage in this connection is that the apostle speaks
of the authority as his right "in the gospel."

As we

113p. 297.
ll4cf. 1 Cor. 4:15; 9:1$; 2 Cor. 9:13; 11:4.

115cf . ~TI l~ouat~ µou ev ~Q e~ayyeAt~, 1 Cor. 9:18.
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po i nte d out above , Paul implies that he has transmitted to
the Cori nth i an s the tradition of Jesus sending out the
Twelve (and t he Seventy?) on a mission of preaching and
h ealing (see 1 Corinthians 9:14). 116 The apostle sees his
right based on a command of Jesus embedded in a portion of
t he l OSpe l tradition.
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ref erred as "superlative apostles" and "false apostles, deceitful workmen, disguising themselves as apostles of
Christ" (2 Corinthians 11:5,13).

These persons, whoever

they were, preached a strange gospel which the Corinthians
accepted.11$

Their disloyalty to Paul's tradition is the

third in a series of weak submissions that the Corinthians
readily made to temptation:

"another Jesus," "a different

116cf. supra, PP· 95-96.
117cf.
euayye~LOV
€~epov, 1 Cor. 11:4; €~epov
,
,,
6
euayye~Lov, Gal. 1: •
llSp1ummer, PP· 298-299, rejects the TUbin3en position
tha t the "suoerlative apostles" is a reference to the Twelve
under the leadership oi Peter. Rather, he says, Paul here
means Judaizing teachers at Corinth.
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s p i r it, 11 and "a different gospel" (verse 4) • 1 19

The "super-

l a tiv e " apostles brought the temptation of offering a diff erent t r adition to serve as the standard for belief and for
p r e ac hing .

The guayyeALOV is more than simply the message

or t he preaching of it.

Paul implies that there is a right

and a wron8 gospel, "our" gospel and a "different 11 one.

In

t his passage the a postle views the gospel as a body of trad ition wh ich i s to be protected from the perversions of wand ering preachers.
I n connect i on with the collection for the Jerusalem
Ch r isti a ns, Paul speaks of the gospel as an authority to be
a c knowledged.

Raising the collection is a test of Christian

s ervic e f or the Corinthians.

The Jerusalem brethren will

6 lo r i f y God when they see t his act of obedience on the part

of the Corinthians in "acknowledging the gospel of Christ"

(2 Corin thians 9:lJ). 120 Again, the concept of the gospel
as an authoritative standard to be obeyed is present, indicating tha t Paul has in mind the gospel as tradition.

Was

there some portion of the gospel tradition that the Corinthians especially acknowledged by sending the gi.ft to J eru-·
salem?

Perhaps Paul thinks of the significant role played

by Jerusalem in the ministry of Jesus and in the early

119cf. euayyeALOV E~Epov 8 oux ~be(aa9e, 2 Cor. 11:4.

uµwv

120cf. bo(a(ov~E~ ~ov 9EOV lni ~TI uno~ayn ~~, oµo~oyta,
et, ~o euayyeALOV ~OU XpLa~oG, 2. Cor. 9:!J.
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church. 121

Pe rhaps Jesus' concern for the hungry, the

t hi r sty, the stranger, the unclothed, the sick, and the imprisone d is what Paul means by the gospel of Christ. 122 In
either case, the contribution for the saints at Jerusalem
would be regarded as an act of obedience in acknowledging
t he gospe l as standard.
In his first epistle Paul's concept of the gospel as
au thorit ative tradition is very evident in his reminder to
t he Corinthians that he is their father.
4:15 he states:

In 1 Corinthians

"I became your father in Christ Jesus

t hrough the gospe1. 11 1 23

This reminder supports the admon-

ition which the apostle makes to them as his children .
(v e rse 14).

The emphasis in the passage is on the privilege

that his fatherhood gives him in the present situation, but
he also recalls the original circumstances under which he
g ave them spiritual life. 124 Begetting them took place when

12lcf. Gerhardsson, PP· 274-280, who proposes that Paul
looked upon Jerusalem as the place from which the authoritative interpretations of the apostolic collegium were to
come ..
122cr. Matt. 25:34-40.
( - ;2~cf. EV yap Xp~a~9 'I~aou
uµa~ eyevv~aa, 1 Cor. 4:15.

b~a

~OU euayyeA.LOU iyw

124cr. Friedrich Bilchsel and Karl Heinrich Renr,;storf,

"yevvaw, X'tA.., 11 Theological Dictionary o.f the New Testament,

edited by Gerhard ~ittel and transla~ed by Geoff rey W.
Bromiley (Grand Rapids, Michigan: \~m. B. Eerdmans Publishing
ComDany, 1961~), PP• 665-668, show how the language of begetting was used of the master-disciple relationship among the
rabbis.
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he first entered the city and began to preach there (see
Ac t s 18 :1-11 ).

Through the gospel the Corinthians received

life; the Euayy€.A. t.O\I 'tOU Xp t.O''tOU was the means whereby they
became Paul's children and he became their father.
Paul 's fatherhood of the Corinthian Christians was a
stat us he claimed on the basis of having been the source of
the gospel tradition which they received from him •

.F'or when

th e a postle says that he "begot" the Corinthians, he means
that , among other things, he handed over to them the gospel
tradition.
t hem .

i':e

He does not mean merely that he preached to
may not exclude the possibility that Paul may have

meant tha t he became father to the faithful simply by the
me ssage or the act of preaching it.

But the distinction

1•:hich he makes between the father and the "many guides" suggests that the gospel in this context is primarily the
authoritative tradition which Paul had previously passed on
to the congregation.125

If he had meant the gospel merely

as the conveying of the message, there would have been less
basis for claiming ·the privileges of a father.
preached the same message.

Others

Nor does it seem likely that he

claimed his unique privileges on the basis of having been
the first to preach the message at Corinth, though he

l25on the use of ~a1.baywy6G in Gal. J:24, see irnest
Dewitt tsurton, A Critical and ixegetical Corn::ientarv on the
i'.:p i stle to the Galatians, in 'l'he lnterna tional Critical
Cornment.ary (New York: c;fiarles ~cribner' s Sons, l<;,20),
PP• ?.00-201.
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probably could have truthfully made the assertion.126

Tem-

poral priority alone cannot be regarded as important enough
to sustain the w~ight of Paul's authority.

Rather, we are

led to the conclusion that the apostle had the right to admonish the Corinthians as his "beloved children" and to urge
t he m to imitate him, because he was the traditioner who laid
the foundation of the Corinthian church by imparting the
g ospel tradition on which their faith was based.1 27
Parenthood in the Terminology of Tradition
The apost1e employs the language of parenthood also in
Galatians in referring to the initial stages of his work.
Birth imagery is the means Paul uses to express the beginnings of the church in Galatia.

Fearing that his previous

efforts have been nullified by his opponents, Paul says that
he again experiences the pains of labor in giving birth to
the Galatians (Galatians 4:19). 128 In this instance the
apostle speaks of himself as the mother (not the father),

126unless Priscilla and Aquila were Jewish Christians
from Rome; cf. Acts 18:2.
127cf. Matt. 23:1-12. Jesus' words of warning against
the example of the scribes and Pharisees are a striking contrast with Paul I s claim to fatherhood: ''But you are not to
be called rabbi, for you have one teacher, and you are all
brethren. And call no man your father on earth, for you
have one Father, who is in heaven. Neither be called masters,
for you have one master, the Christ." (Matt. 2J :8-10) •
128cf.

08~

naALV wbtvw, Gal. 4:19a.
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who is cauc;ht up in the process of childbirth.

The metaphor

s h ifts s,light l y with the additional remark tha t he will continue to expe rience the pains of labor until Christ is
for med in them. 12 9 Thus he first speaks figuratively of
h i :nsclf as the mother, but, as he continues the thought, the
Ga l atian churches become the parent who bears the child.
:.-ietaphorically, Christ is the fetus which is being formed in
them as in a pregnant woman.130
\'J hen the apostle says that he is "again" in travail,
he has reference to the occasion when he first came to
Galatia and delivered the gospel tradition.

Such language

is hi s way of saying that he is forced to start at the beg inning again.

The problem was that some one had preached

a different gospel among the churches after Paul and Barnabas left.

Paul expresses his indignation:

I am astonished that you are so quickly deserting him
who called you in the grace of Christ and turning to a
different gospel--not that there is another gospel, but
there are so:nc who trouble you and want to pe.rvert the
gospel of Christ. But even if we, or an angel from
heaven, should preach to you a g ospel contrary to that
which we preached to you, let him be accursed. As we
have said before, so now I say again, if any one is
preaching to you a gospel contrary to that which you
received, let him be accursed. (Galatians 1:6-9)
Almost as soon as Paul writes the expression, "a different

129cf. µexpL, oO µop~w9u ·XpLU~b, ev uµtv, Gal. 4 :19b.
130A similar figure is found in Rev. 12:1-6, where the
pregnant woman (the church) bears the male child (the
Christ).
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e o spe l, 11131 he is dissatisfied ,·1ith it; the possibility is
left op en that such a thing as a different gospel may exist.
So h e i:nrne dia tely denies that the term Euayy€.X. LOV can legitimately be applied to what his Galatian opponents preach.
t he ir activity is more accurately described as pervertin~
the i ospe l (v erse 7).

True, his opponents did not bring a

d i fferent gospel tradition to Galatia, but their preaching,
\•1hich was based on what Paul had delivered, was different
f rom Paul's preaching.

The two aspects of the f.oayyeX. LOV as

messag e and tradition are reflected in the two solemn curses
which Paul pronounces against those who would tamper with
t h e g ospe1.132

The first curse is directed against those

wh ose pre;:1ching is not in agreement ·with the apostle's original preaching, and the second is directed against those
whose preaching is not in agreement with the gospel tradition which Paul had originally delivered. 1 33 Thus when Paul
speaks of undergoing birthpangs again, his thought is of the
painful necessity of repeating the· basic gospel tradition.134

13lcf. e~Epov E.oayyeALOV, Gal. 1:6; also supra, P• 134.
132cf. Burton, PP• 24-28.
133Ibiq., P· 22. Burton thinks t~at the diffe:ence~
between Paul and his opponents were no~ over "the historical
facts of the life of Jesus, 11 nor over missionary methods.
Rather, he says, they differed over "the way of acceptance
with God and the si"nificance
of th~, Christ
in erelation
0
"
,
\ - to
d
such acceutance." But cf. rcap 'l o\\ eu11yyerdO'aµE
a uµ Lv an
nap' 8 rcapE.Aare~E, Gal. l:$,9.
134cr. 1COALV

wotvw, Gal. 4:19.
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~ut he mu st d o so to remove the distorted understandi&g of
it int r oduced by its Gala tian perverters {see Acts 15:41;

16 : 1-5 ) • 13 5
Through t h e gospel Paul was the spiritual father of the
Gal atian Christian s, just as he was the father of the Christ i a ns at Corinth .
of

11

begetti n6 11

In Gal atians he does not directly speak
or of being the "father11 of his converts, 1 36

but h is language is consistent with that in 1 Corir.thians
4: 14 -15.

I n both cases he calls the Christians of the con-

gr egation his children (Galatians 4:19; 1 Corinthians
4 :14 ). 137 I n connection with the opening stages of his work
a t both pla ces the imagery of birth is used to designate the
tran s mitt in~ of the gospel tradition and the preachine that
,~,a s b asea, upon 1. t • 138
When Paul mentions an individual as his "child, 11 he
means tha t t he person is one whom he has trained and

135The need for Timothy's services is felt when Paul
returns to Galatia. Cf. infra, pp. 152-155 •
136Accordin~ to Paul, Is~ac was begotten (yevvaw)
t h rough t h e promise ( b 1.a ,;~' e1tayyeA ta,, Gal. 4: 23) • Is
t here a play on words here with eoayyeA 1.ov, when Paul refers
to t ·he promise as 11 the gospel preached beforehand" (cf.
npoeo~yyeAtaa-i;o, Gal. 3:8)?
137cr. ,;exva µou, Gal. 4:19, and ,;exva µoo ayan~-i;a,
1 Cor. 4:14.
138cf. 1 Thess. 2:11,where Paul's fatherhood involves
teaching by example and by precept.
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endorses

RS

an authorized bearer of Christian tradition.139

The de signa tion of a single person as Paul's ch ild is more
s igni f icant than the designation of whole congregations as
hi s ch ildren.

The members of an entire congregation are the

apostle '3 children in the sense that he preached the gospel
to t hem and tra nsmitted the gospel tradition with his preachi ng .

But when an individual is called Paul's child, we may

ass ume tha t the person stands in a special relationship to
t he go spel, received the tradition from Paul, and has the
apostl e 's authorization to transmit and preach it.

From the

eviden ce available in the corpus paulinum and in Acts, we
s ee tha t Timothy, Onesimus, and Titus were Paul's children
i n this s ense.140
Paul calls Timothy his "child," and in so doing indicates that his younger associate was one to whom he had entrusted the traditions that formed the basis of the ministry.

I n 1 Corinthians 4:17 Paul says that Timothy is his

l39~txvov in Greek.
so used.

The terms

ut6,

and na~btov are not

lli-OHering, p. 162 thinks that the emphasis in Paul's
description of himself as an [x~pwµa in 1 Cor. 15:8 is on
"the i d.ea of inferiority or unworthiness, 11 because ewtpwµa
was an offensive word. But it is equally possible that Paul
described himself as an "abortionn in view of the fact that
he did not undergo a full gestation period of discipleship
with Jesus. ~Ex~pwµa is birth imagery that suggests that
Paul acknowledged that he did not receive teaching directly
from Jesus.

143
"belov ed and f a ithful child in the Lord . rrl41

Timothy's re- .

l a tion sh i p to Paul probably grew out of the latter's concern
f or preservi n6 the traditions in the early churches, as well
a s t he need f or loyal fellow workers (see Acts. 16:l-J).142
Ti1a t Pa.u 1 trained Timothy to be a reliable guardian of tradition is al so indicated in the expressions that identify
t he r e cipient of the two Pastoral Epistles which bear
'l'imothy' s n ame. 1 4.J In later tradition, at least, Timothy
was r emembered a~ an authorized tradition-bearer.144

'l'he

f a ct t ha t he is called a "faithful" and ntrue" child of Paul
draws s ,.uecial attention to his trustworthiness as a transmitte r of authentic tradition.

The emphasis on preserving

sound doctrine in the ?astorals should be understood against
the bac kground of a rabbinic teacher's concern for the tradition he tra nsmits.

Rabbinic ordination of Timothy is

14lcf. ~EXVOV ayan~~ov xai TILC~OV EV xup(y, 1 Cor. 4:li
Timothy is Paul's brother and fellow worker (hom. 16:21;
1 Cor. 16:10; 2 Cor. 1:1; 1 Thess. J:2; Ph ilemon 1), and a
s ervant of Christ (Phil. 1:1), who preaches Jesus Christ
( 1 Cor. 1: 19) •
1421uke identifies Timothy as a disciple (µa9~~~,)
befor e h e joined Paul (Acts 16:1).
,
143cf. yv~a(y ~exvy EV nta~eL, 1 Tim. 1:2, and ayan~~~
~exvy, 2 Tim. 1:2.
144The Pastorals speak of what was entrusted to Timothy
as the napa9~x~ (deposit). Cf. 1 Tim. 6:20; 2 Tim. 1:14.
Wegenast, PP• 154-155, however, conciludes that there is no
im:nedia te connection between the Jewish concept of tradition
and the concept of tradition in the Pastorals.

144
;:i~:i :.i o ne.:i i:1 both epistles (set:: l Timothy 4:14; 2 'l'imothy

1 : 6 ).
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5

£ut our knowl e dge of Ti mothy's connection with Paul

d oe s not depend solely on evidence from the Pastorals.

In

1 The s sa lonians J:2 the apostle t ells how he s ent Timothy "to
est ab l ish you and to e~1ort you concerning your faith.nl46
The s ame r abbini c idea of maintaining the tradition lies
behind t he - expre s s ion "to establish you" as is found in
1 Corint hi ans 15:1. 1 47 Paul is concerned to have Timothy
work a t the r etention of the gospel tradition and to preach
its message , and for this reason calls him "God's servant in
t h e e;ospel of Christ" (1 Thessalonians 3:2) •148 In Philipp i ans t he apos tle speaks of sending Timothy to Macedonia,
commend i n8 him with the words:

"But Timothy's worth you

145Daube, pp . 244-246, regards ent6€0LG
X€Lp~v ~06 np€aBu~gp[ou in 1 Tim. 4:14 to be a rendering
of the rabbinic semikhath zegenim ("the leaning on of the
elders"), the technical term for rabbinic ordination. Any
rabbi could ordain another, and Daube holds that Timothy was
ordained by Paul alone.
~~v

~o

uµa,

146cf. €LG
a~~pt(aL
xal napaxaAeaaL unep ~~,
n[a~€W~ uµ~v, l Thess. 3:2. The twofold aspect of the gosnel as tradition to be maintained and message to be believed
ls present here. In Gal. 1:8-9, Paul similarly speaks of a
g ospel that is preached and a gospel that is received. In
1 Cor. 15:1, he also speaks of the gospel that he preached
and the gospel the Corinthians received.
0

, ,

147The verb a~~pt~aL corresponds with the rabbinic
p and , n Y • Cf. supra, p. 120.

148cr. ~ov auv€pyov ~OU 6€00 ev ~Q £uayy€AL~, 1 Thess.
3: 2 (Nestle-Aland text). 'I'he RSV takes the reading of Codex
Sinaiticus and others. Nestle's text is supported by the
original scribe of Codex Bezae.

145
know , hoH as a son with a father he has served '"i th me in
the gospel" (Philippians 2:?.2). 1 49 Again we see the close
association of the ideas of father, son, and gospel with the
name of Timothy.
Onesimus, too, is identified by Paul as a "child" whom
he has be 6 otten (Philemon 10). 1 50 How the apostle became
t he spiritual father of Onesimus is not mentioned in the
brief epistle; the only additional information is that i t
took place during Paul's imprisonment.

Onesimus is recom-

mended to Philemon in the highe st manner.
"h eceive him as you would receive me 11

Paul writes:
(verse 17). 1 51 These

words mean that he asks Philemon and the church at Philemon's
house to accept Onesimus as a fellow minister with full
Pauline authority . 1 52 Later Christian writers say that this
same Onesimus became bishop of Ephesus. 1 53
Even if later information is disregarded, there is
still strong probability that Paul's identification of

,
,
,
\
~exvov a\)V eµo1.' ebo6A.e\)aev E 1., ~o'
EoayyeA.1.0V 1 Phil. 2 :33.
, ,
,
, - ~exvoo,
ov E"(EVVt')aa, Philemon 10.
l50cr. ~oG eµo\)
149cf .

w, na~p1.
(

\

(\

l5lcr. npoaAa~oG au~ov

w,

eµe, Philemon 17.

l52The verb oexi:;a8a1. is commonly used of receiving persons with a message: Paul (Gal. 4:14· 2 Cor. 11:16), Jesus
(Iv'i att . 10:40; Luke 9:53), the Twelve (Mark 6:11), Titus
(2 Cor. 7:15), Ma rl< (Col. 4.:10), the :-;eventy (Luke ·10:$),
and a Christian prophet (Matt. 10:41).
153Ignatius Enhesians 1:3; 2:1; 6:2.
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0n esimus a s his

11

child 11 me:ans that the runaway slave not

onl y came to faith through the message that Paul preached,
but al s o t ha t he was trained in the various traditions with
which he was to work as a Christian minister.

The apostle

ma kes a special point of mentioning Onesimus' usefulness to
hi s ma ster and to Paul himself (verse 11).

The tenor of the

l e tt e r sugge sts tha t Paul does not regard Onesimus merely as
an attendant who could minister to his personal needs, but
as a r e cently won and trained fellow worker in the gospel.
If so, then the epistle is Onesimus' endorsement by Paul as
a genuine bearer of the tradition and authorized preacher of
the messag e, as well as a plea to a master ·to accept his
runaway slave a s a Christian brother. 1 54
Titus acted as Paul's representative on several occasions and was probably also indebted to Paul for training .in
the Christian traditions.

The apostolic writer identifies

h im to the Corinthians as "my partner and fellow worker in
your service" ( 2 Corinthians 8: 23) • 1 55

He and two other

brethren are sent by Paul to Corinth to work for the collection of the gift which was planned for the Jerusalem congregation (see also 2 Corinthians 12:17-18).

On an earlier

occasion Paul took Titus along to Jerusalem when the

l54Edgar J. Goodspeed, Paul (Nashville: Abingdon Press,

1947), PP• 206-210.
155Cf. xoLvwvo~
' g~o,
' ' xaL' EL'
' u~a,
' - auvepyo,,
"
8: 23.

2 C or.
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circ umc ision issue was beine warrnly debated in the church
(Galatians 2:1).

At th at time some of the Judean brethren

demanded tha t, since Titus was a Greek, he should be circumcized.

But Paul stood firmly against them and seems to have

won the concurrence of the Jerusalem leadership ( see Galatians 2:3-9).

As in the case of Timothy, Titus is addressed

in the Pastorals as Paul's "true child in a common faith"
(Titus 1:4). 1 56 Thus Titus, too, is a "true" child. The
description may be taken as a conunendation of his loyalty
not only to t h e Lord but also to Paul as the Christian minister t hrough whom he came to believe.

The term is his

stamp of trustworthiness as a bearer of the traditional
teachings delivered to him by the apostle.

In later Chris-

tian writings Titus is known as the bishop of Crete.157
The instructions that are given to him in the Pastoral
epistle are heavily laden with reference to ecclesiastical
and ethical matters which are to be decided in accordance
with a body of teaching already imparted (see Titus 1:3,9;
2:1,10: 3:1,8).

For ex~~ple, Titus is urged to silence the

circumcision party who are teaching "what they have no right
to teach 11

(

1: 11).

'l'he Cretans are to be rebuked sharply, so

that "they may be sound in the faith, instead of giving heed

l56Cf. yv~a(~ ~ixv~ xa~a

XOLV~V

n(a~LV

1

Titus 1:4•

157cf. \,alter Lock, A Critical and Exegetical Commen~~on the Pastoral ~pistles, in The International Critical
Commentary (,e;dinburgh: 'l'. &, 'l'. Clark, 1959), P• 127.
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to J e,dsh myths or to commands of men who reject the
truth" (l:lJb-14).
EuayyEAI.J't~~ as a Specialist in the Gospel Tradition
The significance of the title of the Christian minister
kno,,·n as the evangelist is clarified by recognizing that the
gospel in the early church had the character of tradition.
The title itself is a rare one in the New Te stament.158

The

f unction of the E'UayyEAI.O''t~' in the church is usually described in vague terms as one who preached the gospe1.159
He is not especially distinguished from other preachers.

~e

now take up certain evidence, however, that the function pe~
formed by the E'Uayyg>,, t.O''t~C in the Christian church in the
first century was a rather definite one.

The evidence comes

from an examination of the commission of Timothy in 1 Corinthians 4:17 and reflection on the later rabbinic office of
tanna.
-Timothy's mission to remind the Corinthians of Paul's
ways in Christ assumes that he will repeat to them the
apostle's traditional teaching.l60

Paul writes to the

l58E'Ua"('(€AI.O''t~C occurs only three times:
(Philip); Eph. 4:11; 2 Tim. 4:5.

Acts 21:8

159.Milligan, p. 144, says that the title describes "the
man who brought the first news of the Gospel-message to any
new region."
160cr. supra, P• 90.

lli-9

Corinthia ns t hat he is sending Timothy, his beloved and
f a i thf lll child , to

11

remind 11 them of his ·ways in Christ as

he t eaches them everywhere in every church (1 Corinthians
4 :17). 1 61 Ti mothy has authorization to be a t eacher of
Pauline halachoth.

He is sent to remind the Corinthians of

Paul's exampl e and oral instruction.

·rhe manner in which

his mission is described implies that 'l'imothy was to cieal
with what Paul had already dore •

Sine e Paul's "ways" were

traditional teachings previously handed on to the churches,
Ti mothy's task was clear.

He was to repeat or recite cer-

tain regulations and moral instructions which the apostle
had previously given, probably in the assembly session.16 2
Since Timothy's work was to be done in an effective manner,
we infer that the Pauline teaching was in a somewhat fixed
form which Timothy had learned well.

Timothy himself may

have had the right to formulate instruction on the basis of
what he had seen Paul do, but his primary task was to

16lcr. avaµv~ae~, 1 Cor. 4:17. There is no redundancy
in the combination 1tav-,;axou ev 1'CCIO'!) EXXA.~O't<jl~ By g~XA.fjat<jl
Paul means the assembly of the congregation in session.
Thus Timothy is to remind the Corinthians of thini s which
Paul taught in the asse,ably sessions throughout his
churches.
162~obert A. Bartels, ~erygma or Gospel Tradition;-.
'W hich Came First? (I~inneapolis, 1v1innesota: Augsburg PuolishIno- House 1961) ,· o. 57, describes three kinds of early
Ch;istian'assembli~s in which tradition was transmitted:
f ellm,rnhip assemblies, business sessions, and gatherings in
the homes.

re.fresh the memories of the brethren at Corinth concerning
Paul's words a nd example.163
The
apostle's
expression
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2:6 reflects the Christian adaptation of the expression:
"As therefore you received Christ Jesus the Lord, so live in
163Boer, p. 44.
164cf. ~a, obou,

~OU

~a~ EV XpLa~~) 1 Cor. 4:17.

165The Hebrew root 17 TI (walk, live) is used in the
plural noun J1 l :> 7 ,1 (halachoth, rules, precepts)•
166Isidore Epstein, "Halachah," The Interpreter's Dictionary of the Bible, edited by George Arthur Buttrick, et
al. (New York: Abingdon Press, 1962), P• 512.
167Gerhardsson, PP• 300-301.
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him.11168

~falking or living in the "received" Christ Jesus

sho\'Js tha t the expression is closely rel~ted to Paul's concept of tradition.
11

\~hat Paul has in mind when he mentions

my ·ways in Christ" are the Christian "halachoth" derived

from or contained in the tradition from Jesus, that is, the
gospel tradition.

Such were the teachings which Timothy was

sent to reinforce ~~ong the Corinthians.
The motif of remembrance, which is present in Timothy's
commission, is an idea connected with teaching, especially
the teachine of tradition, in two other Pauline passages.
I n 1 Corinthians 11:2, Paul says tha t he has praise for the
Corinthians because they maintain the traditions and "remember" him in everything.169

The same motif appears twice in

Paul's tradition of the institution of the Lord's Supper.
The instructions after both the bread and the cup are that
the action should be carried out in "remembrance" of the
Lord Jesus (see 1 Corinthians 11:24,25). 170 As we pointed
out above, the Supper involves a repetition of the tradition
of Jesus' death:

"For as often as you eat this bread and

drink the cup, you proclaim the Lord's death until he

w,

168cf.
oJv napeAaBe~E ~ov XpLa~ov 'I~aouv
XUpLov, ev au~Q nEpLna~et~E, Col. 2:6.

~ov

16 9cr. nav~a µou µlµv~aee, 1 Cor. 11:2.
' ~~v
' Eµ~v
' ' avaµv~GLv,
, ,
170Cf. ~ou~o noLei~E EL'
1 Cor.
ll:24,25. Only the Longer Heading in Luke has the same
phrase and then only in connection with the bread.
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comes" (1 Corinthians 11:26) .171
Gerha rdsson has pointed out that in later Judaism there
existed s p ecialists whose responsibility was the retention
and r ecita tion of the oral texts which ·were used by the
rabbis in their teaching.172
t ann a i rn or shonirn.173
~~

These specialists were called

The earliest literary mention of a

come s from · the time of R.. Akiba (d. A .D. 135), who

laid the foundations for the Mishnah with the first orally
publ i shed collection of mishnaic material. 1 74 The oral
publishing of mishnah is described as that process in the
rab binic college whereby a teaching, after discussion and
revision, was "passed on to the traditionists (tannaim)
in finally-redacted form: .I J VJ

n , . TD

·,

.:l., :) • ,,l 75

The tanna was a chosen pupil of a famous rabbi; he was selected because he had an excellent memory.

He served the

rabbi or rabbinical college as a kind of living book, who
could recite or repeat large quantities of carefully formulated halachic material,

He was not necessarily supposed to

be an expert in the understanding of the material he had

17lcr. supra, P• 129,
172Gerhardsson, PP• 93-112.
173Ibid., p, 107.
(answer, repeat).
174·:·, "d

~ · , P• 99.

175Ibid., p. 120.

From Aram.

<...,
-.o

J ..,..,
l,

,

Heb.

11 J 1./J
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memor'ized.

Soiae of the tannairn in later Judaism so little

fathomed the material they retained that they

\'1ere

prover-

bial for having the form of knowledge without its content.176
During the early Tannaitic period, however, a century
bef ore h . Akib~, there does not seem to have been a clear
distinction between the specialist in retaining the oral
texts and other teachers. 1 77 In the Judaism of Paul's time
the te acher had to be his own tanna.

In the Christian

churches of the same period the situation was probably simila r.

Paul preserved in his memory the basic c?>ayye>..\.ov,

any segment of which he could repeat for preaching or teaching or writing letters, as the occasion demandect.178

Yet he

and the other apostles realized that the future of the
churches was closely dependent upon their faithfulness to
the gospel and other traditions which had been delivered to
them.

There was a need for Christian workers who could

carefully preserve and repeat the traditions, especially the
gospel tradition.

Paul's attachment of Timothy to himself

was motivated by the need for a young man to follow him and
preserve his tradit.ions.179 What we see in 1 Cori~hians 4:17

176Ibid., P• 107.
177Ibid., P• 100.
178E,g., 1 Cor. 11:23,25; 15:3-8.
l 79iviichel Bout tier, Christianity According to Paul
(Naperville, Ill.: Alec H. Allenson, 1966), P• 56.
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on..:i:rn i ni:

hov:

Ti;nothy ,·:as to function at Corinth may be a

e; l imp s e of th e Chris tian counterpart of what in Judaism dev eloped i nto t he t a nnaj~ of a later period.
On the basis of the considerations presented above, we
con clud e t hat Timothy worked as one of the evangelists, who
i n the Christian church of the first century were quasispecia list s in retaining, transmitting, and applying the
g ospel trad ition.

According to 2 Timothy 4:5, Paul encour-

a[;e s Ti mothy to "do the work of an evangelist. 11180
t he work of an evangelist?
d o \vi th the euayyeA- 1.ov.

What was

Obviously, it had something to

As Lock says, Paul's exhortation

meant, "Do the work of one who has a Gospel, not myths and
e enealogi e s, to teach. 11 181

But on the basis of the suppos-

ition that euayye~1.ov is a designation for the gospel tradition, it is possible to identify the function of the Christian evang elist more precisely.

He was one ,1ho excelled in

reta ining and repeating the gospel tradition.

He preserved

it in his memory, worked with it in preaching and teaching,
a nd finally gave it up to written forms as the eyewitnesses
died and as Christianity spread out into the world of
books.182

His work with the gospel was a very important

180cf. epyov not~~ov &uayye~1.a~ou, 2 Tim. 4:5.
181Lock, P• 113.
l82cf. Eusebius Eccle siastical History iii. 39· 15,
Papias ' r eport th::tt Mark wrote his __ Gospel f rom the _thin~s he
remembered f rom Peter's sermons. .ln 1 Pet. 5: 13, i'-1ark i s
called Pet er's 11 son. 11 Also, Friedrich, PP• 735-737•
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one and merited including his title next to that of the
apostles and prophets in the list of ministries that God
bestowed upon the Church (Ephesians 4:11).
The conclusions we have reached in this chapter draw
tog ether the results of the entire study.

For this reason

\\·e have reserved t hem for the following and final chapter.

CHAP'l'l:.rt VI
SUf-iMAHY

This investigation has shm\ln that we encounter the
meth od of tradition in a variety of ways as we examine the
activity of the apostle Paul in the Corinthian congregation.
In some form tradition is found in every aspect of the faith
and life of the church.

As Noore says, tradition is inevitable in t he apostle's work. 1 Paul makes use of the method
in which he was trained in Judaism.

Cautious application of

anal ogous elements in rabbinic methodology, as Gerhardsson
advocates, sheds much light on the role of tradition in
Paul's work in his mission church.

His epistles to the Co-

rinthians show abundantly that the manner in which he taught
a nd preached was similar to the Jewish teachers of his day.
He employs the traditionary principles of the scribes and
Pharisees, especially in the way in which he deals with the
problems of regulating Christian life.

Paul adapts his in-

herited concept of tradition and uses it in the service of
Christ.
The most important conclusion reached, in the present
study is that the d,ayyeA.1.ov is tradition which Paul transmi ts and employs in a fashion that can be clarified by the
la eorge Foot Moore, Judaism in the First Centuries of
the Christian Era (Cambridge; Harvard University ?ress,
1954}, 1., 257.
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r a bbinic analogy.

In the preceding chapter we have pointed

out on the basi~ of evidence from the Corinthian correspondence that there are three aspects to the EoayyfX.1.ov as the
apostle uses the term:

the gospel as the activity of

preaching ba sed on the tradition of the words and deeds of
Jesus, t he gospel as the content of the message thus
preached, and t he gospel as the tradition itself.

The

apos tle carries the gospel tradition in his memory in a manner similar to that kno~~ from later rabbinic literature,
that is, by means of mnemonic headings (see 1 Corinthians
15:3-8).

He recites the gospel in this form for the purpose

of preaching from the traditions which he had previously delivered to the congregation.

He also knew the fuller forms

of the gospel tradition, as is demonstrated by his repetition
of t he account of the Lord's Supper (1 Corinthians
11: 23-25) •
The recognition of the traditionary nature of the gospel leads to further conclusions.

The apostle employs the

l'anguage of parenthood to convey ideas closely related to
the tradition.

Because it was he who originally delivered

the gospel tradition to the Corinthians, he claims that the
members of the church are his children and that he is their
father.

The gospel tradition was the foundation which he

laid and upon which others built; it was the planting which
he did and which others water (1 Corinthians J:5-15)•

In

addition, the term "child" has special meaning as a person

whom Paul trained and endorsed as an authentic bearer of
tradition, especially of the gospel.

Timothy is referred

to in this way in the Corinthians correspondence.

Finally,

the gospel as a traditionary concept sheds light on the New
Te stament minister known as the "evangelist," who probably
bore the title because he was a living source of the traditions th a t dealt with Jesus' teaching and life.

Many indi-

cations point to Timothy as a specialist in the gospel and
other Paul ine traditions.
The conclusions about Timothy that we have reached in
this study lead to a suggestion for future investigation.
The presence of genuine Pauline sayings, perhaps fragments
of Paul's letters, in the Pastoral ~pistles has been as. s erted by many scholars. 2 'l'he presence of Jewish elements
has also been noticed in the letters.3

Further investiga-

tion of the relations~ip between these two elements in the
light of Timothy as an authorized Pauline traditioner now
se ems needed.

We suggest that the same factors which led to

the production of written versions of the gospel tradition
were written to preserve authentic Pauline tradition as it

2cr. Walter Lock, A Critical and Exe~etical Commentary
on the Pastoral Epistles, in The International Critical Commentary (Edinburgh: T. & T. Clark, 1959), pp. xxxi-xxxv.
3cf. David Daube, 'l'he New Testament and Rabbinic Judai§!! (London: The Athlone Press, 1956), PP• 224-246.
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h a d be e ;1 entrus ted to Timothy and 'I'itus and the churches in
th ei r ca r e .4

Pe rhaps Ti mothy and Titus t hemselves were the

COiiipiler s of th e e pi stles that are found in the New Testament und er t heir naines.5

At any rate, the three Pastorals

and t he ip istle to Philemon serve as Pauline endorsements
of t h e mi nistrie s of Timothy, Titus, and Onesimus.

Tneir

aut horit y in the church after Paul's death is greatly
s t r e;1gthene d by words from the apostle himself.

4Lona l d Guthrie, New Testament Introduction: The Pauli n e -~.pi stle s (Chicago: I nter-Varsity Press, 1964),
PP • 231-23 4, discusses the motivation for the writing of the
Pa s tora ls.
5Ibid., P• 235.
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